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FOREWORD 


Scarcely any introduction is needed for a book that 
professes to be, as its title—*Crest-jewel of Discrimination” 
—-shows, a masterpiece on Advaita Vedanta, the cardinal 
tenet of which is: a@ aa otfrer stat wala argc: 
—“‘Brahman alone is real, the universe is unreal, and 
the individual soul is no other than the Universal Soul.” 
Being an original production of Sankara’s genius, the 
book combines with a searching analysis of our experi- 
ence an authoritativeness and a depth of sincerity that 
at once carry conviction into the heart of its readers. 
The whole book is instinct with the prophetic vision of 
a Seer, a man of Realization, and the expression is so 
lucid and poetical that quite a new life has been breathed 
into the dry bones of philosophical discussion, and that, 
too, on the most abstruse subject ever known. 

In preparing this edition, which is a reprint in book- 
form from the Prabuddha Bharata, the translator grate- 
fully acknowledges his indebtedness to the admirable 
Sanskrit commentary of Swami Keshavacharya of the 
Munimandal, Kankhal, which along with the Hindi trans- 
lation would be highly useful to those who want a fuller 
knowledge of this book. 

For facility of reference an Index has been added, and 
the book, it is hoped, will in its present form be a vade- 
mecum to all students of Advaita Philosophy. 


Mayavati, 1921. M. 


PREFACE TO THE SECOND EDITION 


In this edition the book has been generally revised, 
and some improvement has been made as regards printing 
and other matters. All this, it is hoped, will make the 
book more acceptable to the public. 


Mayavati, 1926. 


VIVEKACHUDAMANI 


cn oxen 
TAAAASKAT AL TAAL | 
N : 2 é 
Tae TATA ATS TUASHASA Ug Ul 
1. I bow to Govinda, whose nature is Bliss Supreme, 
who is the Sadguru,! who can be known only from the 
import of all Vedarita, and who is beyond the reach of 
speech and mind. 
[‘Viveka’ means discrimination, ‘chida’ is crest, and ‘mani’, jewel. 
Hence the title means ‘Crest-jewel of discrimination’. Just as the jewel 
on the crest of a diadem is the most conspicuous ornament on a person’s 


body, so the present treatise is a masterpiece among works treating of 
discrimination between the Real and the unreal. 


In this opening stanza salutation is made to God (Govinda), or to 
the Guru, in his absolute aspect. It may be interesting to note that the 
name of Sankara’s Guru was Govindapada, and the éloka is in- 
geniously composed so as to admit of both interpretations. 

1Sadguru—lit. the highly qualified preceptor, and may refer either to 


Sankara’s own Guru or to God Himself, who is the Guru of Gurus. ] 
Sedat AHH SeAAT: Gea Tal farat 
SRIF CSEGRIRGRGH fagCaTETEAR \ 
MATa at CATHAL TAMCAAT dfeafa- 
afortt Tasrratleged: qafsat Sead UR 
2. For all beings a human birth is difficult to obtain, 


more so is a male body; rarer than that is Brahmanahood; 
rarer still is the attachment to the part of Vedic religion; 
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higher than this is erudition in the scriptures; discrimina- 
tion between the Self and not-Self, Realization, and con- 
tinuing in a state of identity with Brahman—these come 
next in order. (This kind of) mukti (liberation) is not to 
be attained except through the well-earned merits of a 
hundred crore of births. 


SoH AAAATSATTASeTAA | 
ATCA Waa FelFeqaas: ll 2 ll 
3. These are three things which are rare indeed and 
are due to the grace of God—namely a human birth, the 
longing for liberation, and the protecting care of a per- 
fected sage. 


seq HAA FSA 
qarta Gea afaaTaatTy | 
TAA TF Ada Fee: 
a aia 4 fafrecaaezard it ¥ I 
4. The man who, having by some means obtained a 
human birth, with a male body! and mastery of the Vedas 
to boot, is foolish enough not to exert himself for self- 
liberation, verily commits suicide, for he kills himself by 
clinging to things unreal. 


[44 male body—Because men, in addition to their physical advan- 
tages, have always enjoyed certain social advantages as well over women.] 


aq: ar eafed AercaT seg ears TATefet | 
sou ATT es svar gafs Wey Ww & UN 
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5. What greater fool is there than the man who having 
obtained a rare human body, and a masculine body too, 
neglects to achieve the real end! of this life? 


["The real end etc.—viz. Liberation. ] 


qaeq MEAT aseT tary 
Hag BAT Aseg saa: | 
aremaratad frat afta 
aq faeafe taerareatsft <1 
6. Let people quote the scriptures and sacrifice to the 
gods, let them perform rituals and worship the deities, but 
there is no liberation without the realization of one’s 


identity with the Atman, no, not even in the lifetime! of a 
hundred Brahmas put together. 


[Lifetime etc.—That is, an indefinite length of time. One day of 
Brahma (the Creator) is equivalent to 432 million years of human com- 
putation, which is supposed to be the duration of the world. ] 


ayaa Tater fades fe ata: | 
Tala BAM AAMAS CHE Ag: UO Il 
7. There is no hope of immortality by means of riches— 


such indeed is the declaration of the Vedas. Hence it is 
clear that works cannot be the cause of liberation. 


[The reference is to Yajfiavalkya’s words to his wife Maitreyi, 
Brhadaranyaka Il. iv. 2. Cf. the Vedic dictum, = HHT A WaT gat 


wana ayacaara:— Neither by rituals, nor by progeny, nor by 
riches, but by renunciation alone some attained immortality.” ] 
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at fara sata faara 


FATA AATACTE: FT | 
aed Ferd sare Shere 
adiafzcerdararfzarert oil 


8. Therefore the man of learning should strive his best 
for liberation, having renounced his desire for pleasures 
from external objects, duly! approaching a good and 
generous preceptor, and fixing his mind on the truth in- 
culcated by him. 

[4 Duly—That is, according to the prescribed mode. (Vide Mundaka, 
I. ii. 12.) The characteristics of a qualified Guru are given later on in 
Sloka (verse) 33.] 


sertarcaareaa Wa Aararfeat | 
MMSSaANA Ararearafassar i si 


9. Having attained the yogarudha state,! one should 
recover oneself, immersed in the sea of birth and death, 
by means of devotion to right discrimination. 

[4 Yogarudha state—Described in Gita, VI.4—‘When one is attached 
neither to sense-objects nor to actions, and has given up all desires, 
then he is said to be yogarudha or to have ascended the yoga-path.’ | 


aur ganar waaeatarwHea | 
aya afesaerieccareara STAT: |) 20 I 


10. Let the wise and erudite man, having commenced 
the practice of the realization of the Atman give up all 
works! and try to cut loose the bonds of birth and death. 
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[1 All works—All works done with motive, including the good ones 
prescribed in the scriptures and those that are evil, which men do, 
prompted by their own nature. ] 


Facer Tes wa 7 | FeTIHCAT | 
aetafetaaren a fefacerntfefa: 22 1 


11. Work leads to purification of the mind, not to 
perception of the Reality. The realization of Truth is 
brought about by discrimination and not in the least by 
ten millions of acts. 


[The ideais: That works prescribed by the scriptures, when properly 
done, cleanse the mind of its impurities. Then the Truth flashes of itself.] 


aahaaa: fast WAATATAATTAT | 

wrctfaarerar rag APTA 1-22 UN 

12. By adequate reasoning the conyiction of the reality! 
about the rope is gained, which puts an end to the great 
fear and misery caused by the snake worked up in the 
deluded mind. 


[Reality etc.—That is, that it is a rope and not a snake, for which 
it was mistaken. ] 


ayn freaat qvet faartor facttfcna: | 
FT CAAT FT STAT ATMA AT Ul 23 1 


13. The conviction of the Truth is seen to proceed from 
reasoning upon the salutary counsel of the wise,! and not 
by bathing in the sacred waters, nor by gifts, nor by a 
hundred Pranayamas (control of the vital force). 

[4 The wise—Men of realization. ] 
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affatforaaned Tofafefaaaa: | 
STAT Sareea: AecafeaeaSHTheT: 1 VX 


14. Success depends essentially on a qualified aspirant; 
time, place and other such means are but auxiliaries in this 
regard. 

[ The qualifications will be enumerated in stanzas 16 and 17.] 


amt faare: aceat forrarercraeae: | 

aaa eaifaed Te TAlASTAA 1 24 UI 

15. Hence the seeker after the Reality of the Atman 
should take to reasoning, after duly approaching the Guru, 
who should be the best of the knowers of Brahman, and 
an ocean of mercy. 


warat gear faerrerttetaaer: | 
afraraicerfaarararcmeerretara: 1 8 & 


16. An intelligent and learned man skilled in arguing 
in favour of the scriptures and in refuting counter-argu- 
ments against them—one who has got the above charac- 
teristics is the fit recipient of the knowledge of the Atman. 


faatenat farmer aafarartfor: | 
aaa fe gafsarararad Far Wl ge ul 


17. The man who discriminates between the Real and 
the unreal, whose mind is turned away from the unreal, 
who possesses calmness and the allied virtues, and who is 
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longing for liberation, is alone considered qualified to 
inquire after Brahman. 


araarast acarte afrarts aaTfetH: | 
am aaa afasar zeus F faeafa ul gs ul 


18. Regarding this, sages have spoken of four means of 
attainment, which alone being present, the devotion to 
Brahman succeeds, and in the absence of which, it fails. 


anal freanfacraegraaa: tharead | 

SAABSAMAMTRAT A | 

wafarenaratadaeratata THEA UM ks Ul 

19. First is enumerated discrimination between the Real 
and the unreal; next comes aversion to the enjoyment of 
fruits (of one’s actions) here and hereafter; (next is) the 


group of six attributes, viz. calmness and the rest; and 
(last) is clearly the yearning for liberation. 


qa aa safeaeacaaenl fata: | 
aise frearfreraegiadh: FATA: Mt Yo Il 


20. A firm conviction of the mind to the effect that 


Brahman is real and the universe unreal, is designated as 
discrimination (viveka) between the Real and the unreal. 


aera feta at aatasraronfata: 
aafenaraed faa whraedia Re 
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21. Vairagya or renunciation is the desire to give up all 
transitory enjoyments (ranging) from those! of an (animate) 
body to those of Brahmahood (having? already known 
their defects) from observation, instruction and so forth. 

[1From those etc.—Brahmi is the highest being in the scale of relative 
existence. The seeker after Freedom has to transcend this scale un- 
detained by enjoyments implying subject-object relation, and realize his 
Self as Existence-Knowledge-Bliss Absolute. 


2Having ete—aarqaauttara: may also be rendered as, ‘(the 
giving up being effected) through all the enjoying organs and faculties’. ] 


farsa fagaararetagteat AsHs: | 
equed fTAaaeal AAA: AA Gea Il 22 M1 
22. The resting of the mind steadfastly on its Goal (viz. 


Brahman) after having detached itself from manifold sense- 
objects by continually observing their defects, is called 


Sama or calmness. 


faqara: Tae CATA TaCATIGH | 
saaoifarsarnt a ar: chante: | 
MAAS aT TIATTTASAAT | 2B 1 
23. Turning both kinds! of sense-organs away from 
sense-objects and placing them in their respective centres, 


is called Dama or self-control. The best Uparati or self- 
withdrawal consists in the mind-function ceasing to be 


affected by external objects. 
[1 Both kinds etc.—viz. the organs of knowledge and those of action. ] 


VIVEKACHUDAMANI 9 


Tet TAS AMTATATRTTHA | 
farafacrreted at fafaert fara 2 i 
24. The bearing of all afflictions without caring to 


redress them, being free (at the same time) from anxiety or 
lament on their score, is called Titiksa or forbearance. 


MATT TRATTAA AAT SATA TT | 


a Far asa aes ARTIS AT Ry Ul 


25. Acceptance! by firm judgment as true of what the 
scriptures and the Guru instruct, is called by sages Sraddha 
or faith, by means of which the Reality is perceived. 


[Acceptance etc.—Not to be confused with what is generally called 
blind acceptance. The whole mind must attain to that perfect state of 
assured reliance on the truth of instructions received, without which a 
whole-hearted, one-pointed practice of those instructions is not possible. ] 


aaal CIT Te: Te TAT aaar | 

TATA Aa TT PAT STSAA MW RE MI 

26. Not! the mere indulgence of thought (in curios- 
ity) but the constant concentration of the intellect (or the 
affirming faculty) on the ever-pure Brahman, is what is 
called Samadhdna or self-settledness. 


[1Nor etc.—That is, not the mere intellectual or philosophical satis- 
faction in thinking of or studying the Truth. The intellect must be sought 
to be resolved into the higher activity of concentration on the Truth. ] 


aeareserrat FIT ATMTHeTAT | 
AAS TTAT AT ALGASS AAAAT 11 VY Ul 
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27. Mumuksuta or yearning for Freedom is the desire 
to free oneself, by realizing one’s true nature, from all 
bondages from that of egoism to that of the body— 
bondages superimposed by Ignorance. 


WAHT ASITT ACHAT AATLEAT | 
Fat TU: AA AIST Ad BHT UW Ro I 


28. Even though torpid or mediocre, this yearning for 
Freedom, through the grace of the Guru, may bear fruit 
(being developed) by means of Vairagya (renunciation), 


Sama (calmness), and so on. : 


ana 4 HA Ta wer g faa | 
aferstardtaed: FA: HOA: TATA: | Re II 
29. In his case, verily, whose renunciation and yearn- 


ing for Freedom are intense, calmness and the other 
practices have (really) their meaning and bear fruit. 


yaaa aa faccayyerat: | 
att afeoarat TAUTATAATT | Zo UN 


30. Where (however) this renunciation and yearning 
for Freedom are torpid, there calmness and the other 
practices are as mere appearances,! like water in a desert! 

[1Mere appearances etc.—That is, they are without any stability and 
may vanish like the mirage any time. For without burning renunciation 


and desire for Freedom, the other practices may be swept off by a strong 
impulse of infatuation or some strong blind attachment. ] 
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HARTA AT AAR TAT 
rarer wsaearatag i ke 


31. Among things conducive to liberation, devotion 
(Bhakti) alone holds the supreme place. The seeking! after 
one’s real nature is designated as devotion. 

("The seeking etc.—This definition is from the Advaita standpoint. 
Dualists, who substitute Iévara, the Supreme Lord, for the Atman or 
Supreme Self immanent in being, of course define Bhakti othewise. 
For example, Narada defines it as qT HEALAd TATASITT— It is of the 
nature of extreme love to some Being,” and Sandilya, another authority 


on the subject, puts it as aT Geazfaeieaqt— It is extreme attach- 
S 

ment to Tévara, the Lord.” On reflection it will appear that there 

is not much difference between the definitions of the two schools. ] 


CAAA Aa WTA LATS AT: | 
FTA ATTATACATAST AM TAT: | 
BTMAATR Mat TAT SAI TAMA |W FQ UN 
32. Others maintain that the inquiry into the truth! of 
one’s own Self is devotion. The inquirer about the truth 
of the Atman who is possessed of the above-mentioned? 
means of attainment should approach a wise preceptor, 


who confers emancipation from bondage. 


[{Truth etc.—This is simply putting the statement of the previous 
$loka in another way, for we are the Atman in reality, though ignorance 
has veiled the truth from us. 


2 Above-mentioned—Enumerated in glokas 19 and 31.] 
staaisatorattsai ted at Tala: | 
TAOAITA: Aa fAkeert EATS: | 
ACTH ATA ATA ITAAA TAA UW 2Z 
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33. Who is versed in the Vedas, sinless, unsmitten 
by desire and a knower of Brahman par excellence, 
who has withdrawn himself into Brahman; who is calm, 
like fire! that has consumed its fuel, who is a boundless 
reservoir of mercy that knows no reason, and a friend 
of all good people who prostrate themselves before 
him. 

[1Fire etc.—Cf. Svetasvatara, VI. 19. The state of mergence in 
Brahman and the perfect cessation of all activity of the relative plane is 
meant. 

The sloka is an adaptation of the language of the Sruti.] 


THIRIET TR HATA TWEIAAAAT: | 
TAA TATA TeSsTASTATAT: I BY I 
34. Worshipping that Guru with devotion, and ap- 
proaching him, when he is pleased with prostration, humil- 
ity and service, (he) should ask him what he has got to 
know: 


eafaaed TASHA 
preogtacat Tat Wareat | 
HITS UH ae gOS aT 
FESAAHTOATAT AASTAT UW B4 UI 
35. O Master, O friend of those that bow to thee, thou 
ocean of mercy, I bow to thee; save me, fallen as I 


am into this sea of birth and death, with a straight- 
forward glance of thine eye, which sheds nectar-like grace 


supreme. 
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[ The expression abounding in hyperbole, is characteristically Oriental. 
The meaning is quite plain. ] 


galeeereca freed 
SCCRIGT SEAT: | 
wet Toa aieattg ear: 
TOMPAIES TAA 1 BE Ul 
36. Save me from death, afflicted as I am by the un- 
quenchable fire! of this world-forest, and shaken violently 
by the winds of an untoward lot,? terrified and (so) seeking 
refuge in thee, for I do not know of any other man with 
whom to seek shelter. 


[{Fire etc-—The world (Sarasira) is commonly compared toa 
wilderness on fire. The physical and mental torments are referred to. 


2Untoward lot—the aggregate of bad deeds done in one’s past lives, 
which bring on the evils of the present life. ] 


Ura Hea faa Aral 
qerdacarhied Ae: | 
att: cara AAAS STAT- 
FASTING ATRAFA: URE 
37. There are good souls, calm and magnanimous, who 
do good! to others as does the spring, and who, having 


themselves crossed this dreadful ocean of birth and death, 
help others also to cross the same, without any motive 
whatsoever. 

[1Do good etc.—That is, unasked, out of their heart’s bounty, as 


the spring infuses new life into animate and inanimate nature, unobserved 
and unsought. The next s/oka follows up the idea.] 
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AG CAAA: TAT TI AIR- 
TTTETAT ALATA | 
GUAT TAH HHA- 
sarfaccarrate fetta fre i ac 1 
38. It is the very nature of the magnanimous to move 
of their own accord towards removing others’ troubles. 
Here, for instance, is the moon who, as everybody knows, 


voluntarily saves the earth parched by the flaming rays of 
the sun. 


TEAMTALATTATH Lee: qa: getter 
dongs sad: afrqeatead: Fa | 


AAT AAT TAMASASATOM ALT THAT 
qeqred Waste M IMT: TAHAT: TalHAT: 138 


39. O Lord, with thy nectar-like speech, sweetened 
by the enjoyment of the elixir-like bliss of Brahman, 
pure, cooling to a degree, issuing in streams from thy 
lips as from a pitcher, and delightful to the ear—do 
thou sprinkle me who am tormented by worldly afflic- 
tions as by the tongues of a forest-fire. Blessed are 
those on whom even a passing glance of thy eye lights, 
accepting them as thine own. 

[Stripped of metaphor the s/oka would mean: Take pity on me 
and teach me the way out of this world and its afflictions. ] 


ay ata wafardad 
al al afta BAAISKATA: | 
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oat 7 fafeaeratsa At TAT 
FAIRS AATATATES M1 Yo UI 


40. How to cross this ocean of phenomenal existence, 
what is to be my fate, and which! of the means should I 
adopt—as to these I know nothing. Condescend to save 
me, O Lord, and describe at length how to put an end to 
the misery of this relative existence. 

[1 Which etc—Among the various and often conflicting means pre- 


scribed in the Sastras, which am I to adopt?) 
TAT Fart ALTMTT TF 
ATRIA OA ITTAT | 
fatter PIAA TA gseaT 
aarawtta AAT ASTAT Ul Xe Ul 


41. As he speaks thus, tormented by the afflictions of 
the world—which is like a forest on fire—and seeking his 
protection, the saint eyes him with a glance softened with 
pity and spontaneously bids him give up all fear. 


fagit 4 Tea sTafaitas 
HATS AT TAATHLT | 
Tahara Tatras 
aralreat BIT ald Wl ¥X I 
42. To him who! has sought his protection, thirsting 


for liberation, who duly obeys the injunctions of the 
scriptures, who is of a serene mind, and endowed with 


=e, Uae 
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calmness—(to such a one) the sage proceeds to inclucate 
the truth out of sheer grace. 

[This verse is an adaptation of Mundaka, I. ii. 13. 

1Who etc.—The adjectives imply that he is a qualified aspirant. ] 


ar ase fagcaa aTeaqTa: 
AARAAEARITSATE: | 

Gat AAT AAASEA ITT 
aaa art aa fafearfa i x2 ul 


43. Fear not, O learned one, there is no death for thee; 
there is a means of crossing this sea of relative existence; 
that very way by which sages have gone beyond it, I shall 
inculcate to thee. 


ARAMA HEH RAMAATTTA: | 
aa deat wareaifa cearaeeareafa Wwe I 


44, There is a sovereign means which puts an end to 
the fear of relative existence; through that thou wilt cross 
the sea of Samsara and attain the supreme bliss. 


FAA AALT AA ATTAAT | 
TUATHA ATM AAT 1 4 II 
45. Reasoning on the meaning of the Vedanta leads to 
efficient knowledge,! which is immediately followed by the 
total annihilation of the misery born of relative existence. 


[1 Efficient knowledge—The highest knowledge, which consists in the 
realisation of the identity of the individual soul with Brahman. ] 
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TATA EAT TA TEA 
Haterratad Teresa: | 

at ay waaay fasscaATE 
Tretisfraraferaneerears Ml Ye UN 


46. Faith,! devotion, and the yoga of meditation— 
these are mentioned by the Sruti as the immediate factors 
of liberation in the case of a seeker; whoever abides in 
these gets liberation from the bondage? of the body, which 
is the conjuring of ignorance. 

[ The reference is to Kaivalya Upanisad, 1. 2. 


1\Faith—Sraddha, devotion—Bhakti. 


These have been defined in 
Slokas 25, 31, and 32. 


2 Bondage etc.—That is, identification of the Self with the body, 
which is solely due to ignorance or Avidyd. ] 


AA ATATTCT TATA AT ETA 
aaenaaqead Ut Fafa: | 
aafaaaifatarrate- 
WAAHTA TAAHST Mi YO 


47. It is verily through the touch of ignorance that 
thou who art the Supreme Self findest thyself under the 
bondage of the non-Self, whence alone proceeds the round 
of births and deaths. The fire of knowledge, kindled by 
the discrimination between these two, burns up the effects 
of ignorance together with their root. 
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fret Sars | 
BTA qaat earfacrerisa Pract aT | 
ASCH AAT FATA: CAT AAPHATT | ¥s 
The disciple said: 
48. Condescend to listen, O Master, to the question I 


am putting (to thee). I shall be gratified to hear a reply 
to the same from thy lips. 


Bl ATA FET: SAAT ANT: 
pa sfasoren wy faater: | 
PISATATICAT TRA: H SATCAT 
aaa: PAATSRAATA |W ¥S Ul 
49. What is bondage, forsooth? How has it come 
(upon the Self)? How does it continue to exist? How is 
one freed from it? What is this non-Self? And who is 


the Supreme Self? And how can one discriminate between 
them ?—Do tell me about all these. 


* tTeRars | 
aeoista aaacatsta ofa t He czar | 
qafrarararaaa TaafaaiAeseaT 1 Ko Ul 


The Guru replied: 

50. Blessed art thou! Thou hast achieved thy life’s end 
and hast sanctified thy family, that thou wishest to attain 
Brahmanhood by getting free from the bondage of ig- 
norance! 
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ATAATHA: fg: ata FATE: | 
TITATAAHA J ATTA FT FAT U4 LI 


51. A father has got his sons and others to free him 
from his debts, but he has got none but himself to remove 
his bondage. 


[In this and the next few s/okas the necessity of direct realization 
is emphasised as the only means of removing ignorance. ] 


HAH ACTMA SAAT Aaa | 
anfanaga J fat cat a Fahad N&R UN 


52. Trouble such as that caused by a load on the head 
can be removed by others, but none but one’s own self 


can put a stop to the pain which is caused by hunger and 
the like. 


qaqa a Read aa UAT TT | 


amrerafaascersey TAT STHAMT 11 4S UI 


53. The patient who takes (the proper) diet and medi- 
cine is alone seen to recover completely—not through work 
done by others. 


ATTTAST eHEAM AAA 
cata aa Tt J ofescs | 
area frat 
meat fH NAY MN 
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54. The true nature of things is to be known personally, 
through the eye of clear illumination, and not through a 
sage; what the moon exactly is, is to be known with one’s 
Own eyes; can others make him know it? 


5 c x 
afrararmanataraadt fairagy | 
3 = 
m: Teatearar Heratferachs 1 44 I 
55. Who but one’s own self can get rid of the bondage 
caused by the fetters of ignorance,! desire, action and the 
like, aye, even in a hundred crore of cycles?? 
[Jenorance ete.—Ignorance of our real nature as the blissful Self 
leads to desire which in its turn impels us to action, entailing countless 


sufferings. 
2Cycles—Kalpa, the entire duration of the evolved universe. See 


note on sloka 6.] 
ae aN 5 5 
T Ast + TAT BATT At aT faa | 
3 x 
qaecara ag Alar: faeafa aeaaT W ws Ul 
56. Neither! by Yoga,? nor by Sankhya,? nor ‘by, work,4 
nor by learning, but by the realization of ones identity 
with Brahman is liberation possible, and by no other 
means. 
[1Neither ete—None of these, if practised mechanically, will bring 
d Brahman, 


on the highest knowledge, the absolute identity of the Jiva an 
which alone, according to Advaita Vedanta, is the supreme way to 
liberation. 

2Yoga—It may mean Hatha Yoga which strengthens ane waski, 

3Sankhya—According to the Sankhya philosophy, liberation is 
achieved through discrimination between the Purusa (Soul) and the 
Prakrti (Nature). The Purusa is sentient but inactive, and all activity 
belongs to the Prakrti, which is non-sentient, yet independent of the 
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Purusa. The Sankhyas also believe in a plurality of souls. These are 
the main differences between the Sankhya and Vedanta philosophies. 

4Work—Work for materia? ands, such 25 2etins 4p deaven and so 
forth, is meant. 


Compare Sverasvatara, Il. S—*Seeing Him alone one transcends. 
death, there is no other way.”’] 


ara Sarat aTaraTeTa SAT | 


FHSAA TA AAS HeTT 11 &e Ul 


57. The beauty of a guitar’s form and the skill of 
playing on its chords serve merely to please a few persons; 
they do not suffice to confer sovereignty. 


aRaae Tea AAA ASA | 

aocg fant degadd 7 J WAIT N 4s UN 

58. Loud speech! consisting of a shower of words, the 
skill in expounding the scriptures, and likewise erudition— 


these merely bring on a little personal enjoyment to the 
scholar, but are no good for liberation. 


[ Book-learning, to the exclusion of realization, is deprecated in this. 
and the following slokas. 


1Loud speech—Speech is divided into four kinds according to its 
degree of subtlety. Vaikhari is the lowest class, and represents articulate 
speech. Hence, dabbling in mere words is meant. ] 


afamad ot ava areatatiaed front | 
fasrasft Tt act aearatfaed freweT 1 48 Nl 


59. The study of the scriptures is useless so long as. 
the highest Truth is unknown, and it is equally useless 
when the highest Truth has already been known. 
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[Prior to realization, mere book-learning without discrimination and 
renunciation is useless, since it cannot give us freedom; and to the man 
of realization it is all the more so, inasmuch as he has already achieved 
his life’s end. ] 


Tees Had FAATMA THR | 


AA: TAASM AeA ACAACATAAAT: I Go Ul 


60. The scriptures consisting of many words are a 
dense forest which merely causes the mind to ramble. 
Hence men of wisdom should earnestly set about knowing 
the true nature of the Self. 


waTaaceey TaaaTtTa AAT | 
fae Faas qreaes fey Hea: fates: 1&2 UI 
61. For one who has been bitten by the serpent of 
ignorance, the only remedy is the knowledge of Brahman. 


Of what avail are the Vedas and (other) scriptures, mantras 
(sacred formulae) and medicines to such a one? 


7 Teofa faat art sarfextasarsac: | 
farisTeenarad TANSGT ASAT | ER I 
62. A disease does not leave off if one simply utters 
the name of the medicine, without taking it; (similarly) 


without direct realization one cannot be liberated by the 
mere utterance of the word Brahman. 


qEaT GafaoaAMal ATAATCHA: | 
qaraed: FAT HfaeATAAB TTT 1 gy 11 
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63. Without! causing the objective universe to vanish 
and without knowing the truth of the Self, how is one to 
achieve liberation by the mere utterance of the word 
Brahman ?—It would result merely in an effort of speech. 


[1 Without etc.—By realising one’s identity with Brahman, the One 
without a second, in Samadhi, one becomes the pure Cit (Knowledge 
Absolute), and the duality of subject and object vanishes altogether. 
Short of this, ignorance, which is the cause of all evil, is not destroyed. ] 


AAT WARSI TATA AAy | 
usttefafs aearat wat afagrefa i EX 1 
64. Without killing one’s enemies, and possessing one- 
self of the splendour of the entire surrounding region, one 
cannot claim to be an emperor by merely saying, ‘I am an 
emperor’. 


arated aad aaah Rrereait etary 
faaia: aaterd afe afe: aeaeg fraeate | 
TegaallaarreaarTeAaa hae wad 
arararatatet AAAS Ica T SARAH: Eg 


65. As a treasure! hidden underground requires (for its 
extraction) competent instruction, excavation, the removal 
of stones and other such things lying above it and (finally) 
grasping, but never comes out by being (merely) called out 
by name, so the transparent Truth of the Self, which is 
hidden by Maya and its effects, is to be attained through 
the instructions of a knower of Brahman, followed by 


reflection, meditation and so forth, but not through per- 
verted arguments. 


24 VIVEKACHUDAMANI 


[*Treasure etc.—Niksepa. The idea is: one must undergo the 
necessary practice. ] 
aaa Aaaratayaa | 
Sn Gas 3, 
eaAUA Ter: HASAT Uetz Tosa: 1 EE 
66. Therefore the wise should, as in the case of disease 
and the like, personally strive by all the means in their 
power to be free from the bondage of repeated births and 
deaths. 


ARAM FA: Weal AAATSSRALAAA: | 
gaara frerat araeret qh: 1 ge UI 
67. The question that thou hast asked today is excellent, 


approved by those versed in the scriptures, aphoristic,1 
pregnant with meaning and fit to be known by the seekers 


after liberation. 
[1Aphoristic—Terse and pithy.] 


soatatadt faeraraaT TAA | 
qeaeoamrerall waaeafentesa tl es i 
68. Listen attentively, O learned one, to whatlam going 
to say. By listening to it thou shalt be instantly free from 
the bondage of Samsara. 
miaea ea: TaAt fara 
FCAT A TAACTT | 
aa: waste aafeafaat 
L : T 7 n VN & S Ul 
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69. The first step to liberation is the extreme aversion! 
to all perishable things, then follow calmness, self-control, 
forbearance, and the utter relinquishment of all work? 
enjoined in the scriptures. 

[Aversion etc.—These four have been defined in slokas 20-24. 


Cf. Brhadaranyaka, WW. iv. 23—aFay aA TTRAeatfarez: 1 


2All work—See note on verse 10.] 


ad: AaeaKAATT AaTa- 
é Se . . 
ead Fat frcafrerat AA: | 
adistaneg Tea fast- 
faea faattae aq=ata 11 So I 
70. Then come hearing,! reflection on that, and long, 
constant and unbroken meditation? on the Truth for the 
muni.3 After that the learned seeker attains the supreme 


niryikalpa state+ and realizes the bliss of nirvana eyen in 
this life. 


[ Compare Brhadaranyaka, 1. iv. 5. 
1Hearing—Of the Truth from the lips of the Guru. 


2Meditation—The flowing of the mind in one unbroken stream to- 
wards an object. 


8Muni—The man of reflection. 

4Nirvikalpa state—That state of the mind in which there is no 
distinction between subject and object, all the mental activities are held 
in suspension, and the aspirant is one with his Atman. It is a super- 
conscious state, beyond all relativity, which can be felt by the fortunate 
seeker, but cannot be described in words. The utmost that can be said 
of it is that it is inexpressible Bliss, and Pure Consciousness. Nirvana, 
which literally means ‘blown out”, is another name for this. ] 


AaalSeed TAMA aaa 
TSAI AAT AAR AAA AAT Ul oe il 
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71. Now Iam going to tell thee fully about what thou 
oughtst to know—the discrimination between the Self and 
the non-Self. Listen to it and decide about it in thy mind. 


, Aeolferaqa re caa- 
carga atarrrrcrady | 
TATRA AAT SSAC 
THUMB eTIATATT | G2 
72. Composed of the seven ingredients, viz. marrow, 
bones, fat, flesh, blood, skin, and cuticle, and consisting of 


the following limbs and their parts—legs, thighs, the chest, 
arms, the back, and the head: 


aeatasad wat 
Teer erofada Fa: | 
THAT AAS SATA: 
qeartor watfa wafet af 1 22 UI 
73. This body, reputed to be the abode of the delusion 


of ‘I and mine’, is designated by sages as the gross body, 
The sky,! air, fire, water, and earth are subtle elements. 


They— F 
[1The sky etc.—These are the materials out of which the gross body 
has been formed. They have got two states—one subtle and the other 


gross. J 
qeETTAa foal AAT | 
eqartt A TLPIIRSTA: | 


a? 
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aratedarar fagar wate 


qTeqrea: TA FATA Ala: 1) WX i 
74. Being united! with parts of one another and 
becoming gross, (they) form the gross body. And their 
subtle essences? form} sense-objects—the group of five+ 
such as sound, which conduce to the happiness> of the 
experiencer, the individual soul. 

[Being united etc.—The process is as follows: Each of the five 
elements is divided into two parts. One of the two halves is further 
divided into four parts. Then each gross element is formed by the union 
of one-half of itself with one-eighth of each of the other four. 

2Subtle essences—Tanmatras. 

3Form etc.—by being received by the sense-organs. 

4Five etc—sound, touch, smell, taste, and sight. 

5 Happiness etc.—Happiness includes its opposite, misery. ] 


aug Fat fasag teI 
UATVIIT FEAT | 
arated fratearst Heaaea: | 
canted Tat Aa: 4 Nl 
75. Those fools who are tied to these sense-objects by 


the stout cord of attachment, so very difficult to snap, 


come! and depart, up and down, carried amain by the 
powerful emissary? of their past action. 


[1Come etc.—Become subject to birth and death and assume various 


bodies from those of angels to those of brutes, according to the merits 
of their work. 


2Emissary etc.—Just as a culprit seizing things not belonging to him 
is put in fetters and sentenced by the State officer in various ways, so 
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the Jiva, oblivious of his real nature, through his attachment to sense- 
objects is subjected to various kinds of misery. ] 


aealfafy: qeatata Isa 
TSAAATY: CATT TST: | 


We 7: TafaetSaa: fA VE Ul 
76. The deer, the elephant, the moth, the fish, and the 
black-bee—these five have died, being tied to one or other 


of the five senses, viz. sound etc., through their own attach- 
ment.! What then is in store for man who is attached to 


all these five! 
[1Own attachment—The word guna in the text means both ‘a rope’ 


and ‘a tendency’. ] 


araem diat fara: goradfaarate | 
fag fra wiaart gere aAATAAT | © 


77. Sense-objects are even more virulent in their evil 
effects than the poison of the cobra. Poison kills one who 
takes it, but those others kill one who even looks! at 


them through the eyes. _ 
[4Looks etc—The mention of the eyes here is only typical, and 
implies the other sense-organs also; contact with the external world by 


any organ is meant. ] 


fagaranraarara fanart: ASAT | 
UF HeIt AAS ATA: TeMEaAaTTT 11 we 1 


See 


VIVEKACHUDAMANI 29 


78. He who is free from the terrible snare of the hanker- 
ing after sense-objects, so very difficult to get rid of, is 
alone fit for liberation, and none else—even though he be 
versed in all the six Sastras.! 


[4 Six Sastras—The six schools of Indian philosophy. Mere book- 
learning without the heart’s yearning for emancipation does not produce 
any effect. ] 

3 
ATTA ATA THAT 
warfare TaagTaay | 
ARMAS ASHATSARTE 
~ cy 
farer aus fafract amg 1 es ul 


79. The shark of hankering catches by the throat those 
Seekers after liberation who have got only an apparent 
dispassion (vairagya) and are trying to cross the ocean of 
Samsara (relative existence), and violently snatching! them 
away, drowns them half-way. 


[1Snatching etc-—From the pursuit of the knowledge of Brahman. ] 


fasarequal aa gfawcafaar ec: | 
a qeefa WareAta: Ie Teast: 1 so I 
80. He who has killed the shark known as sense-object 
with the sword of mature dispassion, crosses the ocean of 
Samsara, free from all obstacles. 
fasnfaqaanitieadisrsote: 
sfareafaatat qacas fate | 


’ 
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fetaTTTETT Tae: FET TAT 
suata Getafe: acafacda fafe cei 


81. Know that death quickly overtakes the stupid man 
who walks along the dreadful ways of sense-pleasure; 
whereas one who walks in accordance with the instructions 
of a well-wishing and worthy Guru, as also with his own 
reasoning, achieves his end—know this to be true. 


meren wie afe at carter 
camftzaferattat Fat | 
Sarat eae ATS a 
sarifecraredtast fACAATERT UCR AI 
82. If indeed thou hast a craving for liberation, shun 
sense-objects from a good distance as thou wouldst do 
poison, and always cultivate carefully the nectar-like virtues 
of contentment, compassion, forgiveness, straight-forward- 
ness, calmness, and self-control. 


ara seated HeaA- 
FATA AA STATA | 
e: Tera isaraeT TTT 
qT: Usd A AAA Met Ul C3 I 


83. 
attempted, viz. emancipation from the bondage of ignorance 


without beginning, and passionately seeks to nourish this 
body, which is an object for others! to enjoy, commits 


suicide thereby. 


Whoever leaves aside what should always be. 
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[\For others ete—To be eaten perchance by dogs and vultures after 
death.] 


ies aT a areata feqerfet | 
arg arefiar qeat vat ad a Tesla WN cv UN 


84. Whoever seeks to realise the Self by devoting him- 
self to the nourishment of the body, proceeds to cross a 
river by catching hold of a crocodile, mistaking it for a log. 


alg Ca warAaAagaey | 
Aiel fafafiat aa a afaatanefa i cy 


85. So for a seeker after liberation the infatuation! 
over things like the body is a dire death. He who has 
thoroughly conquered this deserves the state of freedom. 

[{Infatuation—That he is the body etc., or that the body etc. are 


his. ] 
mig sifg WES eaTegmTfeg | 
q facat qaat arf afestt: TA TeA UN Ce 


86. Conquer the dire death of infatuation over thy 
body, wife, children, etc—conquering which the sages 
reach that Supreme State! of Visnu. 


[1 Supreme State etc—From Rg-Veda, 1. xxii. 20-21.] 


SAAS PARANA TASHA HSA | 
qt aagisreat eae freafae ag: se ul 
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87. This gross body is to be deprecated for it consists 
of the skin, flesh, blood, arteries and veins, fat, marrow 
and bones, and is full of other offensive things. 


TASCA AT: TTT: TERA | 
TATA AS CIS ATATTATCHAT: | 
HATA HUTA CATAL AA: ss I 


88. The gross body is produced by one’s past actions 
out of the gross elements formed by the union! of the subtle 
elements with each other, and is the medium of experience 
for the soul. That is its waking state in which it perceives 
gross objects. 

["The union etc.—Paiichtkarana, See note 1 on sloka 74.] 


ara fead: eras eat 
aaa aataaaStly | 
puta sia: era ATATAT 
qeATATeaTaAGTTSeA FTA 1 ZU 


89. Identifying itself with this form, the individual soul, 
though separate, enjoys gross objects, such as garlands and 
sandal-paste, by means of the external organs. Hence this 
body has its fullest play in the waking state. 


aaisht AAAAL: FEIT AATAA: | 
fafa tafrd ae qeaTaTeAfaT: 11 20 1 
90. Know this gross body to be like a house to the 


householder, on which rests man’s entire dealing with the 
external world. 
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CAT AEMAATALT GT TAT: 
eatearaat agfaan: faeqararaear: | 
amieattet Taal agasAat: A: 
a ) 
PUTATATTTS ATT TAT faarat: i 2 
91.. Birth, decay and death are the various characteris- 
tics of the gross body, as also stoutness etc.; childhood etc., 
are its different conditions; it has got various restrictions 
regarding castes! and orders of life; it is subject to various 
diseases, and meets with different kinds of treatment, such 
as worship, insult and high honours. 


[4Castes—Braéhmana etc. 
20Orders of life—The student life, married life, etc. ] 


qaltaatr sat cantar 
art a fret fasataataata | 
aTRTTTa Ta, TeACAT ET: 
HUA TAM BAT 1 S2 UI 
92. The ears, skin, eyes, nose, and tongue are organs 
of knowledge, for they help us to cognise objects; the vocal 


organs, hands, legs, etc. are organs of action, owing to 
their tendency to work. 


frase HATE 
wafakaafate cafate: 1 
Raed aHerfanctatfata- 
afe: Taateaqaraaae: 1 83 1 
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aahrartactae ata: | 
earaaraaT FAT 1 8¥ UI 

93-94. The inner organ (antahkarana) is called manas, 
buddhi, ego or citta, according to their respective func- 
tions: Manas, from its considering the pros and cons of a 
thing; Buddhi, from its property of determining the’ truth 
of objects; the ego, from its identification with this body 
as one’s own self; and Citta, from its function of re- 

membering things it is interested in. 


SMM SAA ATTAATAT WACAAT ATT: 
caqaa afarafeaaraargaafeartaad us 4ul 


95. One and the same Prana (vital force) becomes 
Prana, Apana, Vyana, Udana, and Samana according to 
their diversity of functions and modifications, like gold,! 
water, etc. 


[1Like gold etc.—Just as the same gold is fashioned into various 
ornaments, and as water takes the form of foam, waves, etc. ] 


atfe Ta saute Isa 
amie TaTaTaT TSF | 
qgarafaanta a praRTTy 
Gace FEAAIATS: | SE 
96. The five organs of action such as speech, the five 
organs of knowledge such as the ear, the group of five 


Pranas, the five elements ending with the ether, together 
with buddhi and the rest as also nescience,! desire and 
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action—these eight ‘‘cities’’ make up what is called the 
subtle body. 


[1Nescience etc.—See note on gloka 55.] 
Be I TN qenafad 
fog aISaartraaay | 
aaa TAGS ATA 
TATATATA SASS ITAA: 1 YU 


97. Listen—this subtle body, called also the Linga 
body, is produced out of the elements before their sub- 
dividing and combining with each other, is possessed of 
latent impressions and causes! the soul to experience the 
fruits of its past actions.2 It is a beginningless super- 
imposition on the soul brought on by its own ignorance. 


[4Causes etc.—This explains the word Liviga: revealer of what is 
latent. 


2Past actions—That are latent in the subtle body. ] 


eacql Wacaeg fa wae 
camara fafa aa | 
acd J afe: aan aTT- 
HISAATAaTaTAATA: 1 VS UN 
patfenea sara uid 
aA cag wifa DA TAHT | 
SIE COMMERCE Il 
a fecaad ahora: | 
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qeMaa eed Ua TAP A 
a focat fefeagarfrat za: 1 <8 

98-99. Dream is a state of the soul distinct from the 
waking state, where it shines by itself. In dreams buddhi,! 
by itself,2 takes on} the role of the agent and the like, 
owing to various latent impressions of the waking state, 
while the supreme Atman shines in Its own glory—with 
buddhi as Its only superimposition, the witness of every- 
thing, and is not touched by the least work that buddhi 
does. As It is wholly unattached, It is not touched by any 
work that Its superimpositions may perform. 

[1 Buddhi—Here stands for the antahkarana, the “inner organ” or 


mind. 
2By itself—Independently of the objective world. 

3Takes on etc-—The Atman is the one intelligent principle, and 
whatever buddhi does, it does borrowing the light of the Atman.] 


aaemtiaaen foie caesar: Ta: | 
area fap tag TeNEATATAT HAAS ISAT | 0 oll 


100. _ This subtle body is the instrument for all activities 
of the Atman, who is Knowledge Absolute, like the adze 
and other tools of a carpenter. Therefore this Atman is 


perfectly unattached. 


HICH ACATECAT AL: 
anrarararaents Fag: | 

BUCO BEIGE CCIE 
AAUeTAT TT FAUT: I Yok Ul 


1 Ay tied tes OY 
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101. Blindness, weakness, and sharpness are conditions 
of the eye, due merely to its fitness or defectiveness; so are 
deafness, dumbness, etc. of the ear and so forth—but never 
of the Atman, the Knower. 


somata ty Raa ETE 
earateeatea: FRAT: | 
srofasaitr aateat aa: 
STE TATAATATTTA 11 Qo2 Ul 


102. Inhalation and exhalation, yawning, sneezing, 
secretion, leaving this body, etc., are called by experts 
functions of Prana and the rest, while hunger and thirst 
are characteristics of Prana proper. 


HATAOATT AAMT ACHAT | 
aefreataarat faSSATAATAT 1 203 U 


103. The inner organ (mind) has its seat in the organs © 
such as the eye, as well as in the body, identifying with 
them and endued with a reflection of the Atman. 


wear: & fasta: pal waaay | 
AralaTTatT AACATATHRLT | Qo¥ MU 


104. Know that it is egoism which, identifying itself 
with the body, becomes the doer or experiencer, and in 
conjunction with the gunas! such as the sattva, assumes 
the three different states.2 

[4Gunas—The three component factors of Prakrti. 
2 Different states—Those of waking etc. ] 
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facarmarracd set sat fara 
on 
GG FA A TSH: AAA AAA: | 204 II 
105. When sense-objects are favourable it becomes 
happy, and it becomes miserable when the case is contrary. 


So happiness and misery are characteristics of egoism, and 
not of the ever-blissful Atman. 


aratacad fe sarfagat + ea: fra: 
waa ua fe aaararcar feacat aa: 
Ta AAT Aalaral ATT SS RAAT U1 Qok II 
106. Sense-objects are pleasurable only as dependent on 
the Atman manifesting through them, and not inde- 
pendently, because the Atman is by Its very nature the 
most beloved of all. Therefore the Atman is ever blissful, 
and never suffers misery. 
[ Vide Brhadaranyaka, U1. iv.—Yajiavalkya’s teaching to his wife 
Maitreyi.] 


© 
meget fafara ancararatst uae | 
a i 
att: ceaeraireatard A STAT 1 808 I 
107. That in profound sleep we experience the bliss of 
the Atman independent of sense-objects, is clearly attested! 
by the Sruti,2 direct perception, tradition, and inference. 
[Ls clearly attested—Jagrati, which is a plural verb. 
2$ruti— Chhandogya, Brhadaranyaka, Kausttaki, and other 
Upanisads. ] 
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HoT FART A- 
warafaar Faferat FET | 
ara afrara Ara 
FAT HTAAAS WATAT 11 2od 
108. Avidya (Nescience) or Maya, called also the Un- 
differentiated,! is the power? of the Lord. She is without 
beginning, is made up of the three gunas and is superior 
to the effects (as their cause). She is to be inferred by one 


of clear intellect only from the effects She produces. It is 
She who brings forth this whole universe. 


[{The Undifferentiated—The perfectly balanced state of the three 


gunas, where there is no manifested universe. When this balance is 
disturbed, then evolution begins. 


2Power etc.—This distinguishes the Vedantic conception of Maya 


from the Sankhya view of Prakrti, which they call insentient and at the 
same time independent. ] 


AATATATAMAT CAST AT 
fracatraravatcrat aT 

AQT Daas at 
FAUNAS Mt 208 Ul 


109. She is neither existent nor non-existent nor partak- 
ing of both characters; neither same nor different nor 
both; neither composed of parts nor an indivisible whole 


nor both. She is most wonderful and cannot be described 
in words. 
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Ta eraa faa aT 
aaa wafarnal FAT | 
crear aratata waar 
qoredarat: TAT: ABTA: 11 220 I 
110. Maya can be destroyed by the realization of the 
pure Brahman, the one without a second, just as ‘the 
mistaken idea of a snake is removed by the discrimination 


of the rope. She has her gunas as rajas, tamas, and 
sattva, named after their respective functions. 


faetoardt wre: Pratferat 
aa: Tafa: TITAT TAT | 
wmaasea: Tuated frat 
area F Aaat fase: tl 222 1 


111. Rajas has its Viksepa-Sakti! or projecting 
power, which is of the nature of an activity, and from 
which this primeval flow? of activity has emanated. From 
this also, mental modifications such as attachment and 
grief are continually produced. 

[1Viksepa-Sakti—That power which at once projects a new form 


when once the real nature of a thing has been veiled by the Avarana- 
Sakti, mentioned later in loka 113. 


2Primeval flow etc.—That is, the phenomenal world, alternately 
evolving and going back into an involved state. Cf. Gita, XV. 4.] - 


ala: BAL BIAS ATAATS- 
SPOTMAU ART: | 


wee 


5 =". 
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aal wa Usa: GeTaha- 
FEANTT TRA TAT: 1 Vk U 
112. Lust, anger, avarice, arrogance, spite, egoism, 
envy, jealousy, etc.—these are the dire attributes of rajas, 


from which the worldly tendency of man is produced. 
Therefore rajas is a cause of bondage. 


varssafaaia TANTRA 
MAAAT AKAT ATA AAT | 
aor frat gereq aaa- 
faetqaad: TaMET ST: 1 VkZ Ul 
113. Alvrti or the veiling power is the power of tamas, 
which makes things appear other than what they are. It 


is this that causes man’s repeated transmigrations, and 
starts the action of the projecting power (Viksepa). 


Faas aesatsht AAUiseacarageMT aT 
SATAHSTAA FT Aft AAT Aaieaatshs THEA 
Bras Ay HOAATSAS TTT 
Saal Taet sea: afaatecrata: 
Wee 


114. Even wise and learned men and men who are 
clever and adept in the vision of the exceedingly subtle 
Atman, are overpowered by tamas and do not understand 
the Atman, even though clearly explained in various ways. 
What is simply superimposed by delusion, they consider 
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as true, and attach themselves to its effects. Alas! How 
powerful is the great Avrti-Sakti of dreadful tamas! 


aaa ar fartaaraars- 

auraat fasfarfacenn: | 
amiaad + faqoata aa 

faetratat: ATATAT 11 224 I 


115. Absence of the right judgment, or contrary judg- 
ment, want of definite belief! and doubt—these certainly 
never desert one who has any connection with this veiling 
power, and then the projecting power gives ceaseless 
trouble. 

[Definite belief—In the existence of a thing, even though there 
may be a vague notion of it.] 


HATA SCAT Scala aT- 
TATAHSARAAATTT: | 

wa: maga afe Sfa fees 
frareaceaeuae feat 1 Q2e II 


re) 
116. Ignorance, lassitude, dullness, sleep, inadvertence, 
stupidity, etc. are attributes of tamas. One tied to these 
does not comprehend anything, but remains like one 
asleep or like a stock or stone.! 
[4Stock or stone—Lit. pillar. ] 


acd fare await 
arat fafecat aa Her | 
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qaratara: sfatarta: aT 
THTAIH Falhas TSH 11 Ve Ut 
117. Pure sattva is (clear) like water, yet in conjunc- 
tion with rajas and tamas it makes for transmigration. 


The reality of the Atman becomes reflected in sattva and 
like the sun reveals the entire world of matter. 


fasrer avaea watea aat- 
ceauttrarear fAaat AAT: | 
Tet a alaaet AAT A 
aat a arafacafaafa: 1 eee i 


118. The traits of mixed sativa are an utter absence! 
of pride etc., and Niyama,? Yama,} etc., as well as faith, 
devotion, yearning for liberation, the divine tendencies* 
and turning away from the unreal. 


[Absence etc.—The reference is to the higher attributes enumerated 
in the Bhagavad-Gita, XIII. 8-12. 

2Niyama—Purity, contentment, etc. 

3 Yama—Non-killing, truthfulness, etc. Vide Patanjali’s Yoga 
Aphorisms, U1. 30 and 32. 

4Divine tendencies—The reference is to the opening élokas of 
Gita, XVI. ] 


faqgaraes TT: TaTa: 
TaTHTAaa: TRAT TAITfeaT: | 
Gea: TET: TATATASST 
FO Galteaea AH=SiT Wl 222 
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119. The traits of pure sattva! are cheerfulness, the 
realization of one’s own Self, supreme peace, contentment, 
bliss, and steady devotion to the Atman, by which the 


aspirant enjoys bliss everlasting. 
[1 Pure Sattva—Sattva unmixed with rajas and tamas. ] 


So evarune 
HOTA ATT A VAC 
THT ATA AAA: | 
quftataer fawecraear 
wetrraatarateate: | go I 
120. This Undifferentiated! spoken of as the com- 
pound of the three gunas, is the causal body of the soul.? 
Profound sleep is its special state, in which the functions 
of the mind and all its organs are suspended.3 
[1 Undifferentiated—Mentioned in élokas 108 and following. 
2Soul—Identifying itself through ignorance with this or the other 


two bodies. 
8Suspended—Not in perfect knowledge, as in Samadhi, but in 


ignorance. This is the differentia between these two states. ] 


aasrarerfatasranited- 
atsrenaraterfata a2: | 
auftaaer fers sett fe: 
fafas aattfa soTofas: 1 222 uN 


121. Profound sleep is the cessation of all kinds! of 
perception, in which the mind remains in a subtle, seed- 
like form. The test of this is the universal verdict,2 “‘I did 


not know anything then’’. 
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[1All kinds etc—Including remembrance and delusion. 


2Universal verdict etc.—This negative remembrance proves the 
continuity of the mind even in the susupti state. ] 


Safera oA ISeAT a: 
aa fare farat: garam: | 
amtateuaatae a faea- 
ASTAATA AAS DATA I 2 Ul 
122. The body, organs, Pranas, Manas, egoism, etc., 
all modifications, the sense-objects, pleasure, and the rest, 
the gross elements such as the ether, in fact, the whole 


universe, up to the Undifferentiated—all this is the non- 
Self. 


[This and the next s/oka set forth what we are to avoid identifying 
ourselves with. We are the Pure Self, eternally free from all duality.] 


ATT HTaTHTa aa Agalfacaraay | 
aafecnarcnad fate a Hen PrraTcty 
WU gaz u 
123. From Mahat! down to the gross body everything 
is the effect of Maya: These and Maya itself know thou 


to be the non-Self, and therefore unreal like the mirage in 
a desert. 


[4 Mahat—Cosmic Intelligence. It is the first to proceed from the 
Prakrti or Maya. For the hierarchy vide Katha, 1. iii. 10-11.] 


ag & anaes caSq TAI: | 
afeaa TQ) FHAT: PACTS 1 RY 
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124. Now I am going to tell thee of the real nature of 
the Supreme Self, realizing which man is freed from bond- 
age and attains liberation.! 

[1Liberation—Kaivalya literally means extreme aloofness. ] 


afed aRacaa frcaqercaaeraa: | 
HaCaT AISAHAASAT: 1 224 Ul 


125. There is some Absolute Entity, the eternal sub- 
stratum of the consciousness of egoism, the witness of the 
three states, and distinct from the five sheaths! or coverings: 

[1Five sheaths etc—Consisting respectively of Anna (matter), Prana 
(force), Manas (mind), Vijiaina (knowledge) and Ananda (Bliss). The 
first comprises this body of ours, the next three make up the subtle body 
(Suksma Sarira), and the last the causal body (Karana Sarira). The 
Atman referred to in this sloka is beyond them all. These kogas will be 
dealt with later on. ] 


at fasrarta aae srreacTea fag | 

afgaqatca gram aranetaeray 1 22 

126. Which knows everything that happens in the 
waking state, in dream, and in profound sleep; which is 


aware of the presence or absence of the mind and its 
functions; and which is the background of the notion of 
egoism.—This is that. 

[This sloka gives the purport of such Sruti passages as Kena, 
I. 6 and Brhadaranyaka, I. iv. 2.] 


q: qaata cae aa a at Teafa Hea | 
RAI CAs 7 Aa ATTA U1 22we Il 
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127. Which Itself sees all, but which no one beholds, 
which illumines the intellect etc., but which they cannot 
illumine.—This is that. 


aa fasafas card a 7 carcdifa feat | 
AMSUtAs FF F WAITAKI | VRC MN 
128. By which! this universe is pervaded, but which 


nothing pervades, which shining,? all this (universe) shines 
as Its reflection —This is That. 


[1By which, ete—Compare Chhandogya, lll. xi. 6, and Gita, X. 42. 


2Which shining etc-—A reproduction of the sense of the celebrated 
verse occurring in Katha, U. v. 15, Mundaka, 11. ii. 10, and Svetasvatara, 
VI. 14.] 


weg afafraran aefaanataa: | 
faqae, caplag arc SHAT Sa VRB Ul 


129. By whose very presence the body, the organs, 


mind and intellect keep to their respective spheres of 
action, like servants! 


HESifetera fags Fares: | 
qa Tere Fa ATA ATaSATT 11 Lo Ml 
130. By which everything from egoism down to the 


body, the sense-objects, and pleasure etc., is known as 


palpably as a jar—for It is the essence of Eternal Knowl- 
edge! 


[ Compare Brhadaranyaka, IV. iii. 23.] 
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CUFT FST: FETT 
PATA TATA: | 
qeneq: Tfaatrarat 
Fafqar TTAaAL AT 1-232 A 


131. This is the innermost Self,! the primeval Purusa 
(Being), whose essence is the constant realization of infinite 
Bliss, which is ever the same, yet reflecting? through the 
different mental modifications, and commanded} by which 
the organs and Pranas perform their functions. 

[nnermost Self—Vide Brhadaranyaka, ll. iv. and elsewhere. 

2Reflecting etc.—Compare Kena, II. 12. 

3Commanded etc.—See the opening éloka of the same Upanisad 
and the reply given to it later on.] 


aaa acarcate tren 
FOMTHAUPTT SACTHT: | 
aaa sea taaerarart 
cara faeafae THTIAT 1 232 I 


132. In this very body, in the mind full of sativa, in 
the secret chamber of the intellect, in the Akasa known 
as the Unmanifested, the Atman, of charming splendour, 
shines like the sun aloft, manifesting this universe through 


Its own effulgence. 
[This sloka gives a hint as to where to look for the Atman. First 
of all there is the gross body; within this there is the mind or “inner 
organ”, of which buddhi or intelligence, characterised by determination, 
is the most developed form; within buddhi again and pervading it, is 
the causal body known as the Unmanifested. We must seck the Atman 


a> if 
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within this. The idea is that the Atman transcends all the three bodies, 
in fact the whole sphere of duality and materiality. The word “Akaga” 
often occurs in the Sruti in the sense of the Atman or Brahman. The 
Vedanta Sutras (1. i. 22) discusses the question and decides in favour of 
this meaning. ] 


aa Aaseatatat art 

eefaarraa aay | 
aaa AT ATA 

7 Bsed ai fanaa feoat 11 233 1 


133. The Knower of the modifications of mind and 
egoism, and of the activities of the body, the organs and 
Pranas, apparently taking their forms, like the fire! in a 
ball of iron; It neither acts nor is subject to change in the 
least. 

[Like the fire etc.—Just as fire has no form of its own, but seems 
to take on the form of the iron ball which it turns red-hot, so the Atman, 
though without form, seems to appear as buddhi and so forth, 

Compare Katha, Il. ii. 9.] 


qT wad at faaa a aa 

vt eflad at faite faca: | 
fastraraste ager fer- 

MA Glad HEM SAAC TAA | VAY Ul 


134. It is neither born nor dies, It neither grows nor 
decays, nor does It undergo any change, being eternal. It 
does not cease to exist even when this body is destroyed, 
like the sky in a jar (after it is broken), for It is independent. 


en 
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[This sloka refers to the states, enumerated by Yaska, which 
overtake every being, viz. birth, existence, development, maturity, decay, 
and death. The Atman is above all change. ] 


yatafaatatra: Tear aa: 
qeateanag waatafaaa: | 

facafa T<areaT satfacqaeat- 
eaarataha aera STT Ts: 1 V34 UI 


135. The Supreme Self, different from the Prakrti! 
and its modifications, of the essence of Pure Knowledge, 
and Absolute, directly manifests this entire gross and 
subtle universe,? in the waking and other states, as the 
substratum of the persistent sense of egoism, and manifests 
Itself as the Witness of the buddhi,3 the determinative 
faculty. 

[Prakrti—The Mother of the entire manifested universe. 

2Gross and subtle universe—The world of matter and thought. 

8Witness of the buddhi— All actions that we seem to be doing are 


really done by the buddhi, while the Self ever stands aloof, the only 
Absolute Entity. ] 
frafraarreare ca ST ATCHTATATCH- 
, aanefata aenfata aferarard | 
APTA LTA TT RAAT Rae eT 
TAL WA HATA TATSIT FEA: 11 23E Ul 


136. By means of a regulated mind and the purified 
intellect (buddhi), realize directly thy own Self in the body 
so as to identify thyself with It,! cross the boundless ocean 
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of Sarnsara whose waves are birth and death, and firmly 
established? in Brahman as thy own essence, be blessed. 


[1 With It—Instead of with the gross, subtle, and causal bodies. 


2Established etc—By our very nature we-are ever identified with 
Brahman, but through ignorance we think we are limited and so forth. } 


aqaraearaetata afta TISAI: 
TTTSATATSATT TACIT TAT Ted: | 

HAA ATLAAA AAA AAASAT 
qeamercaata fartearegia: HAFST 231 
137. Identifying the Self with this non-Self—this is the 
bondage of man, which is due to his ignorance, and brings 
in its train the miseries of birth and death. It is through 
this that one considers this evanescent body as real, and 
identifying oneself with it, nourishes, bathes,! and preserves 


it by means of (agreeable) sense-objects,2 by which he 


becomes bound as the caterpillar by the threads of its 
cocoon. 


[1 Bathes—Keeps clean and tidy. 


2.Sense-objects etc.—He runs after sense-pleasures, thinking that will 
conduce to the well-being of the body, but these in turn throw him into 


a terrible bondage, and he has to abjure them wholly to attain his freedom, 
as the caterpillar has to cut through its cocoon. ] 


aateredeate: THafa faysea THAT 
fararatata eReft weet cafe | 
aatsatatat faratt qwATarge fe 
eat atseaate: a fe wate ae: 
FIT AT MW QRS MN 
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138. One who is overpowered by ignorance mistakes a 
thing for what it is not: It is the absence of discrimina- 
tion! that causes one to mistake a snake for a rope, and 
great dangers overtake him when he seizes it through that 
wrong notion. Hence, listen, my friend, it is the mistaking 
of transitory things as real that constitutes bondage. 

[1 Discrimination—Between what is real (viz. the Self) and what is 
not real (viz. the phenomenal world). ] 


HATS AT EAAT ATTA 
CHOTA AT TATTAT | 
maracas cartraeay 
aaa cefearnfaray 1 23% 
139. This veiling power (Avrti), which preponderates 
in ignorance, covers the Self, whose glories are infinite and 
which manifests Itself through the power of knowledge, 


indivisible, eternal, and one without a second—as Rahu! 


does the orb of the sun. 

[1As Rahu etc.—The reference is to the solar eclipse. In Indian 
mythology the sun is supposed to be periodically overpowered by a 
demon named Rahu. ] 


fata carer AAs atg FAT 
Tac Atelaetata Wak Heats | 
TT: BAMAT AAA TTT: 
at faaiqreat wre sears We voll 


140. When his own Self, endowed with the purest 
splendour, is hidden from view, a man through ignorance 
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falsely identifies himself with this body, which is the non- 
Self. And then the great power of rajas called the project- 
ing power! sorely afflicts him through the binding fetters 
of lust, anger, etc. 


: [Projecting power—See note 1 on sloka 111.] 


x 


Fela leaa Taare 
feat araTaeat Fea PAAARTST TAT | 
aot aa farafaagt sefrat 
faasarasaa wate ata: afeaatta: 


i 2¥2 It 
141. The man of perverted intellect, having his Self- 
knowledge swallowed up by the shark of utter ignorance, 
himself imitates! the various states of the intellect (buddhi), 
as that is Its superimposed attribute, and drifts up and 
down? in this boundless ocean of Sarhsara3 which is full of 
the poison of sense-enjoyment, now sinking, now rising— 
a miserable fate indeed! 
[ | Himself imitates etc——The Self is the real nature of every being, 


but a mistaken identification with the intellect causes him to appear as 
if he were active. See note 3 on sloka 135. 


2Up and down—Acquiring different bodies such as the angelic or 


_ the animal, according to his good or bad deeds, and enjoying or suffer" 


ing therein. 


3,Sarmsara—The entire relative existence. ] 


aig face fasead oat | 


e 
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areatfameniracaract 
aa fartara fasead aay | e¥e Ul 
142. As layers of clouds generated by the sun’s rays 
cover the sun and alone appear (in the sky), so egoism 
generated by the Self, covers the reality of the Self and 
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appears by itself.! 
[ \By itself—As if there were no Atman at all. But'the clouds vanish 


subsequently, and so does egoism too. ] 
aafeaferaa sft aera 
arate feraararzeat aaa | 
afaarraraearad Aeate 
arate aes aetia fae refs: 11 23 Ul 
143. Just as, on a cloudy day, when the sun is swallowed 
up by dense clouds, violent cold blasts trouble them,! so 
when the Atman is hidden by intense ignorance, the dread- 
ful Viksepa-Sakti (projecting power) afflicts the foolish 


man with numerous griefs. 

{1 Blasts trouble then—The root ayex has also a secondary mean- 
ing, namely, to cause to wander, which is also implied here. The verb 
eqqafa in the last line of this verse has also a similar meaning. The 
foolish man is made to take sometimes very low bodies—that is the 


meaning. ] 
vara afearrat at: TA: SAT: | 
arvat fartfedt 8é AcaISHTT VACAAT Mee 
144. It is from these two powers! that man’s bondage 
has proceeded—beguiled by which he mistakes the body 
for the Self and wanders (from body to body). 
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['7wo powers—Viz. the veiling and projecting powers—Avaraya 
and Viksepa. ] 


dist aafraticer J TA eereTI ga 
UT: TemaNe BH FAT: eqriisaa: afar: | 
aatiftsaeetaes farar: qari sa Ge 
TATRA Sa elas WAT HA: IT: YS AA 


145. Of the tree of Sarhsara ignorance is the seed, the 
identification with the body is its sprout, attachment its 
tender leaves, work its water, the body its trunk, the vital 
forces its branches, the organs its twigs, the sense-objects 
its flowers, various miseries due to diverse works are its 
fruits, and the individual soul! is the bird on it. 

{In this stanza Sarnsira or relative existence is likened to a tree, 
and the simile is brought out in complete detail. The appropriateness 
of the comparisons will be patent on reflection. It is this kind of com- 
position which shows Sankara not only to be a great philosopher but 
a true poet also. And such glokas, as the reader will find for himself, 
abound in this masterpiece of Vedantic literature. 

\soul etc—Compare the beautiful slokas of the Mundaka Upa- 

_nisad (IIL. i. 1-2)—"‘ gy art ast Tara” etc. With the ripening 


of knowledge the two birds coalesce into one, the Self alone remains, 
and life is known to be a dream. ] 


| TATA T ASAT ATT 
aataarsafacaea Stee: | 
araTeraeg farstateg -a- 
Wale ATACAHSA | ve Wl 
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146. This bondage of the non-Self springs from igno- 
rance, is self-caused,! and is described as without beginning 
and end.? It subjects one to the long train of miseries such 
as birth, death, disease, and decrepitude. 


[ 1 Self-caused—Not depending upon any other cause. 
2Without end—Relatively speaking. On the realization of the Self 


it disappears. ] 
area Teachers afeat 
od 7 Taal a a waaifefe: | 
faaafastanerfaar faat 
ag: Tared fAtt ASAAT I gv il 
147. This bondage can be destroyed neither by weapons 
nor by wind, nor by fire, nor by millions of acts!—by 


nothing except the wonderful sword of knowledge that 
comes of discrimination, sharpened by the grace? of the 


Lord. 


{ 1 Acts—Enjoined by the scriptures, and done with motives. 


2Grace etc.—An echo of Katha, I. ii. 20. The Sruti has alsé a 
different reading— S3aTetd —which means, “through the purity of 


the mind, organs, etc.”—This meaning is also suggested here. ] 


elma at: ear 
fasot qaaHfaafeces | 
fadeqe: TART 
Gia TARTAR: | ewe UI 
148. One who is passionately devoted to the authority 
of the Srutis acquires steadiness in his Syadharma,! which 
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alone conduces to the purity of his mind. The man of 
pure mind realizes the Supreme Self, and by this alone 
Samsara with its root? is destroyed. 

[  Svadharma—Lit. one’s own duty, or the duty for which we are 


fit—which the Gita enjoins on us all to perform, as the way to perfection. 
2Root—Ignorance. ] 


aATAATA: TATA F aa aft | 
frrafaaaactt: Taretes trary areata 


WU eve il 
149. Covered by the five sheaths!—the material one 
and the rest—which are the products of Its own power, 
the Self ceases to appear, like the water of a tank by its 
accumulation of sedge. 
[ \Sheaths etc.—See note on éloka 125. 


They are called sheaths since they are coverings over the Atman, 
which manifests Itself through them. From the Annamaya to the Ananda- 
maya the sheaths are gradually finer and finer. Knowledge consists in 


going beyond them all by means of regulated practice and coming face 
to face, as it were, with the Atman. ] 


PSMTMIT WAG aos iad ASF | 
TAA TST AA: ACTS TTA: 1 BKo I 


150. On the removal of that sedge the perfectly pure 


water that allays the pangs of thirst and gives immediate 
joy, appears unobstructed before the man. 


[The water has not to be procured from anywhere else, it is already 
there; only the obstructions have w® be removed. So also in the case 
of the Atman. ] 
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qeaaate prarararrare faacas Ta: | 
3 x 
_ Pree: TAT: TR: eaaSATAa: 1-242 UI 
151. When all the five sheaths have been eliminated,! 
the Self of man appears—pure, of the essence of everlast- 
ing and unalloyed bliss, indwelling,2 supreme, and self- 
effulgent. 
[ !Eliminated—Discriminated as being other than the Self. 
2Indwelling—Dwelling within the heart of all. ] 


mearatatn: wea aaa Agar | 
aatatarat Wate ea fasta afetararaz 11 242 1 
152. To remove his bondage the wise man should dis- 
criminate between the Self and the non-Self. By that alone 
he comes to know his own Self as Existence-Knowledge- 
Bliss Absolute, and becomes happy. 


asotatiarfia eerati- 


AASAMTA AHA A AAT | 
fafaza qa sfaoter aa 
aaraat fasafa 4: 4 Waa: 1 243 I 


153. He indeed is free who discriminates between all 
sense-objects! and the indwelling, unattached and inactive? 
Self—as one separates a stalk3 of grass from its enveloping 
sheath—and merging* everything in It, remains in a state 
of identity with That. 

[ 1 Sense-objects—Especially the body and its organs. 
2Jnactive—The witness of all activity. 
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3Stalk etc—Compare Katha, 11. iii. 17. 


4Merging etc—Knowing that only the Atman manifests Itself 
through name and form. ] 


SSSAAAAAT SARA PUT- 

zaraa sfrafa fareata afedta: | 
TART ATT ee TTT AAT 

aia cam wfagueta fraae: 1 g4y 


154. This body of ours is the product of food! and 
comprises the material sheath; it lives on food and dies 
without it; it is a mass of skin, flesh, blood, bones, and 
filth, and can never be the eternally pure, self-existent 
Atman. 


[ Food—That built up the parent-bodies. ] 


od safarratt araratet 
HAAN: AIT SHAT EA MTA: | 
aR TSTT Teac heen: 
TATA SA Wala WalaHATT | Vas it 


155. It does not exist-prior to inception or posterior to 
dissolution, but lasts only for a short (intervening) period; 
its virtues are transient, and it is changeful by nature; it is 
manifold,! inert, and is a sense-object, like a jar; how can 
it be one’s own Self, the Witness of changes in all things? 


[1 Manifold—Not a simple, but subject to constant transforma- 
tions. ] 
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qferarattearear aca aresht saa | 
Teese FT fraeat Fras: 11 24s U1 


156. The body, consisting of arms, legs, etc. cannot be 
the Atman, for one continues to live even when particular 
limbs are gone, and the different functions! of the organism 
also remain intact. The body which is subject to another’s 
rule cannot be the Self which is the Ruler of all. 


[ \Functions—Other than those directly interfered with. ] 


agranacnddaser feat: | 
ad UF Maa fas TESAVIATAT: 11 24’ I 


157. That the Atman as the abiding Reality is different 
from the body, its characteristics,! its activities, its states,? 
etc., of which It is the witness, is self-evident. 


[ \Characteristics—Such as stoutness or leanness. 
2States—Boyhood, youth, etc. ] 


aerated AaTstaweAS: | 
ay wat Fa cagAafawaTM: 1 V24c Ul 
158. How can the body, being a pack of bones, covered 
with flesh, full of filth, and highly impure, be the self- 
existent Atman, the Knower, which is ever distinct from 
it? 
aS AAA ashes TAT aT- 
agaia Hoa: HUA | 
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taser afa faaratiat 
fATeTST TRATA AAT M248 Ul 


159. It is the foolish man who identifies himself with a 
mass of skin, flesh, fat, bones, and filth, while the man of 
discrimination knows his own Self, the only Reality that 
there is, as distinct from the body. 


aasefaa seer afe- 

ae a sitet fagreaeett: | 
facafaaratadt FeAAT 

aanetacda afta: aaa i ego Il 


160. The stupid man thinks he is the body, the book- 
learned man identifies himself with the mixture! of body 
and soul, while the sage possessed of realization due to dis- 


crimination looks upon the eternal Atman as his Self, and 
thinks, ‘I am Brahman’’. 


[Three classes of people are distinguished in this sloka, of whom 
the Advaitist is of course given the highest place. 


1 Mixture etc.—The average man thinks he is both body and soul 
acting in unison. ] 


warnale Ut Weds 
aeniaaanfeaatiacei | \ 
aatcata safer fataact 
HVoq Tift TAT AeA 1 Lee 


161. O foolish person, cease to identify thyself with 
this bundle of skin, flesh, fat, bones, and filth, and identify 
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thyself instead with the Absolute Brahman, the Self of all, 
and thus attain to supreme Peace. 


aefeaatataata watfeat 
fagragat + sratfa ara | 
Maer aeatter faafecarat- 
qeay TarTIIaKAHt Wl Vez Ul 
162. As long as the book-learned man does not give up 
his mistaken identification with the body,! organs, etc., 


which are unreal, there is no talk of emancipation for him, 
even if he be ever so erudite? in the Vedanta philosophy. 
[ 1 Body etc.—In fact, the whole objective world. 


2Erudite etc.—Mere book-learning is meant. Unless he has realized 
the state of oneness, he will be a mere talker, that is all. ] 


marae stata 
aeacaas gfe aferary | 
mare farts ated aha 
Silaeoaet A TTgT AIST 11 2E2 I 


163. Just as thou dost not identify thyself with the 
shadow-body,! the image-body,? the dream-body,? or the 
body thou hast in the imaginations of thy heart, cease thou 
to do likewise with the living body? also. 

[ 1 Shadow-body—The shadow of thy body. 
2Image-body—The image or reflection of thy body, cast in water 


etc. 
3Dream body—The body that thou mayest assume in dreams. 


4Living body—The gross body, with the Pranas etc. ] 
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aaenea TAA sat 
WaAleSaTHIeT FTA | 
aaa Sis Tt TACT 
wad J fad + GaWaTaT Ul egy Ul 
164. Identification with the body alone is the root that 
produces the misery of birthetc. of people who are attached 
to the unreal; therefore destroy thou this with the utmost 


care. When this identification caused by the mind is given 
up, there is no more chance for rebirth. 


[ Compare Chhandogya, VIII. xii. 1. ] 


eater: Toate adtst 

STN AASATTAAET HT: | 
FARA AAATSTTT : 

wadasat anatase 1 eek 1 


165. The Prana, with which we are all familiar, coupled 
with the five organs! of action, forms the vital sheath, 
permeated? by which the material sheath3 engages itself i in 
all activities as if it were living. 
[Organs etc.—The brain centres which control speech, manual 
activity, locomotion, excretion, and reproduction. See gloka 92. 


2Permeated etc.—This activity, again, is a borrowed one, as will 
appear from the last line of the next éloka. 


3Material sheath—Described in slokas 154 and following. 


For a description of the five Kogas (sheaths) the reader is referred 
to Taittirtya second chapter. ] 
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TarcATe Trea aT 

TrATSSMFAT AAAS ASSLT: | 
qearatSacaarte 7 aicentace 

ea area ar fsa fret Ceara: 11 2 € I 


166. Neither is the vital sheath the Self—because it is 
a modification of Vayu,! and like the air it enters? into and 
comes out of the body, and because it never knows in the 
least either its own weal and woe or those of others, being 
eternally dependent on the Self. 


[1 Vayu—The Prina-Vayu or life-force is meant here. The word 
commonly means air, which brings in the comparison in the next line. 


2Enters etc.—That is, as breath which is its gross manifestation. ] 


arafexartor a AAR AAA: CATT 
ara qHetata aeqfaacrad: | 
qaufetanorHfedt Tai- 
caqaararahaga fasaead a: ego ul 


167. The organs! of knowledge together with the mind 
form the mental sheath—the cause of the diversity of 
things such as “I’’ and “mine”. It is powerful and endued 
with the faculty of creating differences of name etc. It 
manifests itself as permeating the preceding, i.e. the vital 
sheath. 


[ !Organs etc.—The brain centres which control sight, hearing, smell, 
taste, and touch. See sloka 92.] 
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qatar: watata alata: a 
Talat faraszarat | ; 
TSACAATA AGATA TA 


Hararhareas TISAZ Ml 2S 


168. The mental sheath is the (sacrificial) fire which, 
fed with the fuel of numerous desires by the five sense- 
organs which serve as priests, and set ablaze by the sense- 
objects which act as the stream of oblations, brings about 
this phenomenal universe. 


[The sacrificial fire confers on the Yajamana, or the man who per- 
forms the sacrifice, the enjoyments of the heavenly spheres. So the mind 
also confers on the Jiva or individual soul the pleasures of the objective 
world. 


It is the mind that projects the objective universe—this is the plain 
meaning. See sloka 170. ] 


7 aeataar waatsfatrat 
aal Olas Aaseaed: | 
faqfeudsterraae fasrat gee i 


169. There is no ignorance (Avidya) outside the mind. 
The mind alone is Avidya, the cause of the bondage of 
transmigration. When that is destroyed,! all else is de- 
stroyed, and when it is manifested, everything else is mani- 
fested. 

[ According to the Vedanta, there is no actual change in the Self. 
which is by nature pure and perfect. It is ignorance or Avidya that Tas 
covered Its vision, so to say, and It appears as limited and subject to 
change. Now, this ignorance is imbedded in the mind, and when the 


3 


66 VIVEKACHUDAMANI 


mind is thoroughly purified through sadhana or discipline, the glory of 
the Atman manifests itself. This is said to be liberation. 
1 Destroyed—In the highest or Nirvikalpa Samadhi. ] 


PASAT TAT TAT ACAT 
wrraretaed WA Ua aaz | 
aaa aracaft at faera- 
casa HaaTa fAAEMTT | 2vo I 
170. In dreams, when there is no actual contact with 
the external world, the mind alone creates the whole 
universe consisting of the experiencer! etc. Similarly, 17 
the waking state also, there is no difference. Therefore all 
this (phenomenal universe) is the projection of the mind. 


[1The experiencer etc.—That is, the experiencer, the experienced, 
and experience: subject, object, and their coming into relation. ] 


auftanrer rate seatd 
aatfed fafeacnestad: | 
wat wafers Ta a: 
aa Caea 7 aeGaisfeT 1 262 Ul 
171. In dreamless sleep, when the mind is reduced to 
its causal state, there exists nothing (for the person asleep), 


as is evident from universal experience.! Hence man’s 
relative existence is simply the creation of his mind, and 


ha’ no objective reality. 
[1Universal experience—The subject has been touched on already. 


See ¢loka 121. ] 
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araaissttad Aa: Greate aaa | 
AAA HEAT TA AWACAATT BEAT 11 22 II 


172. Clouds are brought in by the wind and again 
driven away by the same agency. Similarly, man’s bondage 


is caused by the mind, and liberation too is caused by that 
alone. 


aelfaratara afar UT 
aeatta Gt et TAS | 
axeana fayad faa IAT 
ed faaraata aaa U4 FTE 1 ges 1 


173. It (first) creates an attachment in man for the body 
and all other sense-objects, and binds him through that 
attachment like a beast by means of ropes. Afterwards, the 
selfsame mind creates in the individual an utter distaste for 


these sense-objects as if they were poison, and frees him 
from the bondage. 


[For the double meaning of the word Guna, see note on éloka 76, ] 


TATA: BTA] Geal- 
qraqen wera a ar faa 1 
TRA STHled TANT 
wieea Ue facsedaesy Ul gow 1) 


174. Therefore the mind is the only cause that brings 
about man’s bondage or liberation: when tainted by the 
effects of rajas it leads to bondage, and when pure and 
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divested of the rajas and tamas elements it conduces to 
liberation. 


[A reminiscence of the second verse of Amrtabindu Upanisad. | 


x Sy x 
fara carr faear- 
N & 
seeATea HAT fAHATT | 
waa afenat Tre 
eat Terra WfTTeAAT 11 264 II 
175. Attaining purity through a preponderance of dis- 
crimination! and renunciation,2 the mind makes for 
liberation. Hence the wise seeker after liberation must 
first strengthen these two. 
[1 Discrimination—Between the Self and the non-Self. 
2Renunciation—Of the non-Self. ] 


wat aa Agree fava aag | 
ALAA T TST aaat & WA: eee ll 
176. In the forest-tract of sense-pleasures there prowls 


a huge tiger called the mind. Let good people who have 
a longing for liberation never go there. 


aa: Tad fasaraetary 

CASAAT FENAAT A UAT: | 
AEC MICE MCE Cio! 

wie THeis az 1 eve 
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177. The mind continually produces for the experiencer 
all sense-objects without exception, whether perceived as 
gross or fine,! the differences of body, caste, order of life, 


and tribe, as well as the varieties of qualification, action,2 
means, and results.4 


[!Gross or fine—In the waking and dream states respectively. 
2 Action—To obtain desired results. 
3Means—For these actions. 


4Results—Such as enjoyment in heaven etc. ] 


aaafarray fate 
se TST | 
wenata Waa 
Wa: ara POTMFTT 1 YES Ut 
178. Deluding the Jiva, which is unattached Pure In- 
telligence, and binding! it by the ties of body, organs, and 


Pranas, the mind causes it to wander, with ideas of “I and 


“mine’’, amidst the varied enjoyment of results achieved by 
itself. 


[ | Binding etc.—Strictly speaking, it is our attachment to these that 
binds us. ] 


FEMTASTTSIET Ta fa- 
VARTARATAT HTT: | 

Re CIC CRINE CIC 
aarfegaer fraraad 1 282 1 


179. Man’s transmigration is due to the evil of super- 
imposition,! and the bondage of superimposition is created 
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by the mind alone. It is this that causes the misery of birth 
etc. for the man of non-discrimination who is tainted by 


rajas and tamas. 

[1Supérimposition—This is the favourite theme of the Vedanta 
philosophy, to explain how the ever-free Self came to be bound at all. 
The whole thing is a mistaken identity, a self-hypnotism, it says, and the 
way out of it lies in de-hypnotising ourselves. ] 


aa: sigaaistaat ofisateataa kre: | 
aia wread fart aT AAVISHT | 2c° UI 
180. Hence sages who have fathomed its secret have 


designated the mind as Avidyaé or ignorance, by which 
alone the universe is moved to and fro, like masses of 


clouds by the wind. 


CAT MAT BA TACIT AAA | 
fare afa aafeaaiea: aoHeTAT kc? UN 
181. Therefore the seeker after liberation must care- 


fully purify the mind. When this is purified, liberation is 
as easy of access as a fruit on the palm of one’s hand. 


Meaparan faway wt 

fader dear a aaa | 
azoam a: Aamfafrsat 

eau FT Tafa Ts: 1 22 MN 


182. He who by means of one-pointed devotion to 
liberation roots out the attachment to sense-objects, 
renounces all actions, and with faith in the Real Brahman 
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regularly practises hearing, etc.,! succeeds in purging the 
rdjasika nature of the intellect. 


[| Hearing etc—That is, hearing (from the lips of the Guru), reflec- 
tion and meditation of the highest Vedantic truth—the identity of the 
Jiva and Brahman. ] 


AAA ATP AaCTTTAT 
arercacarea of aare 
FarnHcalfsqacdtedi- 


aver fe FaCHAaT FT TES: 11 VSB 
183. The mental sheath also cannot be the Supreme 
Self, because it has a beginning and an end, is subject to 
modifications, is characterised by pain and suffering, and 
is an object;! whereas the subject can never be identified 
with the objects of knowledge. 
[ !Object—Cognisable by the Self, which is the eternal subject. ] 
° a e © 
afadattaa: art data: Bee: | 
fasTHAHT: LATTA: AATLATRAA 8X Ul 
184. The buddhi! with its modifications? and the organs 
of knowledge, form the Vijzanamaya Koga or knowledge 
sheath, of the agent, having? the characteristics which are 
the cause of man’s transmigration. 
[ 1 Buddhi—The determinative faculty. 


2Modifications—Such as egoism. 
3Having etc_—Thinking, “I am the agent”. ] 


aaa foaeatatarerar tert 
fasta: sedfaare: | 
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FIRE DCI GARR Ec 
aetexzarfacaPaarad WTA 1 24 II 
185. This knowledge sheath, which seems to be fol- 
lowed! by a reflection of the power of the Cir, is a modi- 
fication? of the Prakrti, is endowed with the function of 
knowledge, and always wholly identifies itself with the 


body, organs, etc. 
[ ‘Followed ete.—The knowledge sheath is in reality material and 
insentient, but a reflection of the Cit or Atman makes it appear as 


intelligent. 
2Modification etc.—And therefore insentient. ] 
Ha fapratsaA sea aa 
Hat: AAEASTARTLANT | 
pilfa BAatT Taras: 
Poarea TOT eT a acperts 1 225 Il 
wead fafaateate atfry, act 
arate frat GeEaAT: | 
wea fare ATA 
TAMAACAT: FASAMT: 11 22 II 
186-187. It is without beginning, characterised by 
egoism, is called the Jiva, and carries on all the activities 
on the relative plane. Through previous desires! it per- 
forms good and evil actions and experiences their results. 
Being born in various bodies, it comes? and goes, up and 


down. It is this knowledge sheath that has the waking, 
dream, and other states, and experiences joy and grief. 
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[ | Previous desires—Desires of previous births. 
2Comes etc.—Is born and dies, in higher or lower bodies. ] 


selfatacorrat a 
TUMATT: Hat AAT | 
farsrrareprarisera fasten ar: 
THCCHTPAEAAMICT CAT: | 
aa wacay sore 
garnet: sats BAT MU eco i 
188. It always mistakes the duties, functions, and attrib- 
utes of the orders of life! which belong to the body, as 
its own. The knowledge sheath is exceedingly effulgent, 
owing to its close proximity to the Supreme Self, which 
identifying Itself with it suffers transmigration through 


delusion. It is therefore a superimposition on the Self. 
(Orders of life—Asramas. ] 


ase faarara: smote she eHeTa athe: | 
HELA: TAA HAL ALFA AACATTPACT: 1 VCR U 
189... The self-effulgent Atman, which is Pure Knowl- 
edge, shines in the midst! of the Pranas, within the heart.2 
Though immutable, It becomes the agent and experiencer 
owing to Its superimposition, the knowledge sheath. 
[The first part of this sloka is a quotation from Brhadarayyaka, 
IV. iii. 7. 
Jn the midst etc—Great nearness is meant. Prana means force; 
here the physiological and mental forces are referred to. 


2Within the heart—In the intellect, the seat of which is supposed to 
be the heart. ] 
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tay qitesaqiey ag- 
& z 
TAA FX ATTA: | 
aan: Tale sera cat 
aa: TAH AT AAl FeTfrg 11 28° I 
190. Though the Self of everything that exists, this 
Atman, Itself assuming the limitations of the buddhi! and 
wrongly identifying Itself with this totally unreal entity, 
looks upon Itself as something different?—like earthen jars 
from the clay of which they are made. 
[ | Buddhi—Here stands for the knowledge sheath. 
2As something different—As conditioned and bound, just as an 
ignorant man may consider earthen pots as something distinct from the 


clay of which they are made. The wise man knows that the difference 
is simply due to name and form, which are creations of the mind. ] 


sor fraraeraareq Ucar 
amfreratrg arta TTT: | 


ariifaeraafanteatea—— 
ACHSTNAT TL: FAMTATT 1 3 Ul 


191. Owing to Its connection with the superimposi- 
tions, the Supreme Self, even though naturally perfect! and 
eternally unchanging, assumes the qualities of the super- 
impositions and appears to act just as they do—like the 
changeless fire assuming the modifications? of the iron 
which it turns red-hot. 

[Naturally perfect—Or the phrase qx: FaATaTE May mean “tran- 


scending Nature’’. 
2Modificatiuns—Such as size and shape. ] 
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farer sara | 
WANA AA AST SAMA: TAT: | 
TETTALATacaTATATSATIAT ESAT MW LQ UI 
The disciple questioned: 


192. Be it through delusion or otherwise that the 
Supreme Self has come to consider Itself as the Jiva,! this 
superimposition is without beginning, and that which has 
no beginning cannot be supposed to have an end either. 


[Jiva—The individual soul, or the Sclf under self-imposed limita- 
tions. ] 


aes SraaTaisht frat vata data: | 
a Prada aerter: wet FATT Fz 1 983 Ul 
193. Therefore the Jivahood! of the soul also must have 
no end, and its transmigration must continue for ever. 
How then can there be liberation for the soul? Kindly 
enlighten me on this point, O revered Master. 
[ \Jivahood—The self-hypnotised state of the ever-free Atman. ] 


STRAT | 
aeaaRysS aa fagraraartd Tesyy | 
sratforet + wafa wiecat atfadnctayr ul Vey i 
The Teacher replied: 


194. Thou hast rightly questioned, O learned man! 
Listen therefore attentively: The imagination which has 
been conjured up by delusion can never be accepted as a 
fact. 
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ullet fart cages faftraes fred: | 
Tema araeat THAT AtoafeagT 1 234 


195. But for delusion there can be no connection of the 
Self—which is unattached, beyond activity, and formless— 
with the objective world, as in the case of blueness! etc. 


with reference to the sky. 

[ !Blueness etc.—The sky has no colour of its own, but we mentally 
associate blueness with it. The blueness is in our mind, and not in the 
sky. Similarly, limitation exists not in the Absolute Self, but in our 


own minds. ] 
eae goat aoe ere 
TAA TAST TE: | 
WIRAT STAT Sea aTaL eT ACAT 
AIMS TWEAATTAMTATE 11 23 M1 
196. The Jivahood of the Atman, the Witness, which 
is beyond qualities and beyond activity, and which is 
realized within as Knowledge! and Bliss Absolute—has 
been superimposed by the delusion of the buddhi, and is 
not real. And because it is by nature an unreality, it ceases 


to exist when the delusion is gone. 
[ ‘Knowledge etc.—These are Its essence, and therefore can never 
depart from It, as heat from fire. ] 


Mae BfraCa aga TAT 
fremaraisafearer TATAIT th 
wsqt aot safe aH Us 
Mara TA AUST TET 11 2g | 
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197. It exists only so long as the delusion lasts, being 
caused by indiscrimination due to an illusion. The rope is 
supposed to be the snake only so long as the mistake lasts, 


and there is no more a snake when the illusion has 
vanished. Similar is the case here. 


aatfacanfaaran: Hreeahy TACT | 

serarat g faararatiaanaaratt i 282 Ul 
wart tara TeNe faraafa | 

HASAN AT HA ITAA Sa THEA Ul 228 Ul 


198-199, Avidya@ or nescience and its effects are like- 
wise considered as beginningless. But with the rise of 
Vidya or realization, the entire effects of Avidya, even 
though beginningless, are destroyed together with their 
root!—like dreams on waking up from sleep. It is clear 
that the phenomenal universe, even though without begin- 
ning, is not eternal—like previous non-existence.? 

[ | Root—A vidya. 

2Previous non-existence—Pragabhava, a term of Hindu logic. When 
we say a thing comes into being at a definite point of time, we imply 
also that there was non-existence of that particular thing prior to that 
moment. And this “non-existence” is obviously beginningless. But it 
ceases as soon as the thing comes into being. Similarly, Avidya, even 
though beginningless, disappears when realization comes. ] 


aareete faeda: yrTaraea atfera: 
FATSAM MAA MAH eTTATAT UW RCo Ul 
Saea AT AetsraeT caer fase: | 
SraIEAIAA TSA PLAATTTAT: 1 Q°8 MU 
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200-201. Previous non-existence, even though begin- 
ningless, is observed to have an end. So the Jivahood 
which is imagined to be in the Atman through its relation 
with superimposed attributes! such as the buddhi, is not 
real; whereas the other (the Atman) is essentially different 
from it. The relation between the Atman and the buddhi 
is due to a false knowledge. 

[ | Superimposed attributes—Just as a crystal placed near a red flower 
appears to be red; or as when, looking at a thing behind a curtain 
through an aperture of increasing size, we see more and more of the 
thing behind; but we erroneously think that the thing is growing, 
whereas, in reality, all the change takes place in the curtain only. 
Similarly, we see the Atman through the covering of the Prakriti or 
Nature, of which the buddhi.etc. are manifestations, and Nature, which 
is continually changing, leads us to think that the Atman back of it is 
changing too, which is a mistake. ] 


fafrafadacer aera TAT | 
Fanaa HATA ATHTT R02 UI 
202. The cessation of that superimposition takes place 
through perfect knowledge, and by no other means. Perfect 


knowledge, according to the Srutis, consists in the realiza- 
tion of the identity of the individual soul and Brahman. 


aarcaracaat: aahaahata faeatt 1 
aat faaen: Heen: TTT STAT: 11 203 1 


203. This realization is attained by a perfect discrimina- 
tion between the Self and the non-Self. Therefore one 
must strive for the discrimination between the individual 


soul and the eternal Self. 


a 
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FS THAT T THM TH CHET | 
AAT Ufa TATA ATATATA THEMA: 1 Vow UN 
204. Just as the water which is very muddy again 
appears as transparent water when the mud is removed, so 
the Atman also manifests Its undimmed lustre when the 


taint has been removed. 


[Water is naturally pure, but it is polluted by foreign substances 
mixing with it. These impurities can be removed by filtration, distilla- 
tion, etc. So the apparent impurity of the soul can be removed by dis- 
crimination—which shows that it is nescience that hides the real nature 
of the Self. ] 


aafaaal J Aaa VHS 
sdtfataea wards: | 
aa faze: HUT wa 
AAA: ATeASATACTT: 1 ROK UN 


205. When the unreal ceases to exist, this very individual 
soul is definitely realized as the eternal Self. Therefore one 
must make it a point completely to remove things! like 


-egoism from the eternal Self. 


[1 Things—Which are in reality superimpositions. ] 


HAL ATT IRCA PATS AAEM | 
faaricassscaiea Rfesacaeaa: | 
SAA TARSAL AAT LATA TAT FIAT SEAT 11 ROE A 


206. This knowledge sheath (Vijianamaya Koga) that 
we have been speaking of, cannot be the Supreme Self for 
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the following reasons—because it is subject to change,! is 
insentient, is a limited thing, an object of the senses, and 
is not constantly present: An unreal thing cannot indeed 
be taken for the real Atman. 

[Subject to change—Whereas the Atman is changeless, Knowledge 


Absolute, unlimited, the eternal subject, and the universal substratum of 
all things. Just as the rope is the only reality with regard to the mistaken 


snake-idea etc. ] 


marantataraatarata frets ea 
eararaeany: farfaror: FaseTa OTT: | 
geen faut sfrarartae: eat 
wal arate aa ay TATA: Tat faaT 
NR’ 


207. The blissful sheath (Anandamaya Koéa) is that 
' modification! of nescience which manifests itself catching 
a reflection of the Atman which is Bliss Absolute; whose 
attributes are pleasure? and the rest; and which appears in 
view when some object agreeable to oneself presents itself. 
It makes itself spontaneously felt by the fortunate during ° 
the fruition of their virtuous deeds; from which every 
corporeal being derives great joy without the least effort. 
[ Modification etc.—The experience of the Susupti state will be 
spoken of in the next sloka as the typical enjoyment of the Anandamaya 
Koga. And deep sleep is always a state of intense ignorance. Hence 
this sheath must be a modification of nescience. 
2Pleasure etc.—The reference is to Taittirtya, II. 5, where Priya, 
Moda and Pramoda (various degrees of enjoyment) are said to be attributes 
of the Anandamaya Koéa.] 
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MACATHAT FTA CHT 1 
CAAA TAN faceaqaraiaa4r 1 od MN 
208. The blissful sheath has its fullest play during pro- 
found sleep, while in the dreaming and wakeful states it 


has only a partial manifestation, occasioned by the sight! 
of agreeable objects and so forth. 


['Sight etc.—Actual sense-perception (in the waking state), or 
memory-impressions (in dream). ] 


TAAATAEAT: TRICAT 
Aaa EM AHI | 
paced: THaPAay 
faaaaaaatsdeatd 11 R08 Ul 
209. Noris the blissful sheath the Supreme Self, because _ 
it is endowed with changeful attributes, is a modifica- 


tion of the Prakrti, is the effect of past good deeds, and 
imbedded! in the other sheaths which are modifications. 


[1Imbedded etc.—The reference is again to Taittiriya, 2nd chapter, 
where the five Kosas are spoken of as being similar in shape and one 
inside the other, the Annamaya or material sheath being the outermost 
and Anandamaya the innermost. ] 


qoarrata saat farts alata: Ac: | 
aratearafa aretl atereatsafareaeg 11 22° UN 


210. When all the five sheaths have been eliminated by 
the reasoning on Sruti passages,! what remains as the 
culminating point? of the process, is the Witness, the 
Knowledge Absolute—the Atman. 


Sorta i tt, 
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[4Sruti passages—Those that describe the Atman negatively, by the 
Neti Neti (not this, not this) method. 

2Culminating point—Beyond which the process of reasoning or 
analysis cannot go. What takes place then is termed Aparoksdanubhuti, 
Realization, and the mind is then said to be in the Samadhi state. ] 


aisaare equate: Teanlataeerm: | 
waearamarent afataart faxes: | 
aaraea: & fasta: carcaead farheaar 11 222 11 


211. This self-effulgent Atman which is distinct from 
the five sheaths, the Witness of the three states, the Real, 
the Changeless, the Untainted,! the everlasting Bliss—is to 
be realized by the wise man as his own Self. 

[1Untainted—By nescience; hence Absolute. ] 


freq sara | 
franaa fafies aecaay ag | 
aatara faat fefora cera F TCT | 
fasta fra aecated careraisscafarteatar 1122211 


The disciple questioned: 
212. After these five sheaths have been eliminated as 


unreal, I find nothing, O Master, in this universe but a 


Void, the absence of everything. What entity is there left 
forsooth with which the wise knower of the Self should 
realize his identity ? 

[ The position of the Buddhistic Sanyavadins or Nihilists who deny 
that there remains anything positive after the ultimate analysis, is here 
set forth as a prima facie view, and the refutation is given in the next 


few slokas. ] 
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ATTRA | 
aaa cat faafagoiste fare | 
ASAHI TLHTATSAAAT 1-223 UI 
aa SATA A: eat ATTA 
aan afeare fate ASAT ASAT 1 Ae Ul 


The Guru answered: 


213-214. Thou hast rightly said, O learned man! Thou 
art clever indeed in discrimination. That by which all 
those modifications such as egoism as well as their subse- 
quent absence (during deep sleep) are perceived, but which 
Itself is not perceived, know thou that Atman—the Knower 
—through! the sharpest intellect. 


[The argument is this: The Atman as the eternal subject must 
always remain. Otherwise knowledge itself would be impossible. Even 
in the Susupti state there must be the eternal subject behind to record 
the blissful memory of that state. To take a familiar example: In a 
cinema there must be the screen to allow the moving pictures to coalesce 
and form a connected whole. Motion presupposes rest. So the ever- 
changing Prakrti must have behind it the immutable Atman. 


1Through ete—An echo of Katha, 1. iii. 12.] 


TTA ASATAST ATTA | 
FATCATAAMA Tas TMTASAT UW LY UN 
215. That which is perceived by something else has for 


its witness the latter. When there is no agent to perceive a 


thing, we cannot speak of it as having been perceived at 
all. 


84 VIVEKACHUDAMANI 


wal carafe Aral Aa: aa AAT | 
AT: TK CAT AATAAMTAT TF AAT 1 VLE MI 
216. This Atman is a self-cognised entity because It is 


cognised by Itself. Hence the individual soul is itself and 
directly the Supreme Brahman, and nothing else. 


HAT AT AT CHET ASAT TASTEAT 

TATTAT aaerelaaea: SHAT | 

TAT aHILATATT SAT TATASATT STAT 

fratacafaarcra epee & fafe cand efe 
Teor 


217. That which clearly manifests Itself in the states of 
wakefulness, dream, and profound sleep; which is inwardly 
perceived in the mind in various forms as an unbroken 
series of egoistic impressions; which witnesses the egoism, 
the buddhi, etc., which are of diverse forms and modifica- 
tions; and which makes Itself felt as the Existence-Knowl- 

_ edge-Bliss Absolute; know thou this Atman, thy own Self, 
within thy heart. 

[According to the Sankhya philosophy, the whole universe, as it 
appears to us, is a mixture of the Purusa and the Prakrti—of some- 
thing which impinges on or gives the suggestion to our minds and the 
mind which reacts and covers it, as it were, with a coating of its own. 
In other words, everything we perceive is this unknown something plus 
the mind, or to put it briefly, X+mind. The Vedanta substitutes Brahman 
for the Purusa, and postulates nescience as the inscrutable power of 
Brahman, which covers the real nature of Brahman and makes It think 
as if It were subject to all sorts of change and limitation. Atman is 
only another name for Brahman. So whenever we perceive a thing, form 
any mental impression, it must be the Atman and nothing else that we 
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Perceive. Only in our ignorance we fail to grasp the real nature of the 
thing experienced (the Atman) and call it by various names. So our 


egoism, our intellect, and all mental states are manifestations of the Atman 
alone. ] 


qelan faftaanafara- 
arelaa Het Ufata Arad | 
aqat Prararayateet 
wearers Tes 1222 


218. Seeing the reflection of the sun mirrored in the 
water of a jar, the fool thinks it is the sun itself. Similarly 
the stupid man, through delusion, identifies himself with 


the reflection of the Cit! caught in the buddhi, which is 
Its superimpositton. 


[1Cit—The Atman which is Knowledge Absolute. ] 


Fe Te Tandy para 
fagra aa fafactendsn: | 
qexy wafaqara aay: 
cagA FAST AAT TAT UW Ves ui 


219. Just as the wise man leaves aside the jar, the water 
and the reflection of the sun in it, and sees the self-luminous 
sun which illumines these three and is independent! of 
them. 


[1Independent etc_—These being merely its reflections, which serve 
to suggest the real sun. ] 
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dé ft faofafararaa 

faasa aat frfet TeraTT | 
FSTATCH TATA AUSA TT 

FATHT ACAESATT 11 Vo Ul 
faca fad aaa qyqer- 

meta fe AAT AAT: | 
fase arrefrseqtad 

gard frarent faxstt fara: 1 R22 UN 


faa aracaeat fara 

ean Fafeaa fardfa aia | 
aTeatsfet Tear Waar 

fat SaacaTaTa AAA: RRR UI 


220-222. Similarly, discarding the body, the buddhj 
and the reflection of the Cit init, and realizing the Witness, 
the Self, the Knowledge Absolute, the cause of the mani- 
festation of everything, which is hidden! in the recesses of 
the buddhi, is distinct from the gross and subtle, eternal, 
omnipresent, all-pervading and extremely subtle, and which 
has neither interior nor exterior and is identical with one- 
self—fully realizing this true nature of oneself, one becomes 
free from sin, taint, death, and grief, and becomes the 
embodiment of Bliss. Illumined himself, he is afraid of 
none. For a seeker after liberation there is no other way , 
to the breaking of the bonds of transmigration than the 
realization of the truth of one’s own Self. 
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[Hidden erc.—It is the purified buddhi which catches a glimpse of 
the Atman. 

The sense of various Sruti passages of Advaitic import is reproduced 
in these slokas. The reader is specially referred to Brhadaranyaka, II. 
viii. 8, Taittirtya, 11. 2, and Svetasvatara, Ul. 8. ] 

: > 

TAMA aA ATHACT BIL | 

~ 3 5 a 

Faladtaartree TA AFTAT TH: 11 QRZ UI 

223. The realization of one’s identity with Brahman is 

the cause of liberation from the bonds of Sathsara, by 


means of which the wise man attains Brahman, the One 
without a second, the Bliss Absolute. 


aaUIeT Fact fagrarada Fa: | 
fasrceraa: SETA MACACA: WRQv 1 
224. Once having realized Brahman, one no longer 


returns to the realm of transmigration. Therefore one must 
fully realize one’s identity with Brahman. 


aa MATA TH fas IX waa:faar | 
faerraeenre seats faeat wate 1 224 iN 
225. Brahman is Existence, Knowledge, Infinity, pure, 
supreme, self-existent, eternal, and indivisible Bliss, not 


different (in reality) from the individual soul, and devoid 
of interior or exterior. It is (ever) triumphant. 


afed GeHTad FaeATAeIET TETAISATAT | 
aq uraafed fatorg ara TATA a TAT 
WRU 
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226. It is this Supreme Oneness which alone is real, 
since there is nothing! else but the Self. Verily, there 
remains no other independent entity in the state of realiza- 
tion of the highest Truth. 

[1Nothing etc.—Everything but the Self is an appearance merely. } 


afag aae faa qATSt WoATAASTATT | 
Tas TAA TACATATATAATANTA 11 22’ UI 


227. All this universe which through ignorance appears 
as of diverse forms, is nothing else but Brahman which is 
absolutely free! from all the limitations of human thought. 


[Free etc.—We imagine all sorts of things through ignorance, but 
Brahman is ever beyond them, and is the only Reality. ] 


qearraaisht qat 7 fa: 
HrAshed TIA J AIST | 
aT HrAST Taafed HFA: 
HAT AIT HleTAAMAATA: | VRC Il 
228. A jar, though a modification of clay, is not dif- 


ferent from it; everywhere the jar is essentially the same as 
the clay. Why then call it a jar? It is fictitious,! a fancied 


name merely. 
[Fictitious etc—Quoted in sense from Chandogya, VI. i. 4. } 


af Hea Fret 
geen aaattad 7 aaa | 
Hat qe: Bera wa AleI- 
Hea AA TAA AAT | RRS II 
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229. None can demonstrate that the essence of a jar is 
something other than the clay (of which it is made). Hence 
the jar is merely imagined (as separate) through delusion, 


and the component clay alone is the abiding reality in 
respect of it. 


Aga AHS ea 
TAANTA Tasted | 
aedtfa at aft T Tea Ait 
fafatat faferacrsted: 11 23° 1 


230. Similarly, the whole universe, being the effect of 
the real Brahman, is in reality nothing but Brahman. Its 
essence is That, and it does not exist apart from It. He 


who says it does is still under delusion—he babbles like! 
One asleep. 


[Like etc.—That is, incoherently. ] 


MAT TASTaPTSSt ALEST | 
aearedaraa fe fara 
aifacsratfaaratssafraea 1 232 


231. This universe is verily Brahman—such is the 
august pronouncement of the Atharva Veda. Therefore 
this universe is nothing but Brahman, for that which is 
superimposed (on something) has no separate existence 
from its substratum. 


{The reference is to Mundaka, Il. ii. 11. It is one of the Upanisads 
belonging to the Atharva Veda. ] 
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aa ate SISMTeTaTCAAT 
aT avaarfafa Taare | 


qacraacaaatfarg: a- 
a é 5 
ATA aT fea Fela UWR32 11 
232. If the universe, as it is, be real there would be no 
cessation! of the dualistic element, the scriptures? would 
be falsified, and the Lord} Himself would be guilty of an 
untruth. None of these three is considered either desirable 
or wholesome by the noble-minded. 
[1No cessation etc—The world in that case could never be elimi- 
nated. Hence duality with all its ugly features will persist. 
2Scriptures etc.—According to staunch Advaitins, the numerous 


Adyaitic texts of the Srutis, comprising the highest philosophic thought 
are alone considered as bearing out their true import, to which the Test 


of the Vedas must be subordinated. 
8The Lord etc.—Being the Revealer of the truths of the Srutis, Or 
the allusion may be to Sri Krsna’s words in the Gita quoted in the 


next verse. ] 


Sead aeqavaat Tale aAeaaheae: | 
aq a aeath HaMAAaAT AATASTT 11 223 4) 


233. The Lord, who knows! the secret of al] things has 
supported this view in the words: “But? I am not i 
them”. . . ‘‘nor are the beings in Me.” a 

[1Knows etc.—Because He is Omniscient. 


2But etc—The reference is to the 4th and Sth verses of the 9 
chapter of the Git, which declare that all existence owes its bei Ae 
Brahman, which is its substratum, yet Absolute. ] nit 
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»  afe da wafeed geared | 
marae fHfsaeagsaeRaaagT | 2B¥ Ul 
234. If the universe be true, let it then be perceived in 


the state of deep sleep also. As it is not at all perceived, 
it must be unreal and false, like dreams. 


at: TASATher ATI: 
qaasdifaeg Fat wnfeat | 
ariftararita featauis- 
farsa ararfa AAT WAT 1 Ze MN 


235. Therefore the universe does not exist apart from 
the Supreme Self; and the perception of its separateness is 
false like the qualities! (of blueness etc. in the sky). Has 
a superimposed attribute any meaning apart from its sub- 
stratum? It is the substratum? which appears like that 
through delusion. 

{1 Qualities etc —See sloka 195. 


2Substratum etc-—A rope appears as a snake. This idea is made 
clear in the next few glokas. ] 


Brae TIAA: Talat 
waa adaad fe aaa: | 
Edaal Tal Waa Ke 
care faet TAIT ATAATAM UW RRR UM 


236. Whatever a deluded man perceives through 
mistake is Brahman and Brahman alone. The silver is 
nothing but the mother-of-pearl. It is Brahman which is 
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always considered as this universe, whereas that which is 
superimposed on Brahman, viz. the universe, is merely a 
name. 


Ha: RK Fa alec 
faretaararadt fess | 
seers ra aa 
FAVA APATRA ST WRZVul 
freerraTeaaa Ae 
frat Fa frerorsyaT | 
ABT ASUFTA ASA ACAA 
sata: cam fefeafer aearfet 11 232 1 
237-238. Hence whatever is manifested, viz. this universe, 
is the Supreme Brahman Itself, the Real, the One without 
a second, pure, the Essence of Knowledge, taintless, serene 
devoid of beginning and end, beyond activity, the Essence 
of Bliss Absolute—transcending all the diversities created 
by Maya or nescience, eternal, ever beyond the reach of 


pain, indivisible, immeasurable, formless, undifferentiated 
3 5 
nameless, immutable, self-luminous. 


marred frtaaerHA | 
pacravsfaaia TX aca faassen: 11 239 1 
239. Sages realize the Supreme Truth, Brahman, in 
which there is no differentiation of knower, knowledge, 
and known, which is infinite, transcendent, and the Essence 
of Knowledge Absolute. 
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ATATTA AATATATAT AT 
ATAAAA Sa TA FHS Ae: Ul vo Ul 
240. Which can be neither! thrown away nor taken up, 
which is beyond the reach of mind and speech, immeasur- 


able, without beginning and end, the Whole, one’s very 
Self, and of surpassing glory. 


[ ‘Neither etc.—Because It is not a material thing, 


but one’s very 
Self. ] 


ara Tarara fae aaa 
FATA: AWIsaTAAAsAy | 
TA TARAITAAA A TEA- 
THears saad AE: Wave Ui 
Car gates aeaal- 
faradsearafaegatann: | 
aaaarathta Usa: 
HATFALAAT: TRATAAAT: U1 VWR MU 
241-242. If thus! the Sruti, in the dictum “Thou art 
That” (Tat-Tyvam-Asi), repeatedly establishes the absolute 
identity of Brahman (or Tgvara) and Jiva, denoted by the 
terms That (Tat) and thou (Tyvam) respectively, divesting 
these terms of their relative associations, then it is the 
identity of their implied, not literal, meanings which is 
sought to be inculcated; for they are of attributes con- 


tradictory to each other—like the sun and a glow-worm, 


the king and a servant, the ocean and a well, or Mount 
Meru and an atom. 
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[ {Uf thus etc.—The reference is to the sixth chapter of the Chandogya 
Upanigad, where Uddalaka Aruni tries to impress on his son, Svetaketu 
the identity of Jiva and Brahman in various ways. ] 


qatacrnsaaarfaafetat 
qT anda: Heageafaeg: | 
See AAT Aaah 
Ha HT ATT, TAHT 11 Q¥2 I 
243. This contradiction between them is created by 
superimposition, and is not something real. This super- 
imposition, in the case of Iévara (the Lord), is Maya or 
nescience, which is the cause of Mahat! and the rest;2 and 
in the case of the Jiva (the individuals oul)—listen—consists 
of the five sheaths,3 which are the effects of Maya. 


[1Mahat—See note on éloka 123. 
2The rest—The grosser manifestations that proceed from Mahat. 
3Five sheaths—See note on loka 125. ] 


uaraaat IeerraeaAT: 
aeretagra FIT Sa: 
<iea ALR Wee dep- 
AAAS TF AST FT WAT | 2v¥ I 


244, These two are the superimpositions of Igvara and 
the Jiva respectively, and when these are perfectly elimi- 
nated, there is neither Isvara nor Jiva. A kingdom is the 
symbol of a king, and a shield of the soldier, and when 
these are taken away, there is neither! king nor soldier. 


——_——————— ey 
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[1Neither etc——He is only a man then. Similarly, if we take away 
omniscience, omnipotence, etc. from Iévara and the deficiencies of 
knowledge, power, etc. from the Jiva, only Brahman remains as the sub- 
stance of both. ] 


mara ater eft ala: tae 
frcafa rater aferat ear | 


CINE IMIG HANG ICIS 
DANA: PLMNT VF UU Vve UW 


245. The Vedas! themselves in the words ‘“‘Now then 
is the injunction” etc., repudiate the duality imagined in 
the Brahman. One must needs eliminate those two super- 
impositions by means of realization supported by the 
authority of the Vedas. 


[| Vedas etc.—The reference is to Brhadaranyaka, Il. iii. 6. ] 


Te Ae aferacarst aa 
WI GSS STTSAIRA TIE | 
Se SQA ATA SAT 
BA: TRATAHATSCTAI: 1 2¥E UN 
246. Neither this gross nor this subtle universe (is the 
Atman). Being imagined, they are not real—like the snake 
seen in the rope, and like dreams. Perfectly eliminating 
the objective world in this way by means of reasoning, one 


should next realize the oneness that underlies Tévara and 
the Jiva. 
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aT at Berar Foeat 
TiasHaafaes | 
TS TEA 7 TATSASAT 
feequaratanag area | 2¥e I 
247. Hence those two terms (Igvara and Jiva) must be 
carefully considered through their implied meanings, so 
that, their absolute identity may be established. Neither 


the method of total rejection nor that of complete retention 
will do. One must reason it out through the process which 


combines the two. 

[ There are three kinds of Laksaya or implied meaning—the Jahati, 
the Ajahati and the Bhaga Laksana. The first is that in which one of 
the terms has to give up its primary meaning. For example, the phrase 
erat ATT: does not mean that a village of cowherds is in the Ganga 
but on the Ganga. The second kind is that in which the primary meaning 
is retained, but something is supplied to make it clear; as the sentence 


zadt aata means “A white (horse) is running.” In the third kind of 
Laksana each of the terms has to give up a part of its connotation. See 


the next sloka.] 


a aacdisafadte aaa 
faeeataraarest Hea | 

FAT qa aranattaaraa 
faeganiqaaa feat ave ul 

aueq Farqrada qarcaay- 
waosara: Theat Ta: 
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# Ua Agar BAT 
a 
AAAATRATAGIS ATS: 1 VW II 
248-249. Just as in the sentence, “This is that Deva- 
datta,” the identity is spoken of, eliminating the contra- 
dictory portions,! so in the sentence “‘Thou, art That,”’ the 
wise man must give up the contradictory elements on both 
sides and recognise the identity of Tsvara and Jiva, 
noticing carefully the essence of both, which is Cit, 
Knowledge Absolute. Thus hundreds of scriptural’ texts 
inculcate the oneness and.identity of Brahman and Jiva. 


(' Contradictory portions—Such as the differences of time and place, 
etc. ] 


aera aaa ae 

fag eadt eiraaraaay | 
wat qoraratae sata 

Melfe ARATATAT TWaTAy | 
Falters farses 

fafe caneATATAesaTaT W RKO UI 


250. Eliminating the not-Self, in the light of such pas- 
sages as “It is not gross’”! etc., (one realises the Atman), 
which is self-established, unattached like the sky, and 
beyond the range of thought. Therefore dismiss this mere 
phantom of a body which thou perceivest and hast accepted 
as thy own self. By means of the purified understanding 
that thou art Brahman, realise thy own Self, the Knowl- 
4 edge Absolute. 


[ Not gross etc.—The reference is to Brhadaranyaka, Ill. viii. 8, ] 
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qa aes selfs aad TaTAAaTtea 
qecasatfrd aarcrafre aHaAaThasy | 
aeavarfed aa: TX Hall Aaa FT ATCA 4A 


TEATATAALA TATATAAS TATA ATLA 
WRgei 
251. All modifications of clay, such as a jar, which 
are always accepted by the mind as real, are (in reality) 
nothing but clay. Similarly, this entire universe which is 
produced from the real Brahman, is Brahman Itself and 
nothing but That. Because there is nothing else whatever 
but Brahman, and That is the only self-existent Reality, 
our very Self, therefore art thou that serene, pure, Supreme 
Brahman, the One without a second. 


fasreferacasrafasaarante qt Far 

feat cafearfe safe saiceatearacag: | 
FeAeaAS ACHAT MT SALT AAT 
TEATATAAST TAFTHAS AA TSA ATLA UKM 


252. As the place, time, objects, knower, etc. called up 
in dream are all unreal, so also is the world experienced 
here in the waking state, for it is all an effect of one’s own 
ignorance. Because this body, the organs, the Pranas, 
egoism, etc. are also thus unreal, therefore art thou that 
serene, pure, Supreme Brahman, the One without a second. 


aa wrecat Hferd afeat 
aera ta aeatfafray | 
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tat ae cacafaed fafa 
Tae ge fa eS FATT AYR I 
253. (What is) erroneously supposed to exist in some- 
thing, is, when the truth about it has been known, nothing 
but that substratum, and not at all different from it: The 
diversified dream universe (appears and) passes away in 


the dream itself. Does it appear on waking as something 
distinct from one’s own Self? 


ofa fragt 
THETA TT | 
ararofaratitatd 7g 


aa Traafa wrasse WU Vey Il 


254. That which is beyond caste and creed, family and 
lineage; devoid of name and form, merit and demerit; 
transcending space, time, and sense-objects—that Brahman 
art thou, meditate on this in thy mind. 


TIX THOATTAT 

wat farsa: | 
qefaqaanaita aed ae 

ga acanfa wraarcata i 2&4 


255. That Supreme Brahman which is beyond the range 
of all speech, but accessible to the eye of pure illumination; 
which is pure, the embodiment of Knowledge, the begin- 
ningless entity—that Brahman art thou, meditate on this 
in thy mind. 
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gefrefafacatit attres- 
wfad tT actfaatady | 
az Ta aIA eT 7e- 
qa acaafa wraacais Wl 24s UN 
256. That which is untouched by the sixfold wave!; 
meditated upon by the Yogi’s heart, but not grasped by 


the sense-organs; which the buddhi cannot know; and 
which is unimpeachable—that Brahman art thou, meditate 


‘on this in thy mind. 
[ \Sixfold wave—Viz. decay, death, hunger, thirst, grief, and delusion. 


which overtake the body and mind. ] 


urfeca ferric ort 
raTaAa A AeafererTy | 
faoae freratrate a2 
Fal acanfa waaahA 1 ee 
257. That which is the substratum of the universe with 
its various subdivisions, which are all creations of delusion; 
which Itself has no other support; which is distinct from 


the gross and subtle; which has no parts, and has verily no 
exemplar—that Brahman art thou, meditate on this in thy 


mind. 
werateqfeorcarera- 
suifamarafagaeray | 
fagagserataaraa ret 
Fa arate waar i 2c W 
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258. That which is free from birth, growth, develop- 
ment, waste, disease, and death; which is indestructible; 
which is the cause of the projection, maintenance, and dis- 
solution of the universe—that Brahman art thou, meditate 
on this in thy mind. 


FCTATAAT ETAT 
freagqueareay | 
freanaaafawarata Tz 
qa avaafa waar u eye ut 


259. That which is free from differentiation; whose 
essence is never non-existent; which is unmoved like the 
ocean without waves; the ever-free; of indivisible Form— 
that Brahman art thou, meditate on this in thy mind. 


URAT TAPP 
BIOTA PATTI 
oN ee 
Fa Araata wlaarcafs i Ao il 


260. That which, though One only, is the cause of the 
many; which refutes all other causes, but is Itself without 
cause; distinct from Maya and its effect, the universe; and 
independent—that Brahman art thou, meditate on this in 
thy mind. 


fatanernaarcrrEt 
TRATALASAT TA | 
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freameaage fread 
Fa acanfa wraarcafs i 22 1 


261. That which is free from duality; which is infinite 
and indestructible; distinct from the universe and Maya, 
supreme, eternal; which is undying Bliss; taintless—that 
Brahman art thou, meditate on this in thy mind. 


afgaifa aadHa AAT 
ATA ST faa | 
qa acaata waarafs i 22 1 


262. That Reality which (though One) appears variously 
owing to delusion, taking on names and forms, attributes 
and changes, Itself always unchanged, like gold in its 
modifications—that Brahman art thou, meditate on this in 
thy mind. 


FeAPIRATTL TACTS 
TATALAATA SAT | 
qa Paar 
qa acaafa araacata 1 2g3 1 
263. That beyond which there is nothing; which shines 
even above Maya, which again is superior to its effect, the 
universe; the inmost Self of all, free from differentiation; 


the Real Self, the’ Existence-Knowledge-Bliss Absolute; 
infinite and immutable—that Brahman art thou, meditate 


on this in thy mind. 
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srara fracas cat 
waaerraathataar | 
aaarfatted FURTaT 
aa avatar afacafa 1 Ree 1 


264. On the Truth inculcated above,! one must oneself 
meditate in one’s mind, through the intellect, by means of 
the recognized arguments.? By that means one will realize 
the Truth free from doubt etc., like water in the palm of 
one’s hand. 


[ !Above—in the ten preceding slokas. 


2 Recognized arguments—That are in harmony with the Vedas. ] 


ararrara Teas 
farsa aa TTIST FF | 
qa: carats aaar fer 
faerra verter faRaSTAT 1 E41 


265. Realizing in this body the Knowledge Absolute 
free from nescience and its effects—like the king in an 
army—and being ever established in thy own Self by resting 
on that Knowledge, merge the universe in Brahman. 


qal Talat arafecert 
Tater aa Teafetay | 
TAA Asa Ta eat 


Git Tea SST: MW RSE UI 
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266. In the cave! of the buddhi there is the Brahman, 
distinct from the gross and subtle, the Existence Absolute, 
Supreme, the One without a second. For one? who lives 
in this cave as Brahman, O beloved, there is no more 
entrance into the mother’s womb. 


{'Cave—The intellect is often spoken of thus. 


2For one etc.—One who always identifies himself with Brahman has 
no more rebirth. J 


ma aegate amadt araarsafezat 
Hat AEraeata set ASeA FAST: | 
wearesesisseaty PAA ATTA TACAT- 
eaten Meeatag AAA TAA ATS AT UR ESI 
267. Even after the Truth has been realized, there 
remains that strong, beginningless, obstinate impression 
that one is the agent and experiencer, which is the cause of 
one’s transmigration. It has to be carefully removed by 
living in a state of constant identification with the Supreme 
Self. Sages call that liberation which is the attenuation! 
of vasanas (impressions) here and now. 


[Attenuation etc.—Because the man who has no selfish desires 
easily attains mukti. ] 


ae HAfa At arat Seteraraarcahs | 
aeqrarsa faxecdeat fagar cara frseat WES 


-268. The idea of ‘‘me and mine”’ in the body, organs, 
etc., which are the non-Self—this superimposition the wise 
man must put a stop to, by identifying himself with the 
Atman. 
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Ae Fa TTT AfeceahrarferTy | 
aisefraa TATA AATAAIT TE 1 VES UN 


269. Realizing thy own Inmost Self, the Witness of the 
buddhi and its modifications, and constantly revolving the 


positive thought, ‘I am That”, conquer this identification 
with the non-Self. 


Baa RAT TAA VeTTATTT | 
MeAMaAAT AAT TAATATAT HE Ul YU 


270. Relinquishing the observance of social formalities, 
giving up all ideas of trimming up the body, and avoiding 
too much engrossment with the scriptures, do away with 
the superimposition that has come upon thyself. 


BHATIA Feat: MAATAT ATT FT | 
SeaaAAT AA AITATA TAT 1 wR UN 


271. Owing to the desire to run after society, the passion 
for too much study of the scriptures and the desire to keep 


the body in good trim, people cannot attain to proper 
realization. 


SaaS Maas 
THAT TehaeTTAGy | 
aafedt asst: TE aTaATAT 
aseafete: TAT AHA 1 wR UN 


272. For one who seeks deliverance from the prison of 
this world (Sathsara), those three desires have been desig- 
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nated by the wise as strong iron fetters to shackle one’s 
feet. He who is free from them truly attains to liberation. 


Peer 
dada fra aa 
faqaart aft Aart 1 203 UI 
273. The lovely odour of the Agaru (agalochum) which 
is hidden by. a powerful stench due to its contact with 


water etc., manifests itself as soon as the foreign smell has 
been fully removed by rubbing. 


Hed Pra AAS TATA 
qatfatacat TATCHATAAT | 
marfraarorat faarat 
Wea WATKAT EHEA 11 VU¥ I 
274. Like the fragrance of the sandal-wood,! the per- 
fume of the Supreme Self, which is covered with the dust 
of endless, violent impressions? imbedded in the mind, 


when purified by the constant friction of Knowledge, is 
(again) clearly perceived. 


[ \Sandal-wood—The Agaru of the previous sloka is meant. 


2Impressions—Vasan@ in Sanskrit means both odour and impression 
or desire. ] 


FAUCAAATTIT A EAA AT ATTA | 
frcareafrsoat aot arat Arf aa HET 1 ROM 


VIVEKACHUDAMANI 107 


275. The desire for Self-realization is obscured by in- 
numerable desires for things other than the Self. When 
they have been destroyed by constant attachment to - 
the Self, the Atman clearly manifests Itself of Its own 
accord. 


aq Fay TaTaead AA- 
FAA TAT HSAs AAATAATT | 
froma afa arearat- 
areata: AfaaAAAAT 1 REE 
276. As the mind becomes gradually established in the 
Inmost Self, it proportionately gives up the desires for 
external objects. And when all such desires have been 


eliminated, there takes place the unobstructed realization 
of the Atman. 


carearaa war feacat wat aaafa afta: | 
AAA AATATT: FATEATATIAT FHF 11 VV | 


277. The Yogi’s mind dies, being constantly fixed on 
his own Self. Thence follows the cessation of desires. 
Therefore do away with thy superimposition. 


TA sat Wy: Aras Tea Teahe 


TATA TAAACS HA TATEATAT TTA HR II ve Il 


278. Tamas is destroyed by both sattva and rajas, 
rajas by sattva, and sattva by the Pure (Brahman). There- 
fore do away with thy superimposition through the help 
of sattya. 
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greet quate agheta frat freae: | 

ac ~ ¢ 

Fanarey ActT TATEATSTITA HF II 268 Il 

279. Knowing for certain that the Prarabdha! work 

will maintain this body, remain quiet and do away with 
thy superimposition carefully and with patience. 

[ \Pra@rabdha—The resultant of past work that has led to the present 
birth. When this is worked out, the body falls, and Videhamukti is the 
result. ] 


Te Fa: 1 Aaa ATAATayA | 
Alaa ae: WATATEAT AT TAT HR I Xo Il 
280. ‘‘I am not the individual soul, but the Supreme 
Brahman’’—eliminating thus all that is not-Self, do away 
with thy superimposition, which has come through the 
momentum of (past) impressions. 


TA AAT CATT AAT AAT ATAPI: | 


FaPaarAaa: ATACATEATATTAA HF Ul X22 A 

281. Realizing thyself as the Self of all by means of 
scripture, reasoning, and thy own realization, do away 
with thy superimposition, even though a trace of it seems 
to remain. 


arlarfaarieararsarted Fat Aa: | 
aeatacoar fret EaTeATATTAT FE Ul 22 Ul 


282. The sage has no connection whatever with action, 
since he has no idea of accepting or giving up. Therefore, 
through constant engrossment on the Brahman, do away 
with thy superimposition. 
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aTraHea eaATAATCAACATTAT: | 


FAAS TIA TATEATAT TAS He Il XR Ul 
283. Through the realization of the identity of Brahman 
and the soul, resulting from such great dicta as “Thou art 
That”, do away with thy superimposition with a view to 
strengthening thy identification with Brahman. 


qemaey sasfeafe-aafaearats | 
AAT AT ATA FATEATATTTT FE 1 ACY A 


284. Until the identification with this body is com- 
pletely rooted out, do away with thy superimposition with 
watchfulness and a concentrated mind. 


seitfastasmrd: caragifa aaa | 

Tafaeat fasreaTEATATIAT FE MW Vc4 Ul 

285. So long as even a dream-like perception of the 
universe and souls! persists, do away with thy super- 
imposition, O learned man, without the least break. 

[! Universe and souls—That is, plurality. ] 


fratar srparaat: aeateety faeac: | 
qaaaraat aval Paraqaaarcaty Ul 2Ze 1 


286. Without giving the slightest chance to oblivion on 
account of sleep, concern in secular matters, or the sense- 
objects, reflect on the Self in thy mind. 


aranfiatawieud ASAT ay: | 
OT AVS SASL TAlAA Fal AA Ml YC 1 
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287. Shunning! from a safe distance the body which 
has come from impurities of the parents and itself consists 
of flesh and impurities—as one does an outcast—be thou 
Brahman and realize the consummation of thy life. 

['Shunning—That is, giving up all identification with the body 
which is very impure. ] 


AeTHaT ASH SAAT TRIAL | 
faerearavs aad FT Wa Aa AT Ul RZ II 
288. Merging the finite soul in the Supreme Self, like 


the space enclosed by a jar in the infinite space, by means 
of meditation on their identity, always keep quiet, O sage. 


TATHIATA ASST AT aaa UalcHaT | 

qarsaly floss casqat AHAMSAT I YZ 

289. Becoming thyself the self-effulgent Brahman, the 
substratum of all phenomena—as that Reality, give up! 
both the macrocosm and the microcosm, like two filthy 
receptacles. 


['Give up etc.—Cease to care for the whole universe, which is other 
than the Self, before whose majesty it pales into insignificance. ] 


faarcatt aaraed tetecraefaaa | 
freer fogs Fast Al AFT 1 Vo II 


290. Transferring the identification now rooted in the 
body to the Atman, the Existence-Knowledge-Bliss Abso- 
lute, and discarding! the subtle body, be thou ever alone, 


independent. 
[| Discarding—Ceasing to identify thyself with. ] 
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TAT STATA STOTT: FX AAT | 
agaaetata aeat FAFA Afaeafs 1 _2Sz Ui 


291. That in which there is this reflection of the universe, 
as of a city in a mirror—that Brahman art thou; knowing 
this thou wilt attain the consummation of thy life. 


aad feta 
faaeararanetataay | 

qe Fearagqecasia 
TMTFSTHTAATAAT: | RSQ Ul 


292. That which is real and one’s own primeval Essence, 
that Knowledge and Bliss Absolute, the One without a 
second, which is beyond form and activity—attaining That, 
one should cease to identify oneself with one’s false bodies,! 
like? an actor giving up his assumed mask. 


[' False bodies—The gross, subtle, and causal bodies, which are 
superimpositions upon the Atman. 

2Like etc-—When the actor has played his part, he is simply a man. 
So the man of realization is one with Brahman, his real Essence. ] 


watcral qeafag aT 
qarend: aforncaastana | 
arareag aatafa setfa: 
Ratseara: atforwen faeaT Ml 33 


293. This objective universe is absolutely unreal; 
neither is egoism a reality, for it is observed to be momen- 


des, pee 
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tary. How can the perception,! “I know all,’ be true of 
egoism etc., which are momentary ? 

['The perception etc.— Man’s inherent belief in the omniscience of 
the Atman is meant. ] 


weTaaaga feat 
fact gacataty wraearare | 

qd aa faa afa ata: cag 
TAMA AAEHAT: 1 AVY II 


294. But the real “‘I’’ is that which witnesses the ego 
and the rest. It exists! always, even in the state of profound 
sleep. The Sruti? itself says, ‘‘It is birthless, eternal,” etc. 
Therefore the Paramatman is different from the gross and 
subtle bodies. 

[ \Exists etc.—As the witness of all experience. 
2Sruti etc.—The reference is to the Katha Upanisad, 1. ii. 18. ] 


fantfeat aafantcrat 
facatfaniet afad areata | 
AAA TITRAT Che 
Ga: TASveAaTAATAT: 1 VVq A 


295. The knower of all changes in things subject to 
change should necessarily be eternal and changeless. The 
unreality! of the gross and subtle bodies is again and again 
clearly observed in imagination, dream, and profound sleep. 


[The unreality etc.— Because the subtle body is not perceived in 
the Susupti state, and the gross body in the dream and Sugupti states. ] 


©.) 
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sasha ast sats 
frosifiaritats afzaterd | 

HIPAA ATA ISA AT 
AMAT SAMTCATAT AS ATAT 1 ASe Ul 


296. Therefore give up the identification with this lump 
of flesh, the gross body, as well as with the ego or the 
subtle body, which are both imagined! by the buddhi. 
Realizing thy own Self, which is Knowledge Absolute and 
not to be denied? in the past, present or future, attain to 
Peace. 


[ Umagined etc.—Because they are not in the Atman and our igno- 
rance conjures them up through the buddhi or determinative faculty. 
2 Denied etc.—Because the Atman transcends time. ] 


Ta FSTAATA- 
STARTER TALATT | 
foyer aHtatt aearet- 
ATH AAAS FECAST: 11 Av Il 
297. Cease to identify thyself with family, lineage, 
name, form, and order of life, which pertain to the body 
that is like a rotten corpse! (to a man of realization). 
Similarly, giving up ideas of agency and so forth, which 
are attributes? of the subtle body, be the Essence of Bliss 


Absolute. 


[Rotten corpse—We assume the limitations of the body only 
through an erroneous identification, and when that ceases on realization, 
the body is useless like a corpse, fit to be shunned. 

2 Attributes etc.—The Jhanin must realize his identity with the Atman 
alone. ] 
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aay sae: Ta: AATLaTAaT FEET: | 
aaa He TTALAHTAT AAASATT: 1 VSe I 
298. Other obstacles! are also observed to exist for 
men, which lead to transmigration. The root of them, for? 
the above reasons, is the first modification of nescience 


called egoism. 


['Obstacles—Such as desires. 
2For etc.—Because but for egoism, which is a product of nes 
there would not be any false identification, and therefore no serious 


cience, 


trouble. ] 


TTARATEALT AFAR SLICAAT | 
aaa aarararta afcnarat faeet or 11 338 
299. So long as one has any relation to this wicked ego, 
there should not be the least talk about liberation, which 
is unique. 


AEA: FASTATTAT | 
PRAEAG: Tt: AMARG: CATIA: | B00 Il 
300. Freed from the clutches! of egoism, as the moon 
from those of Rahu, man attains to his real nature, and 
becomes pure, infinite, ever blissful, and self-luminous. 


{'Clutches—Graha in Sanskrit means both planet and seizing. 
The eclipses of the sun and moon are popularly ascribed by Hindu 
mythology to the periodical attacks of their enemy Rahu, a demon whom 
they prevented from drinking the nectar. ] 


at at Fe atsefata rete 
TSA WAS AAAATSAATSAT | 
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aaa faatcaat faaret 
FAA: Stara: 302 Il 
301. That which has been created by the buddhi ex- 
tremely deluded by nescience, and which is perceived in 
this body as ‘‘I am! such and such’’—when that egoism is 
totally destroyed, one attains an unobstructed identity with 
Brahman. : 


{ '7 am ete.—1 am strong or weak, learned or ignorant, happy or 
miserable, and so forth. ] 


Tears fa fet sTaSAaTSeHTRAT ASAT 

daccareata tered TIAAeAUS fea eT: 

fastarernatfaat afarat fateoa atta 

fericarfaters fart Geant ATSTAT RH TA 3 o VI 

302. The treasure of the Bliss of Brahman is coiled 

round by the mighty and dreadful serpent of egoism, and 
guarded for its own use by means of its three fierce hoods 
consisting of the three gunas. Only the wise man, destroy- 
ing it by severing its three hoods with the great sword of 
realization in accordance with the teachings of the Srutis, 
can enjoy this treasure which confers bliss. 


[In this s/oka egoism is compared to a three-headed snake. Sattva, 
rajas, and tamas—balance, activity, and inertia—are spoken of as its 
three hoods. The way to destroy it is through realization. When egoism 
is gone, one is conscious of his real nature as Brahman. The appropriate- 
ness of the metaphors is obvious. ] 


aaa afefsafesatreniactet Ae | 
FAATCVATA WATSASAT ATA AAT MZ o Bll 


116 VIVEKACHUDAMANI 


303. As long as there is a trace of poisoning left in the 
body, how can one hope for recovery? Similar is the effect 
of egoism on the Yogi’s liberation. 


AAS AAA THAT AH TASAT | 
seamrataarariacrenertta farad ATTA 113 0% 


304. Through the complete cessation of egoism, 
through the stoppage of the diverse mental waves! due to 
it, and through the discrimination of the inner Reality, one 
realizes that Reality as “‘I am This”. 

[ 1Mental waves—Such as doubt and wrong notion. ] 


went waaetata alt ASA AeAT 
faararcrearcatanoste cafeatrate | 
ATEATATCATAT TT AAT AIST 
miakarceda gaat: safafery 11 R04 I 


305. Give up immediately thy identification with 
egoism, the agent, which is by its nature a modification,! 
is endued? with a reflection of the Self, and diverts one 
from being established in the Self—identifying thyself with 
which thou hast come by this relative existence,> full of 
the miseries of birth, decay, and death, though thou art 
the Witness, the Essence of Knowledge and Bliss Absolute. 

{ |Modification—Of nescience, and therefore non-permanent. 


2Endued etc.—This makes it look intelligent. 
3Relative existence—Sarmsara or transmigration. ] 


aenuqer Paar faai- 


<raHACAaT Ha: | 
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qaTaaT Fara fai 
faaranearanaea daft: Wt 20% 


306. But for thy identification with that egoism there 
can never be any transmigration for thee who art immutable 
and eternally the same, the Knowledge Absolute, omni- 
present, the Bliss Absolute, and of untarnished glory.! 

[ !Untarnished glory—Compare Svetasvatara, V1. 19. ] 


TeATASHIAA FARIA, 
Waa HeHacea ay | 
fafeoa fastanetfaat ene 


HES HATA AACST I Zo! i 


307. Therefore destroying this egoism, thy enemy— 
which appears like a thorn sticking in the throat of a man 
taking his meal—with the great sword! of realization, enjoy 
directly and freely the bliss of thy own empire, the majesty 
of the Atman. 


[ !Great sword—The phrase, as it is, is applicable to only one side 
of the comparison, namely, “the enemy” but not to “the thorn”, for 
which it should be interpreted to mean “‘a sharp knife”’. ] 


adtsenratafraet ata 
FAIA: TATA STATS | 
TY TA CATCHAGATT AAT 
aia Tari fatawed: 1 20d il 


308. Checking the activities of egoism! etc., and giving 
up all attachment through the realization of the Supreme 
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Reality, be free from all duality through the enjoyment of 
the Bliss of Self, and remain quiet in Brahman, for thou 


hast attained thy infinite nature. 
[ 1Egoism etc—Egoism with its two forms, ‘I’ and “mine’’. ] 


TASHAAT ASAE GA- 
saectad: tarate AAT ATT | 
aster faetrerdt wetter 
qTAeaa arate atfeat AAT 1 308 Ul 
309. Even though completely rooted out, this terrible 
egoism, if revolved in the mind even for a moment, returns 
to life and creates hundreds of troubles, like a cloud 
ushered in by the wind during the rainy season. 
fre WATSH SAR: { 
qafaa eat fasarafaraar | 
a UF asilatsgqeer 
WAVTSAAAL LATA 11 320 Ul 


310. Overpowering this enemy, egoism, not a moment’s 
respite should be given to it by thinking on the sense- 
objects. That is verily the cause of its coming back to life, 
like water to a citron tree that has almost dried up. 

aarcnar afert wa arat 

famert: arate FA ears | 
FAST AAMAS 

MeIAKAT AaaAeT: 1 32k Ul 


SS re 
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311. He alone who has identified himself with the body 
is greedy after sense-pleasures. How can one, devoid of 
the body-idea, be greedy (like him)? Hence the tendency 
to think of the sense-objects is verily the cause of the 
bondage of transmigration, giving rise to an idea of dis- 
tinction or duality. 


maIaatea Aaa: TREAT | 
PAATM SAAT AACA FAAAAT 12k U 
312. When the effects! are developed, the seed? also is 
observed to be such, and when the effects are destroyed, 
the seed also is seen to be destroyed. Therefore one must 
subdue the effects. 


[ !Effects—Actions done with selfish motives. 
2Seed—Desire for sense-pleasures. 
The next sloka explains this. ] 


aaaatad: HT HaSaT A AAT | 
aaa Aaat Ta: Tart 7 fradad 1 3k2 
313. Through the increase of desires selfish work in- 
creases, and when there is an increase of selfish work, there 


is an increase of desire also; and man’s transmigration is 
never at an end. 


qaraafaort az et sadata: | 
aaatatatarat Farce Fearat ate: 1 3 ey 


314. For the sake of breaking the chain of transmigra-— 
tion, the Sannyasin should burn to ashes those two; for 
thinking of the sense-objects and doing selfish acts lead to 
an increase of desires: 
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THAT TATATAT AT Aa ATTA: | 

AMT A AAA: TaACATY AaaT 1 32k I 
aaa aad: Aaa AAAS: | 
TRMAATAUASATMAAT SAMBA | 32& A 


315-316. Augmented by these two, desires produce one’s 
transmigration. The way to destroy these three,! however, 
lies in looking upon everything, under all circumstances, 
always, everywhere, and in all respects, as Brahman and 
Brahman alone. Through the strengthening of the longing 
to be one with Brahman, those three are annihilated. 


[ These three—Selfish work, dwelling on the sense-objects, and the 
hankering after them. The next «/oka gives the steps to realization.] 


frararat Wa PeaecTATaTISeATETAATATT: | 
aaa Aer: aT strarafaafeat 220 1 


317. With the cessation of selfish action the brooding 
on the sense-objects is stopped, which is followed by the 
destruction of desires. The destruction of desires is libera- 
tion, and this is considered to be Liberation-in-life. 


aararenictasret aft 
at fastacagarfearaat | 
ATT HSA SIT AAT 
factad ary sat afar i 2ec I 


318. When the desire for realizing Brahman has a 
marked manifestation, the egoistic desires readily vanish, 


9 
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as the most intense darkness completely vanishes before 
the glow of the rising sun. 


CHET: TTA ATA STTS 
q saad Aeated feet | 
TASEAT TSA AT 


aT aTfet Feat TA SAMA: 1 3k Ul 


319. Darkness and the numerous evils that attend on it 
are not noticed when the sun rises. Similarly, on the realiza- 


tion of the Bliss Absolute, there is neither bondage nor the 
least trace of misery. 


qa Weatt Taerqaray 
HAAA aa FATAL | 
ated: arafewade aT 
ale TAA: Aft BAGH 1) ZRo Ul 
320. Causing the external! and internal universes, which 
are now perceived, to vanish,2? and meditating on the 


Reality, the Bliss embodied, one should pass one’s time 
watchfully, if there be any residue of Praérabdha work left. 


[ External etc—The worlds of matter and thought. The former 


exists outside man, whereas the latter he himself creates by the power of 
thought. 


2Vanish—Through the eliminating process, Neti, Neti—Brahman is 
not this, not this, etc. ] 


Waal aa fassat F HAer: Hala | 
TATA HAAS WATHA A: Fa: WW 3Qe Ui 
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321. One should never be careless in one’s steadfast- 
ness to Brahman. Bhagavan Sanatkumara,! who is, 
Brahma’s son,” has called inadvertence death itself. 

[ \Sanatkumdara etc.—In the celebrated Sanatsujata-Saravada (the 
conversation between Sanatkumara and King Dhrtarastra comprising 
chapters 40-45 of the (Udyoga Parvan, Mahabharata), there occur words 
like the following: yATe & Cickird aatfa— “I call inadvertence 
death itself,” etc. 


2Brahma@s son—And therefore a high authority on spiritual matters. ] 


T WATATAAA SAT ATfAa: TATTSTT: | 
Ta Aleks SAA TACTTT STAT 1 3Q2 Ul 


322. There is no greater danger for the Jadanin than 
carelessness about his own real nature. From this comes 
delusion, thence egoism, this is followed by bondage, and 
then comes misery. 


farafrra gear fagtaaft faerfa: | 
faeirafe tatcatar arefra faq 1 223 I 


323. Finding even a wise man hankering after the sense- 
objects, oblivion torments him through the evil propensi- 
ties of the buddhi, as a woman does her doting paramour. 

[ The memory of his sweetheart haunts the man, and he is miserable. ] 


AATHE als aaa a fasofa | 


aTamitt TAT AAT Tat ATT TTA 11 32 MI 


324. As sedge, even if removed, does not stay away for 
a moment, but covers the water again, so-Maya or nescience 
also covers even a wise man, if he is averse to meditation 
on the Self. 


VIVEKACHUDAMANI 123 


[ The sedge has to be prevented from closing in by means of a bamboo 


Or some other thing. Meditation also is necessary to keep nescience 
away, ] 


wenead Fate fade 
afta afaradaeda: | 
WHTaT: TAH OHeST: 
AaraTEch Aaa FAT TAT WW 34 Ul 


325. If the mind ever so slightly strays from the Ideal! 
and becomes outgoing, then it goes down and down, just 
as a play-ball inadvertently dropped on the staircase 
bounces down from one step to another. 


{ Udeal—Brahman. Cf. Mundaka, il. ii. 3-4. 
What a terrible and graphic warning to happy-go-lucky aspirants! ] 


fasdearfaareaa: aHeTait TAL | 
TAPTHCTAATA: HATTA: TATTT 1 BRE II 


326. The mind that is attached to the sense-objects 
reflects on their qualities; from mature reflection arises 


desire, and after desiring, a man sets about having that 
thing. i 


[ An echo of Gita, II. 62-63. ] 


HIT: TATaTA Tse Fea- 
faateat tarfae: ATT 
anifea: fafentia ara 
AASAKAT Wa STATA: 11 BQ II 
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327. Hence to the discriminating knower of Brahman 
there is no worse death than inadvertence with regard to 
concentration. But the man who is concentrated attains 
complete success. (Therefore) carefully concentrate thy 
mind (on Brahman). 


ad: eaeafa sant fawseeg TATA: | 
qfaaes faat are Grate Sead MW 32 Ul 


328. Through inadvertence a man deviates from his 
real nature, and the man who has thus deviated falls. The 
fallen man comes to ruin, and is scarcely seen to rise again. 


HCI AHATEATAA TAA FILA | 
oftadt aa Haes fase a a Hae: | 
aaa Ae wT TT ATA: 1 32k 11 
329. Therefore one should give up reflecting on the 
sense-objects, which is the root of all mischief. He who is 
completely aloof even while living, is alone aloof after the 


dissolution of the body. The Yajur Veda' declares that there 
is fear for one who sees the least bit of distinction. 


[ 1 Yajur Veda etc.—The Taittiriya Upanisad (II. vii.) which belongs 
to the Yajur Veda. ] 


yal wat arte farkaer 
TAATISATTAATT | 
RAAATST WA Tet 
qatfart PATA TATETE 1 330 UN 
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330. Whenever the wise man secs the least difference 
in the infinite Brahman, at once that which he sees as 
different through mistake, becomes a source of terror to 
him. 


afacatrarendtatrs 
qeasa a: carer Bite | 
safe satiate sac 
fafaarat ao aferest FAT 1 332 


331. He who identifies himself with the objective 
universe which has been denied by hundreds of Srutis, 
Smrtis and reasonings, experiences! misery after misery 
like a thief, for he does something forbidden. 

[ |Experiences etc.—The thief is punished for stealing with imprison- 


ment, etc., and the man who identifies himself with the not-Self suffers 
infinite miseries. ] 


aeaTfrararaa fara 
Fecaartaaata fray | 
faearfraearacded aRas 
AVS AAATTAATAT: Ul 33Q UI 
332. He who has devoted himself to meditation on the 
Reality (Brahman) and is free from nescience, attains to 
the eternal glory of the Atman. But he who dwells on the 
unreal (the universe) is destroyed. That this is so is 


evidenced in the case of one! who is not a thief and one 
who is a thief. 
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[Once etc.—The allusion is to the hot-axe test applied in ancient 
times to persons charged with theft etc. An axe would be made red-hot 
and the accused person would be asked to hold it in his hand. If the hand 
was not burnt, it was a proof that he was innocent, but if it was burnt, he 
would be convicted and subjected to the usual punishments. The Chan- 
dogya Upanisad, V1. xvi. makes use of such a parable, to which the 
present sloka refers. ] 


ataraatater araed fag 
TATA ACHAT eA fase 
gaata a froar sarin carraear 
ala TeAfaaHaSs a TATA 1 232 11 
333. The Sannyasin should give up dwelling on the 
unreal, which causes bondage, and should always fix his 
thoughts on the Atman as “I myself am This”. For 
steadfastness in Brahman through the realization of one’s 
identity with It gives rise to bliss and thoroughly removes 


the misery born of nescience, which one experiences (in 
the ignorant state). 


ararratea: Tiaaaene 
UTA TTEATSA ABA | 
areal fade: thet are 
carcattated facta freaq i aay i 


334. The dwelling on external objects will only intensify 
its fruits, viz. furthering evil propensities, which grow worse 
and worse. Knowing this through discrimination, one 
should avoid external objects and constantly apply oneself 
to meditation on the Atman. 


Oe LC 
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aa fred aaa: TaAAT 
ATIMS TAKAAAT | 
afetaera: gaat famad: 11 334 11 


335. When the external world is shut out, the mind is 
cheerful, and cheerfulness of the mind brings on the vision 
of the Paramatman. When It is perfectly realized, the chain 
of birth and death is broken. Hence the shutting out of 
the external world is the stepping-stone to liberation. 


a: afusa: aacafeaanl 
TAT ATT: TATA SAAT | 
make HAeaasaaeg 
Fated: RATA: 1 3Re UI 
336. Where is the man who being learned, able to dis- 
criminate the real from the unreal, believing the Vedas as 
authority, fixing his gaze on the Atman, the Supreme 
Reality, and being a seeker after liberation, will, like! a 


child, consciously have recourse to the unreal (the universe) 
which will cause his fall? 


[ !Like etc.—That is, foolishly. ] 


aalfedatearat + ated 
Harder eerafaaaaya: | 

GIT AT TTI FT TTT: 
TAATTA AAT UAT | 3 RE Ul 
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337. There is no liberation for one who has attachment 
to the body etc., and the liberated man has no identifica- 
tion with the body etc. The sleeping man is not awake, 
nor is the waking man asleep, for these two states are con- 
tradictory in nature. 


ardate: e4 Rasa 
AASSHAT ATTA faBlas | 
carathasarfaeanser: 
Quictat 4: faa TT AAT 1 33 11 
338. He is free who, knowing through his mind the 
Self in moving and unmoving objects and observing It as 


their substratum, gives up all superimpositions and remains 
as the Absolute and the infinite Self. 


aaienar arataa faded: 
aaa Taster FRAT | 
AAS AATTAT SAT 
AaARAATASA AACAPICSAT 11 332 11 


339. To realize the whole universe as the Self is the 
means of getting rid of bondage. There is nothing higher 
than identifying the universe with the Self. One realizes 
this state by excluding the objective world through stead- 
astness in the eternal Atman. 


FUCATAST FA T Art eeicrAar facsat 
TAA AAA aT aT: HAT: | 
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aereawertene feral frcareaferearare- 
avast: HUTA aaraeea hace: 
EEO. {Il 
340. How is the exclusion of the objective world possi- 
ble for one who lives identified with the body, whose mind 
is attached to the perception of external objects, and who 
performs various acts for that end? This exclusion should 
be carefully practised by sages who have renounced all 
kinds of duties! and actions? and objects,3 who are pas- 
sionately devoted to the eternal Atman, and who wish to 
possess an undying bliss. 
[| Duties Belonging to various stations in life. 
2 Actions—Those that are enjoined and forbidden by the scriptures 
as also actions undertaken for selfish ends. 
3Objects—Sense-objects. ] 


watcatied faett: SasrroraTT: | 
warts faaaraar arat area af aft: 3¥8 UI 


341. To the Sannyasin who has gone through the act 
of hearing,! the Sruti passage, ‘“‘Calm,? self-controlled,” 
etc. prescribes Samadhi for realizing the identity of the 
universe with the Self. 


[ 1Hearing—The truth from the lips of the Guru, after the prescribed 
manner. . 


2Calm etc.—The reference is to Brhadaranyaka, IV. iv. 23. ] 


ATSSTAALSAT faa: 


ea TIT: Teas Gest: 1 


cmapieied 
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i fafancoreraartatasatct- 
SATA TSA ed aT fe aTaat: Il 3¥2 Ul 
342. Even wise men cannot suddenly destroy egoism 
after it has once become strong, barring those who are 
perfectly calm through the Nirvikalpa Samadhi.! Desires 
are verily the effect of innumerable births. 


[ '!Nirvikalpa Saniddhi—The highest kind of Samadhi in which all 
relative ideas are transcended, and the Atman is realized as It is. The 
term has been already explained. ] 


aera Aiea aaAarssqAASTT | 
faaicaraa: get faetrafa TET: 1 3x3 
343. The projecting power, through the aid of the 


veiling power, connects a man with the siren of an egoistic 
idea, and distracts him through the attributes! of that.. 


[The veiling and projecting powers of the Prakrti or Maya have 
already been dealt with. See verses 111 and 113. 
1 Attributes etc.—Such ideas as, “I am the doer”. ] 


faarafaatasat farat feared 
frarorracrefaattaca are | 

waa: eperamaeat 
TATA A CAATATT | 

fraarad wate oferta 
factor afe cat afe ARASTT NN B¥y I 


344. It is extremely difficult to conquer the projecting 
power unless the veiling power is perfectly rooted out. 
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And that covering over the Atman naturally vanishes when 
the subject is perfectly distinguished from the objects, like 
milk from water. But the victory is undoubtedly (complete 
and) free from obstacles when there is no oscillation of the 
mind due to the unreal sense-objects. 


aaah: epeatystrat 
fausa qqaqrataray | 
fafa ararHaTaeaet 
AAEAATA TA Fafa: v4 Ul 
345. Perfect discrimination brought on by direct realiza- 
tion distinguishes the true nature of the subject from that 
of the object, and breaks the bond of delusion created by 


Maya; and there is no more transmigration for one who 
has been freed from this. 


quran tana - 
aecafaaret DATA | 
fH caret: Aa FTst- 
qedad AAATAGTISET 1 ave I 
346. The knowledge of the identity of the Jiva and 
Brahman entirely consumes the impenetrable forest of 


Avidya or nescience. For one who has realized the state 
of Oneness, is there any seed left for future transmigration ? 


aaciey frafatata fe araarataaita: | 
faearrataracataetistfragatrata: i 3x9 1 


132 VIVEKACHUDAMANI 


347. The veil that hides Truth vanishes only when the 
Reality is fully realized. (Thence follow) the destruction of 
false knowledge and the cessation of misery brought about 
by its distracting influence. 


UaATs TE TATSATTST FATA | 
TeATSRTaATs AAT TIAITS fASUT 1 B¥e I 
348. These three are observed in the case of a rope 
when its real nature is fully known. Therefore the wise 
man should know the real nature of things for the breaking 
of his bonds. 


aaistaarifer acaaraa- 

aralfewrn fasead at: | 
aemraadatada Adt AST 

Zoe YACAAANTAT I 3¥8 I 
at fa: THIREAAT 

aeraarat fararea aa | 
ATFTATMATa ELAVST- 

AATaAAT J HarfT AAIT 1 24° Ul 


349-350. Like iron! manifesting as sparks through con- 
tact with fire, the buddhi manifests itself as knower and 
known through the inherence of Brahman. As these two 
(knower and known), the effects of the buddhi, are observed 
to be unreal in the case of delusion, dream and fancy, 
similarly, the modifications of the Prakrti, from egoism 


ia Jo 
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down to the body and all sense-objects are also unreal.2 
Their unreality is verily due to their being subject to change 
every moment. But the Atman never changes. 


[ Like iron ete—Iron itself is never incandescent, it is fire that 
makes it appear so. Similarly; the intelligence of Brahman is imparted 
to the intellect. 


The word Tarte can be disjoined in two ways: viz. as aa arfe 
or as HTq4-aTfe; the first gives the meaning of sparks, and the second 
< 
that of knower and known, i.e. subject and object. 


2Unreal—Because they, too, are efiects and derivatives of the Prakrti 
and depend on their perception by the buddhi. ] 


facmgaracsfacaect 

qeataae aealewearm: | 
HASTEN AAS ATTA : 

TAR AATATAT: TUCAT UL B42 Ul 


351. The Supreme Self is ever of the nature of eternal, 
indivisible knowledge, one without a second, the Witness 
of the buddhi and the rest, distinct from the gross and 
subtle, the implied meaning! of the term and idea “I’’, the 
embodiment of inward, eternal bliss. 


[ lmplied meaning—Divesting it of its accidental conditions of time 
and circumstances. See note on sloka 247. ] 


aa fareacaafessa 
fifa acd fasetreseat 
MCAT TAMIA ASIST 
deal faaaa: caaaes AAT 1 B4R Ul 


134 VIVEKACHUDAMANI 


352. The wise man, discriminating thus the real and the 
unreal, ascertaining the Truth! through his illuminative 
insight, and realizing his own Self which is Knowledge 
Absolute, gets rid of the obstructions? and directly attains 


Peace. 
[ 'Truth—The identity of the Jiva and Brahman. 


2Obstructions—Mentioned in sloka 347. ] 


AAAS eATA TAT ASACTST | 
aarfraisfanetst AaISeAAMT | 343 I 


353. When the Atman, the One without a second, is 
realized by means of the Nirvikalpa Samadhi, then the 
heart’s knot of ignorance is totally destroyed. 


canefaafadta Heat afaaigrd 
sHafa ceacaeaga fafa | 
sfasafa aararaea vat fant 
faSTTAITSSEeTATATATTET | 4 UI 


354. Such imaginations as “thou”, “I” or “this” take 
place through the defects of the buddhi. But when the 
Paramatman, the Absolute, the One without a-second, 
manifests Itself in Samadhi, all such imaginations are dis- 
solved for the aspirant, through the realization of the truth 
of Brahman. 


Ura ara: TAIT: etfs: TATA 
Rafat woate ofa: eer aalcAAray | 
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datfaattataratrararsy, aeat farpeary 
Fast fraata se fafsrat fataace: 
W344 NN 


355. The Sannyasin, calm, self-controlled, perfectly 
retiring from the sense-world, forbearing,! and devoting 
himself to the practice of Samadhi, always reflects on his 
own self being the Self of the whole universe. Destroying 
completely by this means the imaginations which are due 
to the gloom of ignorance, he lives blissfully as Brahman, 
free from action and the oscillations of the mind. 

[ | Forbearing—Having forbearance or fortitude. ] 


aarfeat 4 sfaerca aret 
atate Aa: tang Faarcata 
aT Ut Aaa WaT 
Tra FT TemHaThaat fag: 1 34s 1 


356. Those alone are free from the bondage of trans- 
migration who, attaining Samadhi, have merged the objec- 
tive world, the sense-organs, the mind, nay, the very ego, 
in the Atman, the Knowledge Absolute—and none else, 
who but dabble! in second-hand talks. 

[ 'Dabble etc.—Reading them from books etc. ] 


sufadareaane frat 
AaTEANS Taq Haw: | 
Teetatasas freq 
FAATASHOTAATATSSAT 11 BYY I 
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357. Through the diversity of the supervening condi- 
tions (Upddhis), a man is apt to think of himself as also 
full of diversity; but with the removal! of these he is again 
his own Self, the immutable. Therefore the wise man 
should ever devote himself to the practice of Nirvikalpa 
Samadhi, for the dissolution of the Upédhis. 

[{ 1Removal etc.—Before a rose the crystal also looks red, but when 
the rose is removed, it is again transparent. ] 


afa gaat att afa art aafasear | 


HEH WAL CAAT WACATA HET | 34S II 

358. The man who is attached to the Real becomes 
Real, through his one-pointed devotion. Just as the cock- 
roach! thinking intently on the Bhramara is transformed 
into a Bhramara. 


[ 1Cockroach etc.—The reference is to the popular belief that the 
cockroach, through fright, does actually turn green when caught by the 
worm known as Bhramarakita. ] 


Frareara frais atest 
equated afeaag=ate | 
TAA AP TRATHATST 


eqieal AAA TeHfassay tl 348 Ul 


359. Just as the cockroach, giving up the attachment 
to all other actions, thinks intently on the Bhramara and 
becomes transformed into that worm, exactly in the same 
manner the yogin, meditating on the truth of the Para- 
matman, attains It through his one-pointed devotion 
to That. 
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Be ICES COM ECICGiccl 
| aq eqaateaT Tarde | 
ts S 
SATA STA TAT 
mraerrahraaaiatt: 1 3&0 I 
360. The truth of the Paramatman is extremely subtle, 
| and cannot be reached by the gross outgoing tendency of 
the mind. It is only accessible to noble souls with perfectly 


| pure minds, by means of Samadhi brought on by an extra- 
ordinary fineness of the mental state. 
; 


FAT Fat GeqrHaifact 
ae AS aA areata | 
TAT AA: ATAGACAT ATA 


ETAT TRAST TAT TTAT 1 32 Ul 


| 361. As gold purified by thorough heating on the fire 
gives up its impurities and attains to its own lustre, so the 
mind, through meditation, gives up its impurities of Sattya, 
Rajas, and Tamas, and attains to the reality of Brahman. 


frearraraaaiatect 
qa FAT TAT Stag Aart | 
| aat aaa: afancratsa: 
TATSEATAPETATT ANAT: 11 REQ Ul 


362. When the mind, thus purified by constant prac- 
tice, is merged in Brahman, then Samadhi passes on from 
| the Savikalpa to the Nirvikalpa stage, and leads directly 


! 


ee) Wis Oo 


LS eer. ny 
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to the realization of the Bliss of Brahman, the One without 
a second. 


SAfaasry FARTATAAT- 
Ta faqaisaapyarT: | 

adage: Tae TF Aad 
raerfaenlaaera: FAT | 3&3 UI 


363. By this Samadhi are destroyed all desires which: 
are like knots, all work is at an end, and inside and out 
there takes place everywhere and always the spontaneous 
manifestation of one’s real nature. 


ad: TE fara AATATaLT 
fafeeare warrraded fifaacTHy 1 3e¥ UI 
364. Reflection should be considered a hundred times 
superior to hearing, and meditation a hundred thousand 
times superior even to reflection, but the Nirvikalpa Sama- 
dhi is infinite! in its results. 
[ Unfinite etc.—And therefore bears no comparison with them. ] 


fafaacrmearfaar eHe 
FaATAAaTeAd Faz | 

Tra ASIA AAT: 
seaareacfafafad WaT 11 34 Ul 


365. By the Nirvikalpa Samadhi the truth of Brahman 
is clearly and definitely realized, but not otherwise, for 


i = 
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then the mind, being unstable by nature, is apt to be mixed 
up with other perceptions. 


aa. TATAA Aiea: AT 
feat Tawa: TAs | 
faedaa earanatafaaar 
ad aencafasiadag tl 3g< 1 


366. Hence, with the mind calm and the senses con- 
trolled, always drown the mind in the Supreme Self that 
is within, and through the realization of thy identity with 
that Reality destroy the darkness created by nescience, 
which is without beginning. 


AMET TAAL ATShTAaTsAAS: | 
facta & fatter a facataraaiteat 1 3c 1 


367. The first steps to yoga are control of speech, non- 
receiving of gifts,! entertaining of no expectations, freedom 
from activity, and always living in a retired place. 


[ !Gifts—That is, superfluous gifts. ] 


varcerfaranTct sIeHeAIa: 
ast Het aaa fast aaesaeaar | 
TATA SLATTMALAST TTA Far ATA: 
Teather Va Bad Ha: WAT AT: 
Rec ul 
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368. Living in a retired place serves to control the 
sense-organs, control of the senses helps to control the 
mind, through control of the mind egoism is destroyed; 
and this again gives the yogin an unbroken realization of 
the Bliss of Brahman. Therefore the man of reflection 
should always strive only to control the mind. 


ara faearata & frase 
qat fra asa a afzarfertr | 
a arf qotcata fafaaet 
faster arfeat TAT AEA 11 3E2 I 


369. Restrain speech! in the manas, and restrain 


manas in the buddhi; this again restrain in the witness? 
of buddhi, and merging that also in the Infinite Absolute 
Self, attain to supreme Peace. 

{ 'Speech—This implies all the sense-organs. 

2 Witness—That is, the Jivatman or individual aspect of the Self. 


In this sloka, which reproduces in part Katha, I. iii. 13, one is asked 
to ascend higher and higher, restraining successively the sense-activities 


and mental activities, from the gross to the fine, till at last one is lost in 
Samadhi. ] 


sera eaaat ae arate hate: 


avon 


TFA AATAVTETA-AUAISEA AVATT: 11 39° 1 


370. The body, Pranas, organs, manas, buddhi and 
the rest—with whichsoever of these supervening adjuncts 


the mind is associated, the yogin is transformed, as it were, 
into that. 
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aaa Aa: AIH TAIT GAA | 
Hae AararaVa Aa facwa: 11 BR Ul 


371. When this is stopped, the man of reflection is 
found to be easily detached from everything, and to get 
the experience of an abundance of everlasting Bliss. 


TRIM ae farts ASAT | 
asaraafeag facade TAeTAT MW 30R MN 


372. It is the man of dispassion (Vairdgya) who is fit 
for this internal as well as external renunciation; for the 
dispassionate man, out of the desire to be free, relinquishes 
both internal and external attachment. 


afecg fara: og TaN fae: | 
farad Ua aaiifa aad watfr faftsd: 11 302 11 


373. It is only the dispassionate man who, being 
thoroughly grounded in Brahman, can give up the external 
attachment to the sense-objects and the internal attachment 
for egoism! etc. 


[ !Egoism etc.—That is, all modifications of the mind. ] 


arnaareat geaer Thad 

gett fast faaert cay | 
fanfare fattet 

areat faat aaa faeafa 1 sew 


142 VIVEKACHUDAMANI 


374. Know, O wise man, dispassion and discrimination 
to be like the two wings of a bird in the case of an aspirant. 
Unless both are there, none can, with the help of either 
one, reach the creeper of liberation that grows, as it were, 
on the top of an edifice. 


[ Mukti has been compared to a creeper growing on the top of a 
lofty building, a temple for instance, since it is inaccessible to the ordinary 
man. ] 


RATATAT: TAL: 
arenas FETATT: | 
qagaraes fe aay faa- 
Haaren fremepertaia: 1 364 1 
375. The extremely dispassionate man alone has Sama- 
dhi, and the man of Samadhi alone gets steady realization; 


the man who has realized the Truth is alone free from 
bondage, and only the free soul experiences eternal Bliss. 


ACPA Te Geer Taw TATA qVATCAA- 

casa easIUcHA Ta fad TAUSAATASATH | 
Taga TA TAH ALATA ATTA EAT ETT 

TAATCTSAT ASAT AST Tat HS AAT FVII 
376. For the man of self-control I do not find any 
better instrument of happiness than dispassion, and if that 
is coupled with a highly pure realization of the Self, it 
conduces to the suzerainty! of absolute Independence; and 


since this is the gateway to the damsel of everlasting libera- 
tion, therefore for thy welfare, be dispassionate both inter- 


VIVEKACHUDAMANI 143 


nally and externally, and always fix thy mind on the eternal 
Self. 


[ | Suzerainty ete—Because the realization of the Self, the One with- 
out a second, is the real independence, for it is everlasting Bliss, which 
there is nobody to dispute. ] 


ara fate fasta fasacaga Hat: sfa- 
eae aifagerateataata aoarfaeeaat: | 
eeletaata AAAI Tat * ecareaf 

ee qeareaaaishe freaqs TATA ATTA: ZO 


377. Sever thy craving for the sense-objects, which are 
like poison, for it is the very image of death, and giving 
up thy pride of caste, family and order of life, fling actions 
to a distance. Give up thy identification with such unreal 
things as the body, and fix thy mind on the Atman. For 
thou art really the Witness, Brahman, unshackled by the 
mind, the One without a second, and Supreme. 


wee Fat AAS deat AeaA Teast 
caer fatraea freamareaiied eafeafar | 
FARA THATAT AAVSA TAT SAT AT 
Tararate fracas araleT: HHA TATA 130211 
378. Fixing the mind firmly on the Ideal, Brahman, 
and restraining! the external organs in their respective 
centres; with the body held steady and taking no thought 


for its maintenance; attaining identity with Brahman and 
being one with It—always drink joyfully of the Bliss of 
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Brahman in thy own Self, without a break. What is the 
use of other things? which are entirely hollow? 
[ | Restraining etc—That is, not allowing them to go outward. 
2Other things—Pursued as means of happiness. ] 


TATA CAT TAG STH | 
PaRAATCHTATAT ASST FPAPTHILA I 388 1 


379. Giving up the thought of the non-Self which is 
evil and productive of misery, think of the Self, the Bliss 
Absolute, which conduces to liberation. 


uy cagsatfacararett 
fasten faraasray | 
wen fraraara fame 
HAISA CAISKAAAISTATAT I 30 I 


380. Here shines eternally the Atman, the Self-effulgent 
Witness of everything, which has the buddhi for Its seat. 
Making this Atman which is distinct from the unreal, the 
goal, meditate on It as thy own Self, excluding all other 
thought. 


UAH SAAT FCAT AAAARIATT | 
Sea AAA AACA STAT THEA I BC 2 II 


381. Reflecting on this Atman continuously and with- 
out any foreign thought intervening, one must distinctly 
realize It to be one’s real Self. 
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FARA FSHAASATIAT AAA | 

saretaraar ay fasseenerertead Ml 32 UN 

382. Strengthening one’s identification with This, and 
giving up that with egoism and the rest, one must live 


without any concern for them, as if they were trifling 
things, like a cracked jar or the like. 


FSA AU AST 
fraea arferaraaterara | 
At: WAT ATATTT 
qt eavartfawtnana: | 323 UN 
383. Fixing the purified mind in the Self, the Witness, 


the Knowledge Absolute, and slowly making it still, one 
must then realize one’s own infinite Self. 


aeharraraiseatiata: 
erTatarachasea fate: | 
faqaar Tas eT 
qt werrafraraatHag acy I 


384. One should behold the Atman, the Indivisible 
and Infinite, free from all limiting adjuncts such as the 
body, organs, Pranas, manas and egoism, which are crea- 
tions of one’s own ignorance—like the infinite sky.! 


[ Unfinite sky—Which is one and indivisible, despite the jats and 
other things that apparently enclose it. See the next éloka, } 
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qeRmATp AoA ATA 
TUTTI ATA AT TTA TT 
wate 7 fafad aaa Te 
Tega afaraaasAg | 3c4 I 
385. The sky, divested of the hundreds of limiting 
adjuncts such as a jar, a pitcher, a receptacle for grains or 
a needle, is one, and not diverse; exactly in a similar way 


the pure Brahman, when divested of egoism etc., is verily 
One. 


FAUST ATM ATA STA: | 
at: Tr aaa Tae TTT Ul 325 I 
386. The limiting adjuncts from Brahma! down to a 
clump of grass are all wholly unreal. Therefore one should 
realize one’s own Infinite Self as the only Principle. 


[ 1From Brahma etc.—Even the position of Creator is a passing phase 
of the Self, which is greater than all Its conditions. ] 


aa sre aferd afeat 
aan Fa ceafehras | 
wredatat aifa scerfgata 
WHI AAAASTA I 3c UI 
387. That in which something is imagined to exist 
through error, is, when rightly discriminated, that thing 
itself, and not distinct from it. When the error is gone, 


the reality about the snake falsely perceived becomes the 
rope. Similarly! the universe is in reality the Atman. 
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[ | Similarly ete—The rope is always the rope and never actually 
turns into a snake; similarly the universe also is always Brahman. ] 


waa Fa cag fac: cqafara: cag fara: | 

cag fasafag ad caqemraras fear Ul 3c2 1 

388. The Self is! Brahma, the Self is Visnu, the Self 
is Indra, the Self is Siva; the Self is all this universe. 
Nothing exists except the Self. 


[ 's—That is, appears as. ] 


wd: Fara aT ate: aa 
TAA FRAT FATAT TRA | 
TAA AAA AT ACART RAT 
TAT TRATA ATA 1 323M 


389. The Self is within, and the Self is without; the 
Self is before and the Self is behind; the Self is in the 
_ south, and the Self is in the north; the Self likewise is 
above and also below. 
[An echo of Mundaka, II. ii. 11.] 


yer aAeaatie 
qq CAVIT TS AAT TAT | 
Fada saagrratad 
ad fatdard fateh 1 3X0 Il 


390. As the wave, the foam, the whirlpool, the bubble, 
etc. are all in essence but water, similarly the Cit (Knowl- 
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edge Absolute) is all this, from! the body up to egoism. 
Everything is verily the Cit, homogeneous and pure. 
[ |From ete.—Sce sloka 384. ] 


Fede Fa MAA ASAT: 
aasraeaa Tatarater fexaaa: | 

qa fe AAT: FoMISH MTITAITT 

qacae wraceanetate ararafexar Ml 322 I 


391. All this universe known through speech and mind 
is nothing but Brahman; there is nothing besides Brahman, 
which exists beyond the utmost range of the Prakrti. 
Are the pitcher,! jug, jar, etc. known to be distinct from the 
clay of which they are composed? It is the deluded man 
who talks of ‘‘thou’”’ and “‘I’’, as an effect of the wine of 
Maya. 


[ \Pitcher etc.—The difference, if any, is only in name and form. ] 


Praraafaert aa areafata ata: | 
aaifa greet frearearatraca | 382 Ul 


392. The Sruti, in the passage, ‘‘Where! one sees 
nothing else,’ etc. declares by an accumulation of verbs 
the absence of duality, in order to remove the false super- 
impositions.2 

[1Where etc.— The reference is to Chandoyga, VII. xxiv. 1.— 


“Where one sees nothing else, hears nothing else, knows nothing else, 
that is the Infinite.” That is, Brahman is the only Reality. 


2False superimpositions—That is, considering the knower, knowl- 
edge, and known to be distinct entities. ] 
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aralerataae trtaed 
fadtatrerradiataatea | 
ardate WanaAeA 
waa oe gal fHafed ateaA 1 393 11 
393. The Supreme Brahman is, like the sky, pure, 
absolute, infinite, motionless, and changeless, devoid of 
interior or exterior, the One Existence, without a second, 
and is one’s own Self. Is there any other object of knowl- 
edge? 


[ Any other etc—In other words, Brahman is both subject and 
object. ] 


aqaen fay faadsa agar aaa sits: eas 
TAMA T Toe Tattedls Ala: | 
qa aefata TaSATA: AHATATEIT: SHE 
TAA Taher Aeaa aaa TA TAAT M1 38¥ Ut 
394. What is the use of dilating on this subject? The 
Jiva is no other than Brahman; this whole extended uni- 
verse is Brahman Itself; the Sruti inculcates the Brahman 
without a second; and it is an indubitable fact that people 
of enlightened minds who know their identity with Brah- 
man and have given up their connection with the objective 


world, live palpably unified with Brahman as eternal 
Knowledge and Bliss. 


fe HoATHtse frat rTM 
saaatronet fogeestt wat | 
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farattccattc frerararccatt 
cantata oie waren fass 1 324 I 


395. (First) destroy! the hopes raised by egoism in this 
filthy gross body, then do the same forcibly with the air- 
like subtle body; and realizing Brahman, the embodiment 
of eternal Bliss—whose glories the scriptures proclaim— 
as thy own Self, live as Brahman. 

[ !Destroy etc.—Both the gross and subtle bodies are coverings over 
the Atman, the Existence-Knowledge-Bliss Absolute, and freedom con- 
sists in going beyond them. ] 


Tat Tega TasTeT Aes: 

FRIT: CAT HATTA MATa: | 
qa Te weafa fray 

aar aeat yaa wate fe vars afore 1 33€ I 


396. So long as man has any regard for this corpse- 
like body, he is impure, and suffers! from his enemies as 
also from birth, death, and disease; but when he thinks 
of himself as pure, as the essence of Good and immoyable, 
he assuredly becomes free from them; the Srutis?. also 
say this. 

[ ‘Suffers from his enemies ete-—Compare Brhadaranyaka, II. iv. 


6.—‘The Brahmanas oust him who sees them as different from himself,” 
etc., and Brhadaranyaka, 1. iv. 2—“‘So long as there is a second, there is 
fear.” 

2Srutis etc—For example Chandogya, VIII. xii. 1.—‘This body 
is mortal, O Indra,” etc. ] 
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CAA ATTA AIT ATAAST TTT: | 
eaana IX Fal TIASAAT AAA | 398 Ul 
397. By the elimination of all apparent existences! 
superimposed on the soul, the supreme Brahman, Infinite, 
the One without a second and beyond action, remains as 
Itself.2 
[ |Apparent existences—Such as egoism. ‘ 
2.As Itself—In Its own essence. ] 


warfearat afa Pada 
qantas aarti fafacct | 
T saad afeaca faanet: 
sarerara: Gfefersad Fa: 1 3c i 


398. When the mind-functions are merged! in the Para- 
matman, the Brahman, the Absolute, none of this phenom- 
enal world? is seen, whence it is reduced to mere talk.3 

[{ 'Merged—Through the Nirvikalpa Samadhi. 
2Phenomenal world—Created by name and form, hence unreal. 


3Mere talk—On the lips of others, who are ignorant. Compare 


Chandogya, V1. i. 4.—“All modifications are mere names and efforts 
of speech,” etc. ] 


aac fanetisa faraficinaca ta | 
fafaare freee fafaaté fret ea: 1 399 I 


399. In the One Entity (Brahman) the conception of 
the universe is a mere phantom. Whence can there be any 
diversity in That which is changeless, formless, and 
Absolute? 
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REAATATAT AMAT ARAT!T | 
fafaare ferret fafaatd frat FA: 1 Yoo Ul 
400. In the One Entity devoid of the concepts of seer,! 
seeing, and seen—which is changeless, formless, and 
Absolute—whence can there be any diversity ? 
[ 1Seer etc.—Of which the phenomenal world consists. ] 


HTTAT SATAATT CHA HATTLT | 
fafaare froart fafaert fret Ha: 1 wok I 
401. In the One Entity which is changeless, formless, 
and Absolute, and which is perfectly all-pervading and 
motionless like the ocean after the dissolution of the uni- 
verse, whence can there be any diversity ? 


aaetta gat aa vett arfetHTeoTT 
afte 9% aca fafaast feat HA: 1 YoR I 


402. Where the root of delusion! is dissolved like dark- 
ness in light—in the Supreme Reality, the One without a 
second, the Absolute—whence can there be any diversity? 


[ 1 Root of delusion—Ignorance. ] 


uae at ach aaaral wt aT | 


arcat Gana aa: Haraatfa: | ¥oz II 
403. Howcan the talk of diversity apply to the Supreme 
Reality which is one and homogeneous? Who has ever 
observed diversity in the unmixed bliss of the state of 


profound sleep? 
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qT ated fart qearaatarad 
aarcata vat fataaet | 
area arafeetterat Tt 
qT Uralagiratorarary | ¥o¥ 1 
404. Even before the realization of the highest Truth, 
the universe does not exist in the Absolute Brahman, the 


essence of Existence. In none of the three states of time! 


is the snake ever observed in the rope, nor a drop of water 
in the mirage. 


[ 'Three states of time—Past, present, and future. ] 


ATATAIARAS FAAS TATA: | 
afa at aie: arearreEreaaT aa 1 ¥o4 UI 
405. The Srutis! themselves declare that this dualistic 


universe is but a delusion from the standpoint of absolute 


Truth. This is also experienced in the state of dreamless 
sleep. 


1 Srutis—Katha, 1V. 11, Brhad@ranyaka, I. iy. 14, Mundaka, 11. ii, 
Chandogya, VI. xiv., etc. ] 


maraeaafasartarceaes Fra feay | 
gfisdt waarial faneat siftasitat: i wok UI 


406. That which is superimposed upon something else 
is observed by the wise to be identical with the substratum,. 
as in the case of the rope appearing as the snake. The 
apparent difference! depends? solely on error. 
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[ lApparent difference—Noticed by the ignorant. 
2 Depends etc.—That is, lasts only so long as the error persists. ] 


Fraqet fanetist Frarared 7 FRAT | 
wart TaTafe TTT TAAFT I Yo II 


407. This apparent universe has its root in the mind, 
and never persists after the mind is annihilated. Therefore 
dissolve the mind by concentrating it on the Supreme Self, 
which is thy inmost Essence. 


feafe adalat Faeracaer 

freqantaae freaqadt fatter | 
faxafanaara fone fafaaet 

gfe woate faart Ta ToT SATE vod II 


408. The wise man realizes in his heart,! through 
Samadhi, the Infinite Brahman, which is something? of 
the nature of eternal Knowledge and absolute Bliss, which 
has no exemplar, which transcends all limitations, is ever 
free and without activity, and which is like the limitless 
sky, indivisible, and absolute. 

[ 1 Heart—Stands for the buddhi. 
2Something—Which is inexpressible in terms of speech or thought. ] 


safatantard waar 

TAATATATT AAA | 
frrmaaafee freaaercfae 

efe aoate faary Ta TT TATA WOR I 
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409. The wise man realizes in his heart, through Sama- 
dhi, the Infinite Brahman, which is devoid of the ideas of 
cause and effect, which is the Reality beyond all imagina- 
tions, homogeneous, matchless, beyond the range of 
proofs,! established? by the pronouncements of the Vedas, 
and ever familiar} to us as the sense of the ego. 

{ !Proofs—Other than revelation, viz. direct perception and infer- 
ence. Revelation also merely hints at It. 
2 Established etc.—We cannot deny the Self, for the Vedas speak of It. 


3Ever familiar etc—Nobody can ever conceive that he is not. For a 
discussion on the subject, refer to the Sariraka Bhagya on the Brahma 
Sutras, 1. i. 2. ] 


AACAALARM AATEC TEAST 
feafraafooufrrerareatagtay | 

SUR MIC CORSET MGS: Go 
fe woate faery TA FT AATAT XQ M 


410. The wise man realizes in his heart, through 
Samadhi, the Infinite Brahman, which is undecaying and 
immortal, the positive Entity! which precludes all nega- 
tions, which resembles the placid ocean and is without a 
name, in which there are neither merits nor demerits, and 
which is eternal, pacified and One. 

[ 1 Entity etc.—Being the Absolute Reality, there is no room in It for 
any kind of Abhdaya, such as Pragabhaya (previous non-existence, as of a 


jar before it was made) or Pradhvamsabhava (cessation by destruction, 
as when the jar is broken to pieces). ] 


AAT Sara HLT: TTS 
faolRaTT aS aay 
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Felt TRA AHH I ¥22 1 
411. With the mind restrained in Samadhi, behold in 
thy self the Atman, of infinite glory, cut off thy bondage 
strengthened by the impressions of previous births, and 
carefully attain the consummation! of thy birth as a human 
being. 


[! Consummation etc. — That is, Moksa, which is pre-eminently 
possible in a human birth. ] 


aaaitatataad afeaarrareay | 
MTAATAITATCARA TMA: HETASEAT MYL? UI 
412. Meditate on the Atman, which resides in thee,! 
which is devoid of all limiting adjuncts, the Existence- 
Knowledge-Bliss Absolute, the One without a second, and 
thou shalt no more come under the round of births and 
deaths. 
[ | Resides in thee—As thy own Being. ] 


waa a: Tear 
ATARI HOTTA | 
aera ace 
Gad AAT Fs ARIAT Ml ¥L3 
413. After the body has once been cast off to a distance 
like a corpse, the sage never more! attaches himself to it, 


though it is visible? as an appearance, like the shadow of a 
man, owing to the experience of the effects of past deeds. 


OE ee ee 


VIVEKACHUDAMANI 157 


[ \Never more etc.—Not even on his return to the normal plane after 
Samadhi. 


2 Visible etc.—It would not be perceived at all but for the effects of 
Prarabdha work, which are experienced through the body. As it is, it is 
just an appearance. ] 


AAA aoa ATeeT TAT 
AT TASS ANT Ter | 

TT TACT FI HAA aeaaeT 
TARTATAMT HeI HAMA i ¥V¥ I 


414. Realizing the Atman, the eternal, pure Knowledge 
and Bliss, throw far away this limitation of a body, which 
is inert and filthy by nature. Then remember it no more, 
for something that has been vomited excites but disgust 
when called to memory. 


agora Tel 
aarata calf fafaanet | 
aa: cat faeafaeeater- 
aearcral fasafa fasfees: 1 wee i 


415. Burning all this,! with its very root,2 in the fire 
of Brahman, the Eternal and Absolute Self, the truly wise 
man thereafter remains alone, as the Atman, the eternal, 
pure Knowledge and Bliss. 

[ |All this—The objective universe—the non-Self. 


2Rool—Nescience. ] 
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mresaqaa tad AS 
Tag at facog aia ae 1 
qT aga: Rafa TaaaT- 
ssreareafy Taft atraha: i ¥ee 


416. The knower of Truth does no more care whether 
this body, spun out by the threads of Prarabdha work, 
falls or remains—like the garland! on a cow—for his mind- 
functions are at rest in the Brahman, the essence of Bliss. 


[ 'Garland ete——As a cow is supremely unconcerned about the 
garland put on her neck by somebody, so the man of realization has got 


nothing to do with the body. ] 


aersTaranra faay Tage IT: || 
fefrasy Hea ar adias Toul trata 1 v2 II 


417. Realizing the Atman, the Infinite Bliss, as his very 
Self, with what! object, or for whom, should the knower 
of Truth cherish? the body? 


[ !With what etc.—A reproduction of the sense of Brhadérapyaka, 
IV. iv. 12. He never thinks of himself as the Bhoktr, the experiencer, or 


Jiva. 
2Cherish—Like men of the world. ] 


aldara we aassiiaeaaer ATT: | 
afaed: qarteata eae arate Ml ee Ul 


418. The yogin who has attained perfection and is 
liberated-in-life gets this as result—he enjoys eternal Bliss 
in his mind, internally as well as externally. 
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AMAT HS AAT AANA T: FHA | 
TATA MATSUI AIA: FHA Ul XLS Ul 


419. The result of dispassion is knowledge, that of 
knowledge is withdrawal from sense-pleasures, which leads 


to the experience of the Bliss of the Self, whence follows 
Peace. 


FATT ATTA: Taqaes frsHey | 
faafa: TAT qtaRaratsqIA: TAT: MM ¥o Ul 


420. If there is an absence of the succeeding stages, the 
preceding ones are futile. (When the series is perfect) the 
cessation of the objective world, extreme satisfaction, and 
matchless bliss follow as a matter of course. 


qegavqqem fraqrat: wad Hoy | 
aed BAS AAT A TTCATT | 
TATA farsa THA HdAefa Ul wR Ul 


421. Being unruffled by earthly! troubles is the result 
in question of knowledge. How can a man who did various 
loathsome deeds during the state of delusion, commit the 
same afterwards, possessed of discrimination ? 


[ !£arthly—Lit. visible, i.e. those experienced in this life, as opposed 
to the invisible ones, i.e. those which are to be experienced hereafter. ] 


faaine careadt fata: 
safteanrrmms Teeray | 
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- Teareraararafoorstat 
aafgat gene AEA 1 YR MN 
422. The result of knowledge should be the turning 
away from unreal things, while attachment to these is the 
result of ignorance. This is observed in the case of one 
who! knows a mirage and things of that sort, and one who 
does not. Otherwise, what other tangible result do the 

knowers of Brahman obtain? 

{!One who etc-—The man who knows the mirage laughs at the 
illusion and passes by, but the ignorant man runs after it, mistaking it for 


water. To the sage the world appears no doubt, but he knows it to be 
unreal and is not lured by it. Not so the man of the world. ] 


aaMaSaaTea laa FLATT: | 
afreattaaa: fe 7 TF: HIT Cag: 1 ¥Rz I 
423. If the heart’s knot of ignorance is totally destroyed, 


what natural cause can there be for inducing such a man 
to selfish action—the man who is averse to sense-pleasures ? 


aaa Wit TIAA TATA: | 

aeSwateararay searea TeaTats: | 

AAT ALTT ATTA ATI ET AT Ml ¥RY Ul 

424. When the sense-objects excite no more desire, 

then is the culmination of dispassion. The extreme perfec- 
tion of knowledge is the absence of any impulsion of the 
egoistic idea. And the limit of self-withdrawal is reached 
when the mind-functions that have been merged, appear 
no more. 
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[Compare the Pavicadasi, Chapter VI, verses 285-86: “The acme 
of dispassion is setting at naught even the joys of the Brahmaloka, the 
highest heaven; realization is at its highest when one identifies oneself 
with the Supreme Atman as firmly as the ordinary man identifies himself 
with his body; and the perfection of self-withdrawal is reached when one 
forgets the dualistic universe as completely as in dreamless sleep.” ] 


Tapa dar feraaa frtacararaat- 
warafeaanannped frareagaread | 
cacqTatinrormassMas TAA aes 
Cred aeraparperss: aT Aral ala 

W ¥R& UU 


425. Freed from all sense of reality of the external 
sense-objects on account of his always remaining merged 
in Brahman; only seeming! to enjoy such sense-objects as 
are offered by others, like one sleepy, or like a child; 
beholding this world as one seen in dreams, and having 
cognition of it at chance moments—rare indeed is such a 
man, the enjoyer? of the fruits of endless merit, and he 
alone is blessed and esteemed on earth. 

{ !Only seeming etc.—When his attendants or friends offer him food 
etc., he takes it but half consciously, his mind being deeply absorbed in 


Brahman. 
2The enjoyer etc.—That is, a most fortunate man. ] 


feraoait ofa A: AaTAFGARTT | 
qaaa fastareat fafaret fatafeaa: 1 vee ul 


426. That Sannyasin has got a steady illumination who, 
having his soul wholly merged in Brahman, enjoys eternal 
bliss, is changeless, and free from activity. 


6 


Fe 
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[ The characteristics of a man of realization are set forth in this and 
the next few slokas. Compare Gita, II. 55-68. ] 


FAA: Whadarawararanteat 
fafanett a fararar afe: safe weae 
gerasel wader feaasst: F FIT  ¥RV UI 


427. That kind of mental function which cognizes only 
the identity of the Self and Brahman, purified! of all 
adjuncts, which is free from duality, and which concerns 
itself only with Pure Intelligence, is called illumination. 
He who has this perfectly steady is called a man of steady 
illumination. 


[ | Purified etc.—Eliminating the accidental adjuncts and meditating 
on the common substratum, Brahman the Absolute. See éloka 241. ] 


wey fera Wactat Aeaacat feast: | 
Isat faeqasra: & Ararat Seat Wl ¥Ve Ul 


428. He whose illumination is steady, who has constant 


bliss, and who has almost forgotten the phenomenal 
universe, is accepted as a man liberated in this very life. 


arnt sma sreataatsa: | 
arat frataat aea a sfaerat Seat 1 ¥ Re Ul 


429. He who, even having his mind merged in Brahman, 
is! nevertheless quite alert, but free at the same time from 
the characteristics? of the waking state, and whose realiza- 
tion is free from desires, is accepted as a man liberated-in- 


life. 
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[ 1s ete.—That is, never deviates from the ideal life of a Jridnin. 


2Characteristics etc.—That is, cognizing the objective world through 
the senses, and being attached to it, like the ignorant man. ] 


Medaaithed: porate farswe: | 
aed fact fafiieard a sfarad goat ul ¥3° 1 


430. He whose cares! about the phenomenal state have 
been appeased, who, though possessed of a body consist- 
ing of parts, is yet devoid of parts,2 and whose mind is free 
from anxiety, is accepted as a man liberated-in-life. 

[ 1Cares etc.—That is, how his bondage will cease, and so on. 
2 Devoid of parts—As Brahman. ] 


aaa sfe eesfersoraraaratate | 
ASAAATSHTA AAA TATA U2 AI 


431. The absence of the ideas of “I” and “‘mine”’! even 
in this existing body which follows asa shadow,2 is a 
characteristic of one liberated-in-life. 

[ 1 and mine—That one is fair or stout, etc., or that this body belongs 
to one. 
2Shadow—See Sloka 413. ] 


adataaran atacrafaary | 
Heraars Wed Ha aaeT TATA | ¥ RR UI 


432. Not dwelling on enjoyments of the past, taking 
no thought for the future and looking with indifference 
upon the present, are characteristics of one liberated-in-life. 
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mratatarrestereaarad freer | 
aaa arahae Sraraer SATA | ¥2z I 
433. Looking! everywhere with an eye of equality in 


this world, full of elements possessing merits and demerits, 
and distinct by nature from one another, is a characteristic 


of one liberated-in-life. 
[ 'Looking etc.—The world is so full of diversity, yet the man of 
realization looks deeper, and sees the one Brahman in everything. ] 


RNase q@aeaicdt AAataaarssea ts | 
SHaAtaais HaHTAeT HATA MW RY 


434. When things pleasant or painful present them- 
selves, to remain unruffled in mind in both cases, through 
the sameness of attitude, is a characteristic of one liberated- 


in-life. 


TAMA ALAA FA AAT AT AA: | 
HATA SAM HAHA GATT 1 ¥34 II 
435. The absence of all ideas of interior! or exterior 


in the case of a Sannyasin, owing to his mind being engros- 
sed in tasting the bliss of Brahman, is a characteristic of 


one liberated-in-life. 
{ \nterior etc.—Since there is but one Existence, Brahman. ] 


aeleaaral pied qATeaaalsta: | 
Marad afeassea sfrarqraweTT: | 3g 
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436. He who lives unconcerned, devoid of all ideas of 
“I? and “mine” with regard to the body, organs, etc., as 
well as to his duties, is known as a man liberated-in-life. 


[ The Jiidnin is free from egoism or Abhimana, though he may be 
intensely active. This state is hinted at in this sloka. ] 


< 5 
fast Saat et TAMA: ActarwTT | 
waaeatatraaa: F Haq TTAT: | ¥ 3 1 

437. He who has realized his Brahmanhood aided! by 
the scriptures, and is free from the bondage of transmigra- 
tion, is known as a man liberated-in-life. 

[ | Aided etc.—By discriminating the Truth inculcated by the scrip- 
tures. ] 


Refaavasars SAATART SAH | 
mea al wad: Fale F slarqaT SAT 1 x3? I 
438. He who never has the idea of “‘I’’ with regard to 


_the body, organs, etc., nor that of “it” in respect of things 
other than these, is accepted as one liberated-in-life. 


T TATA HarhT TATaAAT: | 
saat at fasta & TraaTaeAT: 1 YRS 


439. He who through his illumination never differ- 
entiates the Jiva and Brahman, nor the universe and Brah- 
man, is known as a man liberated-in-life. 


arate: qeararisferenisaaristt Sct: | 
SAMA MAMET A AAT EAT: WM v¥o I 
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440. He who feels just the same when his body is either 
worshipped by the good or tormented by the wicked, is 
known as a man liberated-in-life. 


aa ofaset favat: that 


Tatratel ZF arhearalt | 
feafea aearacar a fafrat- 
ATs aec4G afafarae: Il wwe i 
441. The Sannyasin in whom the sense-objects directed 
by others! are engulfed like flowing rivers in the sea and 
produce no change, owing to his identity with the Existence 
Absolute, is indeed liberated. 
[ \Directed by others—That is, which others thrust on him. What- 
ever comes within his knowledge only strengthens his identity with 
Brahman. ] 


fastaraaraea aaryd + aafa: | 
afta aa a fanart afta: i vee 
442. For one who has realized the Truth of Brahman, 
there is no more attachment to the sense-objects as before: 
If there is, that man has not realized his identity with 
Brahman, but is one! whose senses are outgoing in their 


tendency. 
[ 1s one etc!—Is an ordinary sense-bound man. ] 


MATA ATAT ea TALIA AT | 
a, aeancatasareaedl wafa aTaat tt v3 Ul 
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443. If it be urged that he is still attached to the sense- 
objects through the momentum of his old desires, the reply 
is—no, for desires get weakened through the realization 
of one’s identity with Brahman. 


aerate aha: HvSht ATA | 
TAs TAA aa Toe AAT: 11 YY 


444. The propensities of even a confirmed libertine 
are checked in the presence of his mother; just so, when 
Brahman, the Bliss Absolute, has been realized, the man 
of realization has no longer any worldly tendency. 


fafaeqranetioer avers Sead | 
E 5 
aah PIECES SIXT HSGRMATT Il ¥ we UI 
445. One who is constantly practising meditation is 

observed to have external perceptions.! The Srutis2 
mention Prarabdha work? in the case of such a man, and 
we can infer this from results actually seen. 

[ External perceptions—Such as satisfying the physical needs or 
teaching enquirers. 

2Srutis etc-—The reference is to Chandogya, VI. xiv. 2: “The 
delay in his (i.e. a Jnanin’s) case is only so long as his body lasts, after 
which he becomes one with Brahman.” 

3Prarabdha work—The strong resulting impression of work done 
in past lives which has engendered the present body (referred to in sloka 
451). The other two kinds of work are the Saficita or accumulated 
(mentioned in sloka 447) and the Agami or yet to come (mentioned in 
Sloka 449). 

4Results etc.—The continuance of the body after realization, and 
its experiences during that period, can only be explained by assuming 
that the Prarabdha continues to work. This is further explained in the 
next sloka. ] 
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TAA Aay Aaa LST ACA | 
moraa: Prargat faferat + fe gafaa i wes | 
446. Prarabdha work is acknowledged to persist so long 
as there is the perception of happiness and the like. Every 
result is preceded by an action, and nowhere is it seen to 
accrue independently of action. 


aé waite frrarcHeratiarantaray | 


afad fae arfa satacacradad i vv’ I 
447. Through the realization of one’s identity with 
Brahman, all the accumulated actions of a hundred crore 
of cycles come to nought, like the actions of the dream- 
state on awakening. 


Wea Casa TA AT ITASCA | 
araiieaates Paraceareeas TAHA AT I ¥¥S I 


448. Can the good actions or dreadful sins that a man 
fancies himself doing in the dream-state, lead him to 
heaven or hell after he has awakened from sleep? 


cana saareats TAT THT AAT | 
a Rovafa 4 atefacnatagifanaty: yes 


449. Realizing the Atman, which is unattached and 
indifferent like the sky, the aspirant is never touched in the 
least by actions yet to be done. 

7 TM yeahs Goats focad | 
aaa tata feradt i v4o Il 
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450. The sky is not affected by the smell of liquor 
merely through its connection with the jar; similarly, the 
Atman is not, through Its connection with the limitations, 
affected by the properties thereof. 


[ The Atman, like the sky, is always unattached, though the ignorant 
man superimposes connection with external things on It. ] 
> 2 shes 5 
Wasa ULesT HAMATA AAT | 
Heal tans wea feicadsed ad i vey i 
~) c ~ 


451. The work which has fashioned this body prior 
to the dawning of knowledge, is not destroyed by that 
knowledge without yielding its fruits, like the arrow shot 
at an object. 


smaaea fafdadt a: TATA AAA | 
a fiesta fonda wea Siw fray Wear ul 


452. The arrow which is shot at an object with the 
idea that it is a tiger, does not, when that object is perceived 
to be a cow, check itself, but pierces the object with full 
force. 


wIted Feat ae feat AN Tes ata: 
aeRAigdadt fas: saatsarsaTy | 
FAA THAT | Aaet Ffera- 
cant chaca afe tafaeta wate o Poy 
Uv? I 


453. Prarabdha! work is certainly very strong for the 
man of realization, and is spent only by the actual experi- 
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ence of its fruit; while the actions previously accumulated 
and those yet to come are destroyed by the fire of perfect 
knowledge. But none of the three at all affects those who, 
realizing their identity with Brahman, are always living 
absorbed in that idea. They are verily the transcendent 


Brahman. 

{ \Prarabdha etc.—The argument in the Srutis in support of Prarab- 
dha work being binding on even the Jiianin (as set forth in the first half 
of this sloka as well as in Slokas 445 and 451-52) is only a tentative 
recapitulation (Anuvada) of the popular view. Strictly speaking, the 
Jidnin himself is not even aware of its existence. The truth about it is 
given in the last half of this s/oka and in sloka 463, and reasons for 
this view are set forth in slokas 454 and following. We may add in 
passing that we have here the boldest pronouncement on the exalted 
status of a man of realization, who is affected by nothing whatsoever in 


creation. ] 


sor firararcratadtras- 
qatar fasodt TA: | 
SIXSAa-STAPAT T AtAT 
TqsdaeHsag ATT: Ul vay Ul 
454. For the sage who lives in his own Self as Brahman, 
the One without a second, devoid of identification with 
the limiting adjuncts, the question of the existence of 
Prarabdha work is meaningless, like the question of a man 


who has awakened from sleep having any connection with 
the objects seen in the dream-state. 


7 fe 3a@: sfraraez 
aarraiieats a ISe | 
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auaed qa feat 
faeg cam fasofa STILT 1 X&Y 1 


455. The man who has awakened from sleep never has 
any idea of ‘‘I’’ or ‘‘mine”’ with regard to his dream-body 
and the dream-objects that ministered to that body, but 
lives quite awake, as his own Self. 


qT cea freartanst aor 

T AASTASATTASAT FTE: | 
warafaafe Aas 

a fasar aaa scterd Har MW ¥4S UN 


456. Hehas no desire to substantiate the unreal objects, 
nor is he seen to maintain that dream-world. If he still 
clings to those unreal objects, he is emphatically declared 
to be not yet free from sleep. 


ast Tah ada: 

aac fasafa aradierct | 
cafatar cacafast frat 

aat fag: sTAAAaTeat 11 ~4S Ut 


457. Similarly, he who is absorbed in Brahman lives 
identified with that eternal Reality and beholds nothing 
, else. As one has a memory of the objects seen in a dream, 


so the man of realization has a memory of the everyday 
actions such as eating. 
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HA falAal Fe: TST TT HATA | 
TATA Fat TATCT BAPAAT: MW v4 I 
458. The body has been fashioned by Karma, so one 
may imagine Prarabdha work with reference to it. But it is 
not reasonable to attribute the same to the Atman, for the 
Atman is never the outcome of work. 


aot fra: aread eft at aRATaAaTy | 
Tara fasacisea HA: TTLSITHCTAT 1) ¥4S I 


459. The Srutis, whose words are infallible, declare the 
Atman to be “‘birthless,! eternal and undecaying’’. So, 
to the man who lives identified with That, how can Pra@rab- 


dha work be attributed ? 

[ 'Birthless etc.—The reference is to Katha, I. ii. 18. “The Atman is 
birthless, eternal, undecaying, and ever new (ancient), and is not destroy- 
ed when the body is destroyed.” ] 


greet faeata aar sat eererat fete: | 
SSAA FASS: TLET TASAATAT: | ¥ Eo II 
460. Prdrabdha work can be maintained only so long 
as one lives identified with the body. But no one admits 
that the man of realization ever identifies himself with the 
body. Hence Praérabdha work should be rejected in his 


case. 
aires sresrpetar wrfeata fe | 
TEACH HA: ATAAACAeA Hal SA: | 
AAA HAT AT: TRSITAAT: HA: ll ¥EL Ul 
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461. The attributing of Prarabdha work to the body 
even is certainly an error. How can something that is 
superimposed (on another) have any existence, and how 
can that which is unreal have a birth? And how can that 
which has not been born at all, die? So how can Prarabdha 
work: exist for something that is unreal ? 


[ The body, being an effect of Maya is unreal, and it is absurd to 
speak of Prarabdha work as affecting this unreal body. ] 


ATTA HAT THT way ates | 

fossa FI ke Bit Mead AETV ¥ER Ul 
AAA ACSA Tees Fafa Ala: | 

TF tetfeacacaatasa farieaars Ml vee 1 


462-463. ‘“‘If the effects of ignorance are destroyed with 
their root by knowledge, then how does the body live?”— 
it is to convince those fools who entertain a doubt like 
this, that the Srutis, from a relative standpoint, hypoth- 
esise Prarabdha work, but not for proving the reality 
of the body etc. of the man of realization. 


qeprartrararssaatat aa | 
VHATEA Tal Ae aTaTied HSA | vEY 1) 
464. There is only Brahman, the One without a second, 
infinite, without beginning or end, transcendent and 
changeless; there is no duality whatsoever in It. 
aaad fared froararaeatnay | 
UHRAaEa Tal AS alatfed fHOAT Ml wey Ul 
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465. There is only Brahman, the One without a second, 
the Essence of Existence, Knowledge, and Eternal Bliss, 
and devoid of activity; there is no duality whatsoever in It. 


TAM PUT TATA | 
Uptaed Fal As aratfea foAT 1 wee 1 
466. There is only Brahman, the One without a second, 
which is within all, homogeneous,! infinite, endless, and 
all-pervading; there is no duality whatsoever in It. 
[ 1 Homogeneous—Admitting of no variation. ] 


ACAAAT AAA AAAATAAT | 
UaEHaed Tal Ae Aatfed fHoasy 11 ¥Ew 11 
467. There is only Brahman, the One without a second, 
which is neither to be shunned! nor taken up nor accepted, 
and which is without? any support; there is no duality 


whatsoever in It. 
[ 1Shunned etc.—Because It is the Self of all. 
2Without etc.—Self-existent, being Itself the support of everything 


else. ] 
fata frome get fafaacd fxs | 
wadaied Fal Ae aratfed feoaa i wed 1 


468. There is only Brahman, the One without a second, 
beyond attributes, without parts, subtle, absolute, and 
taintless; there is no duality whatsoever in It. 


HASARIST THAT A | 
Uadated Tal te aatfed ford 1 wRe Ul 


VIVEKACHUDAMANI 175 


469. There is only Brahman, the One without a second, 
whose real nature is incomprehensible, and which is beyond 
the range of mind and speech; there is no duality what- 
soever in It. 


aes aa fas Us ASAAeIy | 
UHAaEa Tal Ae aTAlfed FaowT ll ¥Vo i 


470. There is only Brahman, the One without a second, 
the Reality, effulgent, self-existent, pure, intelligent, and 
unlike? anything finite; there is no duality whatsoever in It. 

[ Untelligent—Strictly speaking, Intelligence Absolute. 
2Unlike etc.—It has got no exemplar. 


The repetition is for emphasizing the absolute, unconditioned aspect 
of Brahman. ] 


facerenmt fafreeaainr: 
AA: Fara ATAT ARTA: | 
fara ava WAT 
Sea: Rt fra faarcrarg i) ¥!R 1 
471. Wigh-souled Sannyasins! who have got rid of all 
attachment and discarded all sense-enjoyments, and who 
are serene? and perfectly restrained,} realize this Supreme 
Truth and at the end4 attain the Supreme Bliss through 
their Self-realization. 
(\Sannydsins—Lit. those who struggle after realization. 
2Serene—Refers to control of the mind. 


3Restrained—Refers to control of the senses. 


4End etc.—They attain Videhamukti or disembodied, absolute 
Freedom after the fall of their body. ] - 


he 
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WaT TS TRACT: 
aerated faa | 
faaa Hig cara safer 
Wad: HAUAT AAT WAS: |) VR IN 
472. Thou,! too, discriminate this Supreme Truth, the 
real nature of the Self, which is Bliss undiluted,? and shak- 
ing off thy delusion created by thy own mind, be free and 
illumined,} and attain the consummation of thy life. 
{ 'Thou etc.—The Guru is addressing the disciple. 
2Undiluted—Unmixed, that is, absolute. 
3illumined—Lit. awakened, that is, from this unreal dream of 
duality. ] 


aattaa aa fataereteray 
TATHATA SHCATT ATT | 
fraarr arama feraea- 
seq: Talat F Gafamead || ¥eR I 
473. Through Samadhi! in which the mind has been 
perfectly stilled, visualize the Truth of the Self with the eye 
of clear realization. If the meaning of the (scriptural) 
words2 heard from the Guru is perfectly and indubitably 
discerned,3 then it can lead to no more doubt. 
{ |.Samadhi ete-—Nirvikalpa Samadhi. 


2 Words—Such as ‘Thou art That”. 
3 Discerned—Realized in Samadhi. ] 


Taea apaaeararaear a eT 
AAMAMeaSTICAHSAT | 
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amet facta tiaa: TAT 
ala fast wart: SAT \l vow ll 

474. In the realization of the Atman, the Existence- 
Knowledge-Bliss Absolute, through the breaking of one’s 
connection with the bondage of Avidya or ignorance, the 
scriptures,! reasoning? and the words} of the Guru are the 
proofs, while one’s own experience+ earned by concentrat- 


ings the mind is another proof. 


[ \Scriptures—Which tell of one’s eternal identity with Brahman 
and declare all duality to be unreal. 


2 Reasoning—Upon those scriptural statements so as to be convinced 
of their truth. For instance, one can infer that bondage, being a creation 
of one’s mind, must be unreal, and that knowledge of Brahman dispels it. 


3Words etc-—The Guru is a man of realization, perfectly unselfish 
and full of love. He is therefore an Apta, and as such his words are 
authority. 


4 Experience etc.—This is the ultimate proof. For otherwise one is 
not perfectly satisfied. 


SConcentrating etc.—In Samadhi. } 


aqeqt Maes Gras faraisscaaare: | 
Sag Fal Asa TATATTATTHA | ww Ul 


475. Bondage, liberation, satisfaction, anxiety, recovery 
from illness, hunger, and other such things are known only 
to the man concerned, and knowletige of these to others 
is a mere inference.! 


{ 'nference—Others merely guess at them through signs. ] 


aeferar ataafea Wea: Aaa AAT | 
wade atigartearayeraay | Yee 
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476. The Gurus! as well as the Srutis instruct the 
disciple, standing aloof; while the man of realization 
crosses (Avidya) through Illumination alone, backed by 
the grace of God. 


[Gurus etc.—This instruction is Parokga or indirect, while the 
aspirant’s own experience in Samadhi is Aparoksa or direct. The former 
is the means to the latter. ] | 


SMTA AT AAT STATA TahISTA 
afarg: are farsa fafdacarcarsscatt Uo II 


477. Himself knowing his indivisible Self through his 
own realization and thus becoming perfect, a man should 
stand face to face! with the Atman, with his mind free 
from dualistic ideas. 

[ \Stand face to face—Live identified with the Atman. ] 


Fated Tarra elaae aT 
Faa la: AHS TET | 
qarserfer fata Aratt 
Feats Aaa: FATT | ¥S I 
478. The verdict of all discussions on the Vedanta is 
that the Jiva and the whole universe are nothing but Brah- 
man, and that liberation means abiding! in Brahman, the 
indivisible Entity. The Srutis themselves are authority 
(for the statement) that Brahman is One without a second. 


[ | Abiding etc.—As opposed to dualistic ideas. 
The teacher’s address begun in sloka 213 ends here. ] 


af Teraaeefar arn. 
CTRAAMFA TITAN AATAT | 
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TafAaHeT: TATSATAT 
FatacrorTHlaCATaaIsAT Ml vee Ul 


479. Realizing, at a blessed moment, the Supreme 
Truth through the above instructions of the Guru, the 
authority of the scriptures and his own reasoning, with 
his senses quieted and the mind concentrated, (the disciple) 


became immovable in form and perfectly established in 
the Atman. 


feats TATA Te TAT ATTA | 
SATS TUATAaas TATAAATA 11 ¥ Co MN 
480. Concentrating the mind for some time on the 


Supreme Brahman, he rose,! and out of supreme bliss 
spoke as follows. 


{ !Rose—Came down to the ordinary sense-plane. ] 


afafarset afeat Tate 
AAMATLHAATSAATAT 
Be aT orascate FST 


fe at fHast FAACATTA 1 Yk UN 
481. My mind has vanished, and all its activities have 
melted, by realizing the identity of the Self and Brahman; 
I do not know either this or not-this!; nor what or how 
much? the boundless Bliss (of Samadhi) is! 
{ ' This or not-this—That is, all relative ideas. 


2What or how much etc.—The Bliss experienced in Samadhi is in- 
expressible and immeasurable. ] 
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areal aaqaarraaa ATA Fed TF aT aaa 


AH TTR TT AMETATATY I 
ara fataettanaatrerard weet aa 
meas PATA RAAT ATA 
NW ¥eR 


482. The majesty of the ocean of Supreme Brahman, 
replete with the swell of the nectar-like Bliss of the Self, 
is verily impossible to express in speech, nor can it be con- 
ceived by the mind—in an infinitesimal fraction! of which 
my mind melted like a hailstone? getting merged in the 
ocean, and is now3 satisfied with that Essence of Bliss. 

[ Unfinitesimal fraction—Lit. a particle of the part of whose part. 
The Avyakta or Unmanifest is, as it were, a part of Brahman (through 
the Updadhi or superimposed limitation); the Sutratman or the Cosmic 
Mind is, again, part of that; while the Viraj or the Being who considers 
the whole extended universe, as his body, is a fraction of this last. Even 
the bliss of this Vrraj is enough to dissolve the finite mind. Compare Shri 
Ramakrishna’s parable of a ship that came near a magnetic rock and 
had all its bolts drawn out, so that it was reduced to its pristine condition. 
2Hailstone etc.—The hailstones that accompany a shower of rain 

on the ocean quickly melt and become one with it. 


3Now—After return to the normal plane of consciousness. ] 


aa Ud St AT att HA Stafas oT | 
wet Far ave afta fe HET RTH MC UI 


483. Where is the universe gone, by whom is it remov- 
ed, and where is it merged? It was just now seen by me, 
and has it ceased to exist? It is passing strange! 
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fe ga feaares frreaicn faery | 
FASATAMATTA TAA Wl ¥C¥ A 
484. In the ocean of Brahman filled with the nectar of 


Absolute Bliss, what is to be shunned! and what accepted 
what is other (than oneself) and what different? 


[What .. . shunned etc.—There is nothing besides the One Atman 
and the aspirant is identified with That. ] 


a fafSaaa qaarte + TA 4 FeraEH | 
TAHA Farareaedfen fame: Wy ~Zu 1 


485. I neither see! nor hear nor know anything in 


this.2 I simply exist as the Self, the Eternal Bliss, distinct3 
from everything else. 


[ 'See etc.—All finite ideas have ceased. 
2This—State of Realization. 


3 Distinct etc.—Being the eternal Subject, whereas all else are objects, ] 
TH TH TTA AeA 
faa Sa aga | 
| freargaceetrt 
WY ARISTIREATSSIAT WYSE 
486. Repeated salutations to thee, O noble Teacher, 
who art devoid of attachment, the best among the good 


souls.and the embodiment of the essence of Eternal Bliss 


the One without a second—who art infinite and ever the 
boundless ocean of mercy: 


WHEAT KART 
TATA MTT ATTA: | 
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Wears PSA aT 
Teac a Hea TTT Il vo Il 
487. Whose glance, like the shower of concentrated 
moonbeams, has removed my exhaustion brought on by 
the afflictions! of the world, and in a moment admitted 
me to the undecaying status of the Atman, the Bliss of 


infinite majesty ! 
[ | Afflictions etc.—Those arising from the body, from other creatures 
and from physical phenomena. ] 


qa STB fayaise TAT | 
freararacaeqise TSS ASTRA | ¥ CS AN 


488. Blessed am I; I have attained the consummation 
of my life, and am free from the clutches of transmigration ; 
I am the Essence of Eternal Bliss, I am Infinite—all through 


thy mercy! 


AAG ISCAA HUAI TART | 

TATA SEAT A SEATS PASAT: Wl SS UN 

489. I am unattached, I am disembodied,! I am free 
from the subtle body, and undecaying. I am serene, I am 


infinite, I am taintless, and eternal. 
[ |Disembodied etc.—I have realized my identity with the Atman, 
and no longer consider myself as a body or mind. ] 


HHASA AAA SAaHAISSAt HT: | 
TeaaeTEt ss Hawise TATA: 1 ¥So I 
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490. Iam not the doer,! I am not the experiencer, I am 
changeless and beyond activity; I am the Essence of Pure 
Knowledge, I am Absolute and identified with Eternal 
Good. 


[ 'Not the doer etc.—It is the man under delusion who thinks himself 
as these., But I am Illumined. ] 


wee: Ayaag: HUalagiatya warey 
freafareaetaterata: Sareautetaien USSU 


491. I am indeed different! from the seer, listener, 
speaker, doer, and experiencer; I am the Essence of Knowl- 
edge, eternal, without any break, beyond activity, limit- 
less, unattached, and infinite. 


{ 1 Different etc.—I never identify myself with any activity of the 
organs or the mind, for I am no longer finite. ] 


Telas Aer STAATTAMAh TK TSA | 
TATA Tt wenfadtararey W¥Rz UU 


492. Lam neither! this nor that, but the Supreme, the 
illuminer of both; I am indeed Brahman, the One without 
a second, pure, devoid of interior or exterior, and infinite. 


[ \ Neither etc—Things that come under direct or indirect perception. 


It is the body which makes ideas such as that of nearness or remoteness 
possible. ] 


fretanattaaca canetrana aft PeTATETH | 
frcarreae TA TalfadkaAatay Ul ¥ 33 


493. Iam indeed Brahman, the One without a second, 
matchless, the Reality that has no beginning, beyond such 


imaginations as thou or I, or this or that, the Essence of 
Eternal Bliss, the Truth. 
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QRIrTHISE TRISH: | 
HRVSATT SSAAT ATA 
fatiearisé fare a fAAA: 1 wey Ut 
494. I am Narayana, the slayer of Naraka;! I am the 
destroyer of Tripura,? the Supreme Being, the Ruler; I am 


knowledge Absolute, the Witness of everything; I have no 
other Ruler but myself, I am devoid of the ideas of ‘‘I’’ and 
““mine’’. 
[ 'Naraka—A powerful demon, son of Earth, killed by Visnu. 
2Tripura—The demon of the invulnerable “‘three cities”, destroyed 


by Siva. ] 
way acess aera 
AAT EMA: AT | 
We A APA cata aa 
FACTHSsE AGATA FAT I ¥Sy Ul 
495. I alone reside as knowledge in all beings, being 


their internal and external support.! I myself am the 
experiencer and all that is experienced—whatever I looked 


upon as “‘this”’ or the not-Self previously.2 
{ ‘.Support—Being the substratum of all superimposition. 
2Previously—Before realization. ] 


RyGVSTaANA aga farsa: | 
sreed fastat arararedta wate 1 xe 1 
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496. In me, the ocean of Infinite Bliss, the waves of the 
universe are created and destroyed by the playing of the 
wind of Maya. 


eqortearan af aferat AaT- 
SRATATASHTT STH: | 

Ble FAT HeTHAea- 
ucataat faspefataned 11 vee Ul 


497. Such ideas as gross (or subtle) are erroneously 
imagined in me by people through the manifestation of 
things superimposed—just as in the indivisible and absolute 
time, cycles,! years, half-years, seasons, etc. are imagined. 

[ 1Cycles—The period of duration of the universe. } 


anifad aaa Aaa 
Harta qecfratretad: | 
ATATHRAT CATT ATT 
FUifasraeAgae: 1 Ye 


498. That which is superimposed by the grossly igno- 
rant fools can never taint the substratum: The great rush 
of waters observed in a mirage never wets the desert tracts. 


HEaifracaetaatsaised WW ¥38 i 
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499. I am beyond contamination like the sky: I am 
distinct from things illumined, like the sun; I am always 
motionless like the mountain; I am limitless like the ocean. 


7 aga aac Fada faa: | 

aa: HAT A TSA AMCAAGTA: 11 {oo | 

500. I have no connection with the body, as the sky 
(has no connection) with clouds; so how can the states 
of wakefulness, dream, and profound sleep, which are 
attributes of the body, affect me? 


sofiraifa a va weft 
a wa aati ae werd | 

a Ua say Parad aa 
Horisaaets Ua AAT: 1 Ko? II 


501. It is the Upddhi (superimposed attribute) that 
comes, and it is that alone which goes; that, again, per- 
forms actions and experiences (their fruits), that alone 
decays and dies, whereas I ever remain firm like the Kula 


mountain.! 
[Kula mountain—Mentioned in the Puranas as being wonderfully 
stable. ] 
5 
7H Safar a Ft frafa: 


aanered fararHer | 
vara at fafast fareeaet 
aaraa : TBA T ACSA 1 Ho? I 
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502. For me who am always the same and devoid of 
parts, there is neither engaging in work nor cessation from 
it. How can that which is One, concentrated,! without 
break and infinite like the sky, ever strive ? 


[ 1Concentrated—Like a lump of salt which consists of nothing but 
salt. J 


gaa oats fata 
fasacal fatagdiaetad: | 
Fa Aarartaacany Aft: WW 4oR Ml 
503. How can there be merits and demerits for me, who 
am without organs, without mind, changeless, and formless 


—who am the realization of Bliss Absolute? The Sruti! 
also mentions this in the passage, ‘“‘Not touched,” etc. 


[ USruti erc.—Brhadaranyaka, IV. iii. 22—(n the state of profound 
sleep a man becomes) “‘Untouched by merits and untouched by demerits, 
for he is then beyond all the afflictions of the heart.”” It may be added 
here that the experience of the Sugsupti state is cited in the Sruti merely 
as anillustration of the liberated state, which is the real state of the Atman, 
beyond all misery. Vide Sankara’s commentary on the chapter. ] 


HAA CCEA FT Rites AT FS FES aT | 
Tera afeafagaed afeserTy 1 4o¥ 
504. If heat or cold, or good or,evil, happens to touch 


the shadow of a man’s body, it affects not in the least the 
man himself, who is distinct from the shadow. 


qT alfa aeaarat: deqatea Fane | 
afanieaaat TeAAt: TalTaT 1 Yok I 
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505. The properties of things observed do not affect 
the Witness, which is distinct from them, changeless, and 
indifferent—as the properties of a room (do not affect) 
the lamp (that illumines it). 


waaat pater arferarat 
TAA sefraAH ay | 
Worry issu frase gy 
eraa Hees PaarAa FM Gok UI 
506. As the sun! is a mere witness of men’s actions, 
as fire burns everything without distinction, and as the 
rope? is related to a thing superimposed on it, so3 am I, 
the unchangeable Self, the Intelligence Absolute. 


[ 1Sun etc.—People do good or bad deeds with the help of sunlight, 
but the sun is unaffected by their results. 


2Rope etc.—The relation of the rope to the snake is wholly fictitious. 
3.0 etc.—Unconcerned with the activities of the buddhi. ] 


wate at arefaants ae 

wrrahea ar wists ae | 
xoetft ar aatfaanfa até 

ASE TAASATATATSMTCAT I Ko I 


507. I neither! do nor make others do any action; 
I neither enjoy nor make others enjoy; I neither see nor 
make others see; I am that Self-effulgent, Transcendent2 
Atman. 
[ 1/ neither etc.—I am free from all activity, direct or indirect. 
2Transcendent—Beyond the range of sense. ] 
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Foe Tatarare tea 
aiafas aetrat azafea | 
cafaraud Uaafatattrat 
PaleH WAEA SsalsteA St Ul Kod Il 


508. When the supervening adjunct! (Upddhi) is 
moving, the resulting movement of the reflection is ascrib- 
ed by fools to the object reflected, such as the sun, which is 
free from activity—(and they think) “I am? the doer,” 
“T am the experiencer,” “*l am killed, oh, alas!’ 

[ 1 Supervening adjunct—For example, water, in which the sun is 
reflected. It is the water that moves and with it the reflection, but 
not the sun, though ignorant people may think that it is also moving. 


Similarly, all activity which belongs to the intellect under the reflection 
of the Atman, is, erroneously attributed to the latter. 


27 am etc.—This is how the ignorant man thinks and wails. } 


et aT eet ATT GSAT TST: | 
we fated TeXAeIAT A FAT MW oS Ul 


509. Let this inert body drop down in water or on 
land, I am not touched! by its properties, like the sky by 
the properties of the jar. 


U Not touched etc—Just as the sky seemingly enclosed in a jar is one 
with the infinite sky, and is always the same, whether the jar is broken or 


not, similarly is the Atman always the same despite Its apparent relation 
to the body. J 


HaAca A aaa TAT 
ASATS AAA ATA ST: | 
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qetanen 7g aft aeqa: 
TAEATe TAT HAASE 11 |Qo I 
510. The passing states of the buddhi, such as agency, 
experience, cunning, drunkenness, dullness, bondage, and 
freedom, are never in reality in the Self, the Supreme Brah- 
man, the Absolute, the One without a second. 


[The Atman is Knowledge Absolute, which admits of no change, 
while the buddhi or intellect, being inert, is subject to change. So the 
confusion of the characteristics of the Self with those of buddhi is solely 
due to superimposition. ] 


arg fant: Tata Waa Asa aThT | 
fe Asa facet aa: taPtarat crate 114 22 
511. Let there be changes in the Prakrti! in ten, a 
hundred, or a thousand ways, what have I, the unattached 
Knowledge Absolute, got to do with them? Never do the 
clouds touch the sky! 


[ 1Prakrti—The Undifferentiated, described in glokas 108 and 
following. ] 


HOFFA SEAS TATATT 

faat FATHTAATA Sci | 
saATea TeAAaaett 

AMlad AUASATSAET 11 422 I 


512. I am verily that Brahman, the One without a 
second, which is like the sky, subtle, without beginning 
or end, in which the whole universe from the Undiffer- 
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entiated down to the gross body, appears! merely as a 
shadow. 


[ Appears etc.—To the ignorant. ] 


qarant Tat FATT | 
frat ad fread fafanet 


aendd satarenter UW &eeatl 


513. I am verily that Brahman, the One without a 
second, which is the support of all, which illumines all 
things, which has infinite forms, is omnipresent, devoid of 
multiplicity, eternal, pure, unmoved, and absolute. 

[ Support of all—Being the one substratum of all phenomena. ] 


FATA ATA aay 
TALI THATTAATAA | 
AAA ATA Acer, 


aTaled Adeaealey 11 4 eX Ul 


514. I am verily that Brahman, the One without a 
second, which transcends the endless differentiations of 
Maya,! which is the inmost essence of all, is beyond the 
range of consciousness, and which is Truth,? Knowledge, 
Infinity, and Bliss Absolute. 

[ 1Maya—Same as the Prakrti or Avyakta. 


2Truth—May be translated as Existence. This line sets forth the 
Syariipa Laksana or essential characteristics of Brahman, as distinct 
from Its Tatastha Laksana or indirect attributes, viz. the projection, 
maintenance, and dissolution of the universe. ] 
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faforatserafaanrcister 
facpotsfer farerafa: | 


fafarenister frcattsfear 
farreraisfer fret: 42k 


515. I am without activity, changeless, without parts, 
formless, absolute, eternal, without! any other support, 
the One without a second. 


[ ! Without etc.—Brahman is Itself Its own support. ] 


aaicranise Aatsg Tatcaserea: | 
PACAVISA TSATATASS FAFA: UW RE I 
516. Iam the Universal, I am the All, I am transcend- 
ent, the One without a second. I am Absolute and Infinite 
Knowledge, I am Bliss and indivisible.! 
[ Undivisible—Without break. ] 


SUSIE 


aoreftafersraratt | 
STAT HAT ATTRA ATA 


wat THASE GTTAISET 1 42 I 
517. This splendour of the sovereignty of Self-efful- 
gence! [ have received by virtue of the supreme majesty of 
thy grace. Salutations to thee, O glorious, noble-minded 
Teacher, salutations again and again! 
[ 1 Self-effulgence—Hence, absolute independence. The disciple is 
beside himself with joy, and hence the highly rhetorical language. ] 
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ACA AAT SAAATACTTS A 
wad freed agaacar etter | 
HSH ISATA SA AA AAA HIAT 
WATEA CATT Aaa ATA TM ULM 


518. O Master, thou hast out of sheer grace awakened 
me from sleep! and completely saved me, who was wander- 
ing in an interminable dream, in a forest? of birth, decay, 
and death created by illusion, being tormented day after 
day3 by countless afflictions, and sorely troubled by the 
tiger of egoism. 

[ !Sleep—Of nescience, which also creates the “dream”, mentioned 
in the next line. 

2Forest—That is, difficult to get through. 

3 Day after day—It is a well-known fact that even a short dream may, 
to the dreamer’s mind, appear as extending over years. ] 


THEE Genet Hea faaes aA: 
AeaeeaSIT Usd TRUST TU 4 ks Il 


519. Salutation to thee, O Prince of Teachers, thou 
unnameable Greatness,! that art ever the same, and dost 
manifest thyself as this universe—thee I salute. 


[ '\Greatness etc.—The Guru is addressed as Brahman Itself by the 
grateful disciple. Hence the use of epithets applicable to Brahman. 
Compare the salutation Mantra of the Guru-Gita: “The Guruis Brahma, 
the Guru is Visnu, the Guru is Siva, the God of gods. The Guru verily 
is the Supreme Brahman. Salutations to that adorable Guru!”’ } 


ef qanasias frearast 
afar TasATay | 


"y, 
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wafedeea a ahaa: 
GahCaHls TA: TX AAT I &Ro II 


520. Seeing the worthy disciple, who had attained the 
Bliss of the Self, realized the Truth, and was glad at heart, 
thus prostrating himself, that noble, ideal Teacher again 
addressed the following excellent words: 


AMIATAa AAT ASA TAT: | 
TATATH SM TATTHATAT TACATCATEALT | 
eqreaaaterdt feuPaaedecaat Feat 


qTaqaaltaa: Aa: frag Fe laerTTTT 422 ul 


521. The universe is an unbroken series! of percep- 
tions of Brahman; hence it is in all respects nothing but 
Brahman. See this with the eye of illumination and a 
serene mind, under all circumstances. Is one who? has 
eyes ever found to see all around anything else but forms? 
Similarly, what is there except Brahman to engage the 
intellect of a man of realization? 

[ \Series etc.—Existence, Knowledge, and Bliss, which are the 
Essence of Brahman, can be found, on analysis, as underlying every 
perception of ours. By another way of reasoning, the world is simply 
Brahman seen through a veil of name and form, which are contributed by 
the mind. It is X+mind, as Swami Vivekananda has put it. 

20ne who etc.—Suggests a discriminating man whose view of life 
will be different from that of the ordinary man. Hence he can generalize 

the objective world as so many forms. Form implies colour, which also 
is a meaning of the word Rupa. ] 


TST TAT Wt ferars | 
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We Aeleitats seaaey 
Frargararafad F SST UW YAR MU 
What wise man would discard that enjoyment of 
Supreme Bliss and revel in things unsubstantial? When 


the exceedingly charming moon is shining, who would wish 
to look at a painted moon? 


wararatraad featoa- 
a ated atat 4 saerts: | 
TATA ALATA 
Ta: Fea fass aarcafassaw i) 4Rz MN 
523. From the perception of unreal things there is 
neither satisfaction! nor a cessation of misery. Therefore, 


being satisfied with the realization of the Bliss Absolute, 


the One without a second, live happily in a state of identity 
with that Reality. 


[ ' Neither satisfaction ete—Compare the celebrated verse. 


, “Never 
is desire appeased by the enjoyment of sense-pleasures,”’ etc. Bhagavata, 
IX. xix. 14. ] 


522: 


Tans AAA TAHA: TAHA | 
TAMAAATMSAT: BTS TA ASAT Wl ¥R¥ I 
524. Beholding the Self alone in all circumstances, 


thinking of the Self, the One without a second, and enjoy- 
ing the Bliss of the Self, pass thy time, O noble soul! 


Teusararcts fatanct 
fanerd saiitat Geet | 
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TAEAAPAAATCAAT AAT 
Afeat TIA AMET AAA 4 RY I 


525. Dualistic conceptions in the Atman, the Infinite 
Knowledge, the Absolute, are like imagining castles in 
the air. Therefore, always identifying thyself with the 
Bliss Absolute, the One without a second, and thereby 
attaining Supreme Peace, remain quiet.! 

[ !Quiet—As the Witness. ] 


qoutraeay THAT 
davacetfanciea: | 
AANA Talfaal ASIcAAT 
FATA FAAS | KR E U 
526. To the sage who has realized Brahman, the mind, 
which is the cause of unreal fancies, becomes perfectly 
tranquil. This verily is his state of quietude, in which, 


identified with Brahman, he has constant enjoyment of 
the Bliss Absolute, the One without a second. 


afer fraternity FaASSAAA | 
fararacaered cavaeaceafas: 11 GR’ Il 
527. To the man who has realized his own nature, and 
drinks the undiluted Bliss of the Self, there is nothing more 
exhilarating than the quietude that comes of a state of 
desirelessness. 


Tofeodtatesar AsaatT aT | 
Tass FASTA: Aa AFA: WYRE I 
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528. The illumined sage, whose only pleasure is in the 
Self, ever lives! at ease, whether going or staying, sitting 
or lying, or in any other condition. 

[ \Lives etc.—He is perfectly independent. ] 


7 sarprereatarranta- 
Seas TaS aT: | 
afagaraes Farcaatstet 


cadet at fAaATaaeT KRE W 


529. The noble soul who has perfectly realized the 
Truth, and whose mind-functions meet with no obstruction, 
no more depends upon conditions of place,! time, posture,” 
direction,3 moral disciplines,4 objects of meditations and 
so forth. What regulative conditions can there be in know- 
ing one’s own Self? 

{ \Place—Holy places are meant. Similarly with time. 

2Posture—Which is an important thing with beginners. ‘‘Asaza” 
also means seat. 

3 Direction—Facing North or East. 

4Moral disciplines—The Yama and Niyama observances mentioned 
in Astanga Yoga. 

SObjects of meditation—Gross or fine. ] 


qersatata fase fran: aisracerct | 

faat saTTgsacd afencata Tarte: 1 430 I 

530. To know that this is a jar, what condition, for- 
sooth, is necessary except that the means of knowledge! 


be free from defect, which alone ensures a cognition of 
the object ? 


198 VIVEKACHUDAMANI 


[ 1Means of knowledge—The eye (helped by light) in the case of 
vision, and so on. ] 


aaarear frcafaa: cart afa ara | - 

Tea aft a ale 7 Ahe areqterd 11 432 UI 
531. So this Atman, which is an eternal verity, mani- 
fests Itself as soon as the right means! of knowledge is 
present, and does not depend upon either place or time 


or (internal) purity. 
[1Means etc.— Realization (Aparoksdnubhiti), 
Perception, inference, etc, are subordinate aids. ] 


saarisetraataant freterna | 
Tacrataaisemer Tatas FETT MW 4 RR Ul 


532. The consciousness, ‘‘I am Devadatta,”’ is inde- 
pendent of circumstances; similar is the case with the 
realization of the knower of Brahman that he is Brahman. 


to which’ direct 


MATT TTA WTA ALA ATT | 
UTAH AeS fH T ACATAMTAHA | 432 UI 
533. What indeed can manifest That whose lustre, like 
the sun, causes the whole universe—unsubstantial, unreal, 


insignificant—to appear at all? 
[ Anecho of the famous Sruti passage—‘‘He shining, everything else 
shines; through His light all this is manifest” (Svetasvatara, VI. 14).] 


TMA eT HTT THeaTALT | 
aarsatear & fra fast Tarra i yay Ul 
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534. What, indeed, can illumine that Eternal Subject 
by which the Vedas and Puranas and other Scriptures,1 
as well as all beings are endowed with a meaning? 

[ An echo of Brhadaranyaka, Il. iv. 14. 


1Other Scriptures—May mean the Six Systems of Philosophy or 
anything else. ] 


UE Tqasafacreaartaa- 
UAISTAA: THAT: | 

aaa fase faqaaaeat 
FAA TAASTATAA: 1 | 3K 


535. Here is the Self-effulgent Atman, of infinite power, 
‘ beyond the range of conditioned knowledge, yet the 
common experience of all—realizing which alone this 
incomparable! knower of Brahman lives his glorious life, 
freed from bondage. 
[ Uncomparable—Lit. best among the best. ] 


a faaa at fara: satat 
qT asad ata farsad 1 
wateraar Aleta Arata aa 
freA TAT TET: WYRE 


536. Satisfied with undiluted,! constant Bliss, he is 
neither grieved nor elated by sense-objects, is neither2 
attached nor averse to them, but always disports with the 
Self and takes pleasure therein. 


( 1Undiluted etc—That is, Absolute Bliss. 
2Neither etc—Compare Gita, XIV. 22-25. 1 
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arat egerat aaa are: sta aeafe | 
aaa faa wad frat fare Tet 4 3e UN 


537. A child plays with its toys forgetting hunger and 
bodily pains; exactly so does the man of realization take 
pleasure in the Reality, without ideas of “I” or ‘‘mine”’, 
and is happy. 


Pramaraa terra Wt afar 
cararai Paregrr feafercehfirar sree aH | 
qea aroratatted ferareg Wat HET 
dare frrareaaifag faat Atet 7% aaah 
Wea 


538. Men of realization have their food without anxiety 
or humiliation by begging, and their drink from the water 
of rivers; they live freely and independently, and sleep 
without fear! in cremation grounds or forests; their cloth- 
ing may be the quarters2 themselves, which need no wash- 
ing and drying, or any bark? etc.; the earth is their bed; 
they roam in the avenue of the Vedanta; while their pastime 
is in the Supreme Brahman. 

[ This is a splendid setting forth of the free life of a true Sannyasin in 
ancient India. 

1 Without fear—Because of their identification with Brahman, the 
One without a second. 

2Quarters etc-—He goes nude, that is. 


3Any bark etc.—This is suggested by the word qT in the text. Bark, 
or cloth, or anything may be their dress. } 
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fantanteted aIeaa- 
AAA aT ATTA STAT \ 
USSU aA 


MPAA HISTTIATAT A: | 438 Ul 
539. The knower of the Atman, who wears no out- 
ward mark! and is unattached to external things, rests 
on this body without identification, and experiences all 
sorts of sense-objects2 as they come, through others’ wish,4 
like a child. 
{ 1No outward mark—Hence it is so difficult to know them. 
2Sense-objects—Food, etc. 
3As they come—In the working out of the Prarabdha work, 
4Through others’ wish—As asked by his devotees or friends. ] 


faaant aif 4 areal at 
THTFAR are Freraces: | 
SAAT A Taal 
fraraaanft ALATA | 4¥o UI 


540. Established in the ethereal plane of Absolute 
Knowledge, he wanders in the world, sometimes! like a 
madman, sometimes like a child and at other times like 
a ghoul,2 having no other clothes on his person except 
the quarters, or sometimes wearing clothes, or perhaps 
skins} at other times. 


[ 1 Sometimes etc.—These are devices to avoid the company of world- 
ly people. 


2Ghoul—With no sense of cleanliness. 
3Skins—The word in the text also means bark. ] 
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PAVACHAST TALAHAT ALA: | 
TACATT AAT Toe: Cas TatcAAT TT: UW ere 
541. The sage, living alone, enjoys the sense-objects, 
being the very embodiment of desirelessness—always 
satisfied with his own Self, and himself present as the All.! 
[ 1 As the All—Knowing the whole universe to be one with himself 
as the Atman. ] 


rataeqat frat tafaate Herat: 
Fataqured: aa: tahrasreracated: | 
Fafa ad: Fafaaara: Farcafatad- 
PAA MTA: AAAI AT TGPRAT: 1 4 ¥R UI 
542. Sometimes a fool, sometimes a sage, sometimes 
possessed of regal splendour; sometimes wandering, some- 
times behaving like a motionless python,! sometimes 
wearing a benignant expression; sometimes honoured, 
sometimes insulted, sometimes unknown—thus lives the 
man of realization, ever happy with Supreme Bliss. 


[ These are some of the impressions which the phases of a saint's 
life produce upon the outside world. People judge him diversely, but he 
is supremely indifferent to what others think of him or do towards him. 


! Python—Which seldom moves but waits for the food to come to it. ] 


frase war Geetseaaerat Heras: | 
fread scary Sa ISaAaA: AARAT: 1 KY? UI 


t 
543. Though without riches, yet ever content; though 
helpless, yet very powerful,! though not enjoying the sense- 
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objects, yet eternally satisfied; though without an exemplar, 
yet looking upon all with an eye of equality. 
{ !Powerful—The Atman is his wealth, power, and everything. ] 


aT FAAHAMIAT HAT BOAPAT 

atcaatay ofefesaisht Fat: NW ayy A 

544. Though doing, yet inactive; though experiencing 
fruits of past actions, yet untouched by them; though 


possessed of a body, yet without identification with it; 
though limited, yet omnipresent is he. 


RIN Tat Gara qalfad tahad | 
front + erates TATA 44 UI 


545. Neither pleasure nor pain, nor good nor evil, ever 
touches this knower of Brahman, who always lives with- 
out the body-idea. 


[A reproduction of the sense of Chandogya, VII. xii. 1.] 


Sqalearaer ad sha TT: 

Ba 4 Sa FTTH F | 
faeqetaraey Taree AA: 

HRI: TA ASATA FS AT NN Ye 


546. Pleasure or pain, or good or evil, affects only him 
who has connections with the gross body etc., and identifies 
himself with these. How can good or evil, or their effects, 
touch the sage who has identified himself with the Reality 
and thereby shattered his bondage? 
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Ta wea elaTeaedisfe CastT: | 
TET SAAT MIRA SAAT FRTRAATAL 11 4 1 


547. The sun which appears to be, but is not actually, 
swallowed by Rahu, is said to be swallowed, on account 
of delusion, by people, not knowing the real nature! of the 
sun. 

[ The reference is to the phenomenon of solar eclipse. 
1 Nature etc.—That it is a mass of light. ] 


daealfaaetean frat wafaray | 
qatar Seaeqar: TORTATA AAMT 1 YS UN 


548. Similarly, ignorant people look upon the perfect 
knower of Brahman, who is wholly rid of bondages of the 
body étc., as possessed of the body, seeing but an appear- 
ance of it. 


afetiedadt at waaT ee ¢ fasafa | 
EAKTARATCAAT A AcHSAATTATAAT 1 4¥S 


549. In reality, however, he rests discarding! the body, 
like? the snake its slough; and the body is moved hither 
and thither by the force3 of the Prana, just as it listeth. 

[ | Discarding etc.—Ceasing to identify himself with the body. 
2Like etc.—A reminiscence of Brhadaranyaka, IV. iv. 7. 
3Force—This is the true rendering of the word Vayu. 
There is another reading to the first line- —afefacdairare 
farsacit, which should be rendered thus: But the body of the liberated 
man remains like the slough of a snake. ] 
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Sa Tad Te Far PTAA | 
eae Tad Set AATATSNTAPATT 1 4 4o UN 


550. As a piece of wood is borne by the current to a 
high or low ground, so is his body carried on by the 
momentum of past actions to the varied experience of their 
fruits, as these present themselves in due course. 


OIRETHA Theta aaa: 
aattaearia Afaay AaTSs: | 
fag: cat aafa afaet att 
aa Tota HerfaHewya: 1 44s Ul 
551. The man of realization, bereft of the body-idea, 
moves amid sense-enjoyments like! a man subject to trans- 
migration, through? desires engendered by the Prarabdha 


work. He himself, however, lives unmoved in the body, 


like a witness, free from mental oscillations, like the pivot* 
of the potter’s wheel. 


[Like etc.—Only apparently. 


2Through etc.—So the man in the street thinks. In reality, however, 
the Prarabdha work has no meaning for him. See élokas 453-463. 


3 Piyot—Which is fixed, on which the wheel turns. ] 
aafexarit faray fraad us 
TATATT STSTATETTEA: | 
aq frarmaadieedard & 
CATA ALATA TAC aa: UW AYR UM 
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552. He neither directs the sense-organs to their objects 
nor detaches them from these, but stays like an uncon- 
cerned spectator. And he has not the least regard for the 
fruits of actions, his mind being thoroughly inebriated 
with drinking the undiluted elixir of the Bliss of the Atman. _ 

[ For catara in the last line of the s/oka, there is another reading 
@taeg, which should be translated as “including all minor joys’. ] 


weqTmeatta Ata AeAaCScHas AA | 
fara va eae area TAAGAT: 11 443 UI 


553. He who, giving up all considerations of the fitness! 
or otherwise of objects of meditation, lives as the Absolute 
Atman, is verily Siva Himself, and he is the best among 
the knowers of Brahman. 


[ | Fitness etc.—A fit object is to be welcomed, and an unfit object 
to be shunned. ] 


Sada ear aaa: Saat warfare: | 
sufaarraragrala at Tecate Fea MW 44Y UI 
554. Through the destruction of limitations, the perfect 
knower of Brahman is merged! in the One Brahman with- 
out a second—which he had been all along—becomes very 


free even while living, and attains the goal of his life. 
[ \/s merged ete—Quotation from Brhadaranyaka, IV. iv. 6. ] 


TSUN AAA FAT TATA | 
aaa Talfaesss: Bar Tala ATT: 1 4K UN 


555. Asan actor, when he puts on the dress of his role, 
or when he does not, is always a man, so the perfect knower 
of Brahman is always Brahman and nothing else. 
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aa rant faettet acasifra aay: Taal | 
AMAT Fa: THA TASHA ee NAYS II 
556. Let the body of the Sannyasin who has realized 
his identity with Brahman, wither and fall anywhere like 
the leaf of a tree, (it is of little consequence to him, for) it 
has already been burnt! by the fire of knowledge. 


[ | Burnt etc.—Hence he need not even care about the obsequies 
of the body after death. ] 


‘aarcata salt fassdt aA: 
QUissaareaacAa Tar | 
7 SrHTeTea aa 
wentataetrostarstay | 44 UI 
557. The sage who always lives in the Reality—Brah- 
man—as Infinite Bliss, the One without a second, does not 
depend upon the customary considerations of place, time, 


etc., for giving up this mass of skin, flesh, and filth. 


[ He may give up the body any time he pleases, for it has served its 
purpose. ] 


Zeeq Weil AT Heal A SUSE HAVEN: | 
PaaS eaaPaAAaT AAT ATTA: WW |Y? MN 


558. For the giving up of the body is not liberation, 
nor that of the staff,! and the water-bowl; but liberation 
consists in the destruction of the heart’s knot? which is 
nescience. 


[ ' Staff etc.—The insignia of a monk. Mere outward giving up is 
nothing; they must have no place in the mind. 
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2Heart’s knot—The bind, as it were, the Cit or Absolute Knowl- 
edge to the insentient body. ] 


Heras Tat ar Rraetasht aay | 
To Tate Aci ART: FH] TATA 44s I 
559. If a leaf falls in a small stream,! or a river, or a 
place consecrated to Siva, or in a crossing of roads, of 


what good or evil effects is that to the tree? 
[ |Stream etc.—Places of varying degrees of purity are meant. ] 


FACT TSIET HSEA ATRTAT- 
aefeaasrnfrar faarer: | 
TaARAT: CAT WarcAHeAT- 


Taracdaeaated AT: 1 4go Il 


560. The destruction of the body, organs, Pranas! and 
buddhi? is like that of a leaf or flower or fruit (to a tree). 
It does not affect the Atman, the Reality, the Embodiment 
of Bliss—which is one’s true nature. That survives, like 
the tree. 

[ 1Prénas—Vital forces. 
2Buddhi—The determinative faculty, may stand here for the mind 
itself. ] 


TATTHT SATA TAGany | 
arraamera Haat faraway 1 Xe 
561. The Srutis, by setting forth the real nature of the 
Atman in the words, ““‘The Embodiment! of Knowledge” 
etc., which indicate Its Reality, speak of the destruction 
of the apparent limitations? merely. 
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[ !Embodiment ete—Brhadaranyaka, IV. vy. 13: “As a lump of salt 
is without interior or exterior, whole, one homogeneous salt mass, SO 1s 
verily this Atman, O Maitreyi, the Embodiment of Knowledge, which 
assumes differentiations through contact with the elements, and ceases 
to have them when these elements are destroyed (by Illumination). After 
this dissolution It has no distinct name.” It should be noted that the 
passage in the original is so worded as to confuse an ordinary enquirer, 
as it did Maitreyi actually. Then Yajiavalkya had to explain that he 
meant only the destruction of the limitations and not that of the Atman, 
the Eternal Reality, which ever exists. 

2Apparent limitations—Such as water in which the sun is reflected, 
or the rose which casts its reflection on the crystal, or the air which 
produces a bubble on the surface of water. When these Upadhis ate 
removed, the special differentiations cease to exist, but the principal 
thing remains as it was. ] 


afaarett at ator aera: | 
yaaataattacd fareace, faathey 1 \S2 Ml 


562. The Sruti! passage, ‘‘Verily is this Atman 
immortal, my dear,” mentions the immortality of the 


Atman in the midst of things perishable and subject to 
modification. 


[ 1 Sruti—Brhadaranyaka, IV. v. 14: ‘Verily is this Atman immortal, 
my dear, indestructible by Its very nature.” ] 
TAT TAA ATT ADS FLT 

war wafer fe Wea Fat Tas | 
aetaargna atte aHeTeet 

AMTPTTITATTAT A TIAA M1 &E QU 


563. Just as a stone, a tree, grass, paddy, husk,! etc., 
when burnt, are reduced to earth (ashes) only, even’so the 


210 VIVEKACHUDAMANI 


whole objective universe comprising the body, organs, 
Pranas, manas, and so forth, are, when burnt by the fire 
of realization, reduced to the Supreme Self. 

[ \Husk—Another reading for HOG is HeTRAX; Kata is a kind 
of straw, and the other word means cloth. ] 


fasert Far eared Sad ATATAe | 
att aHs Tea Tal shasta ui Ker 1 


564. As darkness, which is distinct (from sunshine), 
vanishes in the sun’s radiance, so the whole objective uni- 
verse dissolves in Brahman. 


ad ae AAT aH sata vata eHEA | 
waited sala gefaaTT EY UI 


565. As, when a jar is broken, the space enclosed by 
it becomes palpably the limitless space, so when the 
apparent limitations are destroyed, the knower of Brahman 
verily becomes Brahman Itself. 


at att aor fated as Ta Te TT | 
aera Aes Ta IsscHATAPAHPA: 1 KEE 


566. As milk poured into milk, oil into oil, and water 
into water, becomes united and one with it, so the sage 
who has realized the Atman becomes one in the Atman. 

[ Compare Katha, IV. 15, Also Murdaka, III. ii. 8. ] 


ud factehacd aaracaratisay | 
qa sTas afaatadd Ga: 1 yee 1 
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567. Realizing thus the extreme isolation that comes 
of disembodiedness, and becoming eternally identified with 


the Absolute Reality, Brahman, the sage no longer suffers 
transmigration. 


aa acafasratafaaearg ty: | 
ST TAAAATS TAT: BI Tea WU Xe i 


568. For his bodies,! consisting of nescience etc., 
having been burnt by the realization of the identity of the 


Jiva and Brahman, he becomes Brahman Itself; and how 
can Brahman ever have rebirth? 


[ ' Bodies etc-—The three bodies are causal, subtle, and gross. The 
first consists of nescience; the second of seventeen things—five sensory 
organs, five motor organs, five Pranas (or according to some, five fine 
elements or Tanmdtras), manas, and buddhi; and the last, consisting of 
the gross elements, is what we see. These three bodies make up the five 


Kogas or sheaths from the Anandamaya down to the Annamaya. The 
Atman is beyond them all. j 


ATA TraTAAT T Et: TaeAit FeTa: 
mat <sot faferarat aataratatatay i 4 es ni 


569. Bondage and liberation, which are conjured up 
by Maya, do not really exist in the Atman, one’s Reality, 


as the appearance and exit of the snake do not abide in 
the rope, which suffers no change. 


AAA: ALATA FAAS THT: | 
TMataaeaT: BAA Aaa | 
TARAaTE a: SATE aa AT Tea Aha: UU 4o Ui 
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570. Bondage and Liberation may be talked of when 
there is the presence or absence of a covering veil. But 
there can be no covering veil for Brahman, which is always 
uncovered for want of a second thing besides Itself. If 
there be, the non-duality of Brahman will be contradicted, 
and the Srutis! can never brook duality. 

[1Srutis ete—‘‘One only without a second,” (Chandogya, V1. 
ii. 1.), ““There is no duality in Brahman” (Katha, IV. 11), and so on. J 


ayot Heat ATA AST 
qa aegis erated | 
0 lM = 
FASTAISA MACACA 1 4SQ I 
571. Bondage and Liberation are attributes of the 
buddhi which ignorant people falsely superimpose on the 
Reality, as the covering of the eyes by a cloud is trans- 


ferred to the sun. For this Immutable Brahman is Knowl- 
edge Absolute, the One without a second, and unattached. 


Teta TAA set ART aT ft aeaha | 
ages WMA Fg freA FETT: 11 {VR UI 
572. The idea that bondage exists, and the idea that 
it does not, are, with reference to the Reality, both attrib- 
utes of the buddhi merely, and never belong to the Eternal 
Reality, Brahman. 


AAA ATA FEAT TTA T ATCT | 
fase fafert ard fixaet farsa | 
afedia IS Tes SAA aHCTAT HF: 1 4s U1 
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573. Hence this bondage and liberation are created 
by Maya, and are not in the Atman. How can there be 
any idea of limitation with regard to the Supreme Truth, 
which is without parts, without activity, calm, unimpeach- 
able, taintless, and One without a second, as there can be 
none with regard to the infinite sky ? 


a facet 7 aeafad Tel 7 A ara: | 
TAMA Ft TAT EAGT TATA TT UN 4 SY U1 


574. There is neither death nor birth, neither a bound 
nor a struggling soul, neither a seeker after liberation nor 
a liberated one—this is the ultimate truth. 


[This is a verbatim quotation from the Amrtabindu Upanisad, 
loka 10. There is not much difference between “‘Sédhaka” anq 
“Mumuk sw’. So long as there is the mind, there are all these distinc- 


tions; but the mind itself is a creation of Avidya. Hence the highest truth 
is that in which there is no relativity. ] 


AHO MATS HATA AS eA ST 

axfrentatel afar t Aare | 
aTdHaay Hrafasaats 

Taqaqdaet rat arafacat Aaa | Ou 1 

575. I have today repeatedly revealed to thee, as to 
one’s own son, this excellent and profound secret,1 which 
is the inmost purport of all Vedanta, the crest of the Vedas 
—considering thee an aspirant after liberation, 


Pur: 
of the taints of this Dark Age, and of a mind free nae 
desires, 
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[ 1Secre-—The discrimination between ‘the Real and the unreal, 
which is hidden from the vulgar man. 


The teacher’s address is finished here. ] 


afa Acar aerataa sera FaTALA: | 
@ dat TAA Fal faa TT: 11 KE UI 
576. Hearing these words of the Guru, the disciple out 


of reverence prostrated himself before him, and with his 
permission went his way, freed from bondage. 


wera qaraeahaeal fra: | 
maaraga sat frrart freaz: 1 Kee Ul 


577. And the Guru, with his mind steeped in the ocean 
of Existence and Bliss Absolute, roamed, verily purifying 
the whole world—all differentiating ideas banished from 
his mind. 


Raa fasaed AaTSAASATT | 


freftd WIM TAA ITAA | we? 1 


578. Thus by way of a dialogue between the Teacher 
and the disciple, has the nature of the Atman been ascer- 
tained for the easy comprehension of seekers after libera- 
tion. 


feafaaqreaaifsarat 
fafedfaxeraneafadatar: | 
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wagataxa: Tarafa: 
staat Aaa AAeTAT TU |e UI 


579. May those Sannyadsins' who are seekers after 
liberation, who have purged themselves of all taints of 
the mind by the observance of the prescribed methods,2 
who are averse to worldly pleasures, and who are of serene 


minds, and take a delight in the Sruti—appreciate this 
salutary teaching! 


[ 1Sannyasins—The word Yati may simply mean one who is strug- 
gling for realization. So also in slokas 556 and 567. 


2Prescribed methods—Secondary or indirect (such as sacrifices), 
and primary or direct (such as control of the senses and mind). ] 


Tareas aT ATT ao saaTeeTAT- 

faarat seater weds wIRaT TATA | 
MATAATAGA TARL Talla <eta- 

aT AEecared’ fasad fratraaraat 1 4So i 


580. For those who are afflicted, in the way of the 
world, by the burning pain due to the (scorching) sunshine 
of threefold misery,! and who through delusion wander2 
about in a desert in search of water—for them here is the 
triumphant message of Sankara pointing out, within easy 
reach,} the soothing ocean of nectar, Brahman, the One 
without a second—to lead them on to liberation !4 

['\Threefold misery—The Adhyatmika (those pertaining to the body 
and mind, such as pain and anguish), the Adhidaivika (those coming from 


divine visitations or scourges of Nature, such as cyclone and earthquake) 
and the Adhibhautika (those due to other creatures on earth). 
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2Wander etc.—Are lured by the prospect of happiness from transitory 
things, which, as in the case of a mirage, exhaust them the more. 

3Easy reach—For this mine of Bliss is their very nature. It is no 
external thing to be acquired. They have simply to realize that they are 
already That. 

40n to liberation—By inducing them to take away their sclf-imposed 
veil. 

The solemn cadence of the Sardilavikridta metre makes a fitting 
termination to the prophetic discourse. ] 


a] a 


—— 
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